Rabbi Mayer Schiller is a Maggid Shiur (Talmudic lecturer) at Yeshiva Uni versity High

School in Washington Heights. Born in 1951 to non-observani parents in Brooklyn he became

“frum” al the time of his Bar Mitvah due 10 his own “readings and reflections a5 well as
having had, in his own words, the “privilege of meeting the Skverer Rebbe 2"1"" (Rabbi
Jacob Joseph Twersky) whose “saintliness and love forever altered” his life. After attending
the Breuer's Yeshiva and Mesivia Beth Shraga in Monsey, he spent ten years al the Yeshiva
and Kollel of New Square. | * Vol oY PP
 Since 1977 he has “said a shiuwr” in several Modern Orthodox Yeshiva High Schools. A
| man of many interests Rabbi Schiller has authored books and articles on everything from
religious and political thought to sports and popular culture. He lectures widely, always
returning home to Monsey, New York, as he puts it, “to reimbibe the wellsprings of
Chasidism™ at his local Rachmistrivka Schieibel. Perhaps a living embodiment of Torah
U-Maddah he has been involved in everything from radical political causes (European third
positionism) to coaching Yeshiva hockey (34-7-S lifetime at Ramaz and MTA). |

-

An original and highly unusual thinker, Rabbi Schiller asks difficult questions that are
frequently avoided, and like the child who revealed the secret about the emperors clothes,
he exposes many of the shibboleths of Jewish life and thought. In this wide ranging
conversation with Jewish Review editor, Sanford Drob and publisher, Harris Z. Tilevitz,
Rabbi Schiller discusses a series of related questions concerning Jewish education and
participation in American culture, the attitude of the Jew towards Gentiles both in Galut and

in Israel and tensions between Jewish democratic liberali and Zionist nationalism.
Rather than offer us easy solutions, Rabbi Schiller awakens us o the call of some very serious

and important questions.
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Jewish Review: Rabbi Schiller can you winism or Bible criticism, or from reading

- Camus, Sartre or Ayn Rand. This is because
we are no longer living 1n an age of 1deas.
There’s very little thinking, reading or
debate about thoughts and ideas in today 'S
western world. The big- problem. that
educators have today is that they’re in a
time warp. They’re still operating from the
perspective of the 40’s and 50’s, when
ideas were somewhat important. Ideas are
now dead. That age is over. Ours 1s an age
of MTV and video. Kids today run around,
go to the movies and watch explosions of
sights and sounds. People for the most part,

can no longer read or write or €engage In a

discussion. So the threat today 1s not from

any philosophical system or scholarly criti-
que of Orthodox Judaism, it’s simply the
threat of being sucked up into a superficial
redundant and childish materialism.

So to get back to your point have a real

fear of encouraging students to participate

tell us something about your work at
Yeshivah Un.ivcrsity ngh SChDO}J Vil o~
Rabbi Schiller: I'm a rebbe_for the 12th
grade, the seniors. Basically, I see my job
(and it’s often a difficult one which throws
me up against a whole tidal wave of cul-
tural forces which I often fear are more
powerful than I am) as an attempt to give a
vision of God. Torah, and the Jew whichis
profoundly serious and committed to
young people many of whom who are 1D-
undated by the popular, superficial, smug,
selfish hedonism and cynicism of contem-
porary American life.
Jewish Review: Yet you can’t or don’t
discourage or prevent your students from
being involved in contemporary American
life?
Rabbi Schiller: I’ve become increasingly
hesitant about encouraging such participa-
tion. The only way a person can participate
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d be. But U

Rabbi Schiller: That co-.{l
problem then would be this. .
you set up your elementary and s.f:cond% |
day school system” Bccagsc. if you

going to set up 4 traditionalist school sY

bitochin, Torah and Mitzvos, Tznius,
Prishas, basic viddishkeit, feeling that
only after that can one attempt to integrate
the secular world. This latter task is a most
difficult one and may be 100 demanding a
derekh (path) for large numbers of people.
The problem is not secular knowledge
because knowledge really means next Lo
nothing to most of today’s students. This IS
so true, you have no idea, and it's some-
thing that is missed by (virtually) all
educators. “Openness” theonsts are not
facing the reality that “low culture” 18
secularism for contemporary modem Or-
thodox Jews.
Jewish Review: How do you relate to the
Torah U-Madda philosophy of Yeshiva
University?
Rabbi Schiller: As a philosophy I would

Jarge n
basic frumkeit). SO how do you sei up

education to create the oppormnjuy f
Torah U-Madda without risking their cor

mitment to Torah?
Jewish Review: What brought yO

towards chasidism and how does chasidut
impact upon your current thinking”

say that I by and large, accept it, especially Rabbi Schiller: I would, of course, like t
hat educators have today is tha
They're still operating from the

. perspective of the 40’s and 50’s, when ideas were

somewhat important. ldeas are now dead. That age
is over. Ours is an age of MTV and video

they're in a time warp..

as presented by Rabbi Lamm‘in his mysti-
cal and, at tmes, phenomenological
apologetic. But we must carefully limit this

to an expression of philosophy. Yes, the
world was created by God and I think that

the things in it which He has not expressly
prohibited are legitimate manifestations of
His divinity and we can partake in them 1n
a spirit of gratitude and awe, provided,of
course. that no halakhas are violated. How-
ever, that is in terms of a philosophy for
individuals. In terms of brutal, historical,
cultural facts, we do not have acommunity
in the larger or smaller sense of the term, at
the present, which puts this into practice.
Jewish Review: But as a guiding
philosophy does its legitimacy depend
upon its populanty?

Rabbi Schiller: Philosophically, it could
be legitimate and, indeed 1 (myself) am
inclined to it because as I always say "1
don’t think God created tropical fish to lead

say that it stems from a deep philoscphica
commitment that I had from when [was 1-
years old and [ first walked into Nev
Square, but I'm not sure that that's true
When I was in 7th or 8th grade public
school my group of friends were constantl)
debating Orthodox Judaism. Remembe:
these were during the days when 1deas stil
mattered. We decided that to really under-
stand orthodoxy we would have to becomx
Orthodox. so for a month three of us be-
came Orthodox and visited Orthodox
synagogues and communities. As part Ol
‘that we visited the New Square community
of Skverer chasidim and when the month
was up 1 was hooked and they weren't
When I walked into Square 1 absolutely fel
in love with the place and what was going
on there and with the Skverer Rebbe.
Jewish Review: So your commitment 0
chasidism is as old as your commitment 10

frumkeit?

in and absorb the “outside world” as a
Torah Jew, is if he has a prior firm commit-
ment, to Emunah and Torah and Mitzvos.
If a person doesn’t have that prior commil-
ment then the old critique of the (religious)
right is not just “whistling dixie”. If you are
not rooted in meticulous shemiras halakha
(Jewish Observance) and in volved 1n
Shulkhan Arukh (Code of Jewish law)
and basic emunah (belief) and bitochin
(faith) then you really shouldn’t absorb
secular knowledge, or, what is a far greater
danger today, popular culture.

in the “world”, (which to them usually

means “low culture”) if they don’t have
this prior yesod (foundation) of absolute

commitment,

Jewish Review: So your goal as a rebbe 1S
not to forge a synthesis between Torah and
the secular culture?

Rabbi Schiller: Not at the beginning, it's
first to solidify their commitment to Yid-
dishkeit. When I was younger I think |
made some errors along these lines. |
thought you could just jump into their lives
in midstream and became enthused with

us to sin”. So philosophically 1 agree with
it. but I don’t know if communally, we can
pull it off. It used to be one of my goals in
life to lead large numbers of Modemn Or-
thodox youth into a Torah U-Madda life-

Rabbi Schiller: That’s true. As the years
went on and 1 became increasingly con-
vinced that this derekh, the derekh of the
Baal Shem was a unique gift of God and,
at the nisk of sounding a tnfle provincial,

them about their own interests. This might
have been worthwhile if these interests
- were understood as stemming from God,
but it was virtually worthless when they
were seen (as was usually the case) as
devoid of higher meaning. So as the years
have gone on I've inclined much more in
the direction of encouraging emunah,

Jewish Review: Why 1s that more
dangerous in your view?

Rabbi Schiller: Really, the danger of
secular knowledge and philosophy 1s
finished, over with. At this point in history
the danger to Torah Judaism is popular
culture and the reason for this is that few
become irreligious today because of Dar-

head and shoulders above everything else.
And by this 1 mean not in the sense of the
chasidische chitzonyas (external manifes-
tations) which also play a role, but the
derekh of Baal Shem in the sense of realiz-
ing the intrinsic worth of every individual
Jew, realizing that one can be beloved ot
God whatever one’s spintual station might
be, realizing the cosmic importance of
mitzvahs, realizing the wholeness of man
which includes joy and song, loving and
caring. I've simply found that there is real-
ly nothing else like 1t.
Jewish Review: Is it your commitment Lo
chasidus that brings you in touch with the
issues you approach with respect 1O

style, thinking that eventually there might
be a community or whatever, but 1 don't
know if it can be done. You see there 1s
~another problem: This isn't 19th century
Germany, this is America. Can you really
be open to secular culture in America in the
1980's and 90's? The filter system you'd
have to build into your community would
have to be so tremendously strong. The
prior absorption in Torah and avodah (ser-
vice) would have to be so uncompromising
and passionate.
Jewish Review: Maybe it's a philosophy
that only certain individuals can fulfill and
it may be that its validity is for individuals
rather than communities?
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Forgot St e 2
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R'P‘ hac "“lhﬁ: you ask a senies of qu -
mmimtel w.lew‘s nughllorelm:l fhs
l:lttdl:)m“t)r ., Hy gentile societies in \u?hi t
e . How Jews ought to rela -
v u::lt:m m.,.d culture, mditims::\:
e also how Jews ought 1o

0 individual gentiles. Without
necessanly answenng “‘yes” ‘

. yes~ or “no”

these questions, what is some of the wi:

dom which the Ti
orah tradition has :
respect to these issues. What are I::r:':’hf

the approaches
that have been
w m‘ m?
: The approaches have been

very divergent. The approach that we've

. y one of isolation both
Mdby the gentile society and also
nﬂm imposed. That approach has been, by

large, continued in western socictics

“They view gentile society simply as the

that agenda in in-
have been other

P can help them pursuc

don't wam 1o pre-judge the issue and say
‘ * the wrong approach 10
be parochial. I'm talking essentially about

an approach that would have Jews wel
all societal quesuons

on one scale of “how

will this effectJews”, and should have very

little, or a vastly seco _concern for the
wider society in and of itself. This

parochial view is found in both religious
and secular Jews, but it originally stems
from the notion that the gentile is himself
secondary in the €yes of the creator.

Jewish Review: So parallel to our
tions of how the Jew

. gentile society js a
.on about the VvEry

metaphysical
ile. What is the nature of

status of the gent
the gentile’s soul” :

whether a Christan is oved
' worshipper),

ity 18 Avodah Zorah (idol
e Meiri maintains that it

~ isn't and others saY that for a gentile it’s N
whatever our answer,

= by significant numbers of Orthodox Jews. -

relevant o us, ;:’::’: Criteria thm are
jective or subjective define either his
arguments sake that status. Lat's say, for
Zorah, does that then m| Iristianity is Avodah
e untle 00 00 LAl T
least n tinok shenishba or is he =t
child)? In other (a captive, innocent
Christian be any *ﬂlﬁl, why chould the
shenishba that the mﬁr.:m' the tinok
perek pime talks about in
o I of Hilkhot Mamarim where
dmu are .l " )
| | like “captive children.” Now
secmingly the Protestant and the Catholic
“‘m{:_‘dn'l be any worse off than the
im. but again, there has been very little
attention paid to these questions .
Jewish Review: Some people would say
lhlmlerei:noneadmplymmﬁmwnwh
questons.
Rabbi Schiller: Well, in what sense to do
you mean “need . If you mean “‘can I live
my daily life without answering this ques-
tion?” the answer is “'yes,” but it’
simple, because the answers we give 10
these questions have tremendous political
and social implic _In other words, can
' in societics while not
caring about them? What are the implica-
tions for anti-semiti 7 1f we hold to the
notion that the gentile is secondary for God

are we not in fact em ing a philosophy

We might respond that the upshot of this

view 1s that we should all leave our host
and become Zionists, but even

that doesn't help us because once you ar-
have to deal with the

here?”

Now, take the question of military ser-
vice: should a Jew serve in the armies of

the gentile nations he 18 living
he try to get oul of suc
into it? If the answer
to get out of it or refu
way out of 1t, then 18

We believe that & aation has
the right
'-"ﬁﬂm,*m-,..a:

thatisthefulﬁllnwmofevﬂ'y accusauon .

" that thc'atiti-'nemitci’hnvé made about us?

h service? try to get
is that he should try
se 1o serve or lie his
the Jew a citizen?

le view him as @ citizen.

17
conmtry we're all of 2 endden
we don't saying “No, ﬂy“h'lmq-ﬂ“

extend that right 1o Englishmen.
Illlulm' to Cerenams. 10 Americans’? |
KA ,“mﬂ-mm
"'""."""“"ﬂlnmmm
from memory) that thers are 8o
% jonalisrms except Jewish nationaliem
Now tht might be an anewer, and if yoo
tofiow fhe really hard Time oraditionalio
approsch the anvwer would be tat there
mynnmmhw.;
M,Mdﬂmmim
:l'lmam? ‘te Jews in Western Farope
we try © be liberal, ploralis hhctnfdu:mhcf“v'ﬁM

and tolerant in order ¥ protect ourselves

Rahbi Schiller: Many Wwere. and the nmin-
cerity of others was jargely subCORSCIONS
anfm'nhmﬂﬂw.mmi
think that we' re seeing 2 sphit n ‘hat ssae
tnday. The smcere liherals are CMDIMNTE
on with Tikkun and things ke that. ot
thome who were full of nalone nOow WID-
port Commentary and Public interest
{ot's take the Tikkan geople. Are hey

it very much. He's like everybody else m
that he’s not really seriously asking, for
example, what a Catholic in Spain should

should be doing as a goy- e Y-
urging us 1o e

on which Hirsch was

patriofic 10 has

Jewish Review: Kahane would pro ably
say “let the goyim WOITY about it”. He
.« rationale in order 10 get to a
int and whatever gets hum

they really believe that all nanons. DEODICS
and cultures should be oblitcraied W an
egalitanan world? 1 don t KnOW what ey
want. They stuck because DY oK e
notions of democTacy and human NNt 5O

Rabbi Schiller That's right. He's more of

a practical polmcal thinker than a Jewish Review: Do you feel that We s

philosopher That's not a condemnauon, Orthodox Jews cannol rake such DOBONS

justa fact. seriously in this country !

Jewish Review But you hold that even for Schiller? Lhe ondy way you can axe
these 1deas seriously is sometiung along

Catholic thinxing hat has cvolved SIS
vatican 11, and the “Declaration ol
john Paul {1 was 2

So | think you can’t escape the practical
implications of these quesuons. reeth, he really has. Religious Libe -
Jewish Reyiew: Could you comment Ofl Jewish Review: vou've said that for the g00d illustration of this kind of thinking
the contradiction which Rabbi Kahane has religious right, and 1 suppose you are also 'm talking about John Counney Murmy 3
the Israell stale and speaking, for example, about the Gush  famous book WWe Hold These Truths and
tiles are seen as the National Review-lype Catholic.
inat God gave man

Emunim in Israel, that gen
Somehow WY {eel

democracy, or be

Judaism and majonty rule” largely a means whereby God punishes.

Rabbi Schiller K ahane has asked 2 very ests or protects the Jews. The genule's dignity and that dignily means (hat he must

simple question. He asks: If we believe in personal desuny < not only secondary 10 have the rights of te Erench Revoluuon.

absolute cruth how can Wt believe 1D ours, bud in some sense, part of our Own Now, of course, Catholic raditionalisis

majority rule? He's also asked another destiny. 1s this a plulomphy that is clearly have opposed this. but 1 tunk this 1S e

question, and Lhai is whether @ society articulated? only Way We can Sat liberalism a9 S il

which has a vision for itself (and W0 this Rabbi Schiller: Yes, definiely. Any stand- iional religion wgeher: The dignity of man

panicular case 4 religlous vision, but 1 ard Yeshivah or Chasidische place, Of yOur entitles him 10 cerain aghts and even N\
lieSlOClhlliC and cultural Wesl BallkZiOI\iSlSWuuld all say thal quite these NENLS subvert \he Orthodoxy ol

others they must somehow be respecied.

w for whal | call

h revoluuonary political
., problem and |

It's an “ily" PropOSILON.
Jewish Review: Even
vert Jewish Orthodoxy’

clearly. |
Jewish Review: Yel you also argue thal

Jewish commitments Oi (he left are an

hese rights sub-

rights? This is a very DIg P

don’t think thal Jews have (confronted) Of extension of a philosophy which places

answered it honestly. On the One hand, for litle or no value on e genule, and are Rabbi Schiller: That's the only Way you
the past three OF four hundred years of actually self serving commitments. HOW 1S could possibly 4o 1+ You'd have 1o sy that
world history W€ ha | this s0’ . : | the {reedom of speech, the freedom Of as-
of those movemell Rabbi Schiller: Not always, Just SOMe- sembly, etc. are sO intrinsically linked 10
majority rule, pluralis imes. Take, for example, Jewish involve- the dignity of man that no coercive force
rights” typé 1789 rights. Yel when we g€l ment in the civil ‘nghls moye‘m_en}s. AsK a (continued on oxt page)
1o Eretz Yisracl and we have our oWl Jew why he was i favor of civil nghts and
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1’ c ﬁ Review: How was he able to live
. s} both of them? .

-t Rabbi Schiller: Becausc he felt that the
24 Jewish people were a religion and not a
3 political entity, at least prior to the Mes-
7 siah. He was an anti-zionist. He felt that
| viewing the Jewish people as a political
entity pre-messiah, is a violation of the
h% three oaths (Ketubot, IIla) of galuf, etc.

Jeifish Review: So, then Hirsch’'s
patriotism becomes doubly irrelevant. First
because the concept of a nation is different
‘ now than it was in Hirsch’s day, and second
: bt:ca:usc, at least those of us who arc
- Zionist, have an allegiance 10 Isracl. Even
~ those of us who have no allegiance to the
o state ?f Isra_cl would have an allegiance to
ht  cJal Yisrael in a more “national” sense than
nt  Hirsch had.
15 Rabbi Schiller: But even if you have an

. W
) [ P
WL | WIS ol
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;:7 all?giancc to clal Yisrael in a national
mi re_hg:'aus sense, as long as what constitutes
. this nation is religion, then a Hirschian

)'d would probably still say “why can’t the
pld  jew be as patriotic to Germany or France
M€ a5 are the Protestants and Catholics?
eI~ Catholics are bound to each other by

with the humanism and communalism of

the New LefL.

Jewish Review: It's a pre-World War |

mentality. |

Rabbi Schiller: Yes, even further back to
pre-unification Italy or Germany for ex-
ample. Third position nationalists would
argue that even within today's large nations
the local communities should be granted

far more autonomy. They SIress ecology,
communalism. Like Fromm they feel it's

more important “to be” than 10 have".
Jewish Review: You have visited England
in an effort to mitigate the prejudice that
exists against Jews among the nationalist
movements there. What is the point of
these efforts? Especially if we ourselves
are trapped in our own prejudice about
gentiles in order to maintain Our
nationalism?
Rabbi Schiller: Well, 1 said to them that
the only way that people can attempt {0 live
in true tolerance and not in false liberal
tolerance is by attempting to really listen 10
each other, to empathize with the particular
~ cultural distinctions of each other and not
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IME  religious ties, but they can still be patriots™. seek to obliterate them. In part the trip wWas

- Jewish Review: Isn’t that the classical made to satisfy my own curiosity as 10 Ll
phY Reform view, that we are a religion like - whether I conld speak to them and whether : i
and  Catholicism and Protestantism? they were indeed evil people, and I tound o

gals  Rabbi Schiller: It was a German view, one
' that was shared by the Orthodox there as
well. Orthodox as well as Liberal Jews
_Zionists. We see where their

_— were all ant
| though. What a termble

many of them to be good people, quite
reasonable. They see themselves as the
persecuted minority, persecuted by the left,
and the media and by the Thatcher govermn-
ment and capitalism.
Jewish Review: But what is your attrac-
tion to these people and to the political

L RCWFW- | right in general. Is it that they advocate- SR
something that is close 10 Yiddishkeit? 3
both have to be 1n place in Rabbi Schiller: You're now probing my
: own psychology. When I was very young 1
' took these things very seriously: V‘n’r-:sst_f:n::'.:;.1
' like Davy Crocket, The Lone Ranger, an
g e mqw_ The Rm\::yman.lreadalotof Greek mythol-

~ order to prevent
" You have, on the

. in nationalism an ek
e e peteSEY L ogy, 1 loved the Jlliad when 1 was a liule
state. Bul taken without the a]l 1[.; it my RO ] footb@

|uralistic view O act as its goal Of < at West Point; Army home games in
P ou end up with the worsl forms gam e whan they were i eal
- the ugliest forms of the late  The uniforms. the
gL s mmunism 10 which all Leam.llovedWestPoi .1 i
jtariani €O _the whole :
cgah'mmfius::ioanal pride 15 obliterated. football g:::eistl'lmk o eat led me towards
Cﬂu;l;'a;cll:illel" LS discussing IS ft}lucncilst. There was something in nouons
R i ded that on e ng #41 5 in the larger
several weeks ago and conc’u orporatist.- like honof, dignity romanceal( order, and
he onc hand you v (£ d on sense of the term), quest, 10Y21t)> " s
! i |ove that led me first to the r?é?:lfg:‘; wire;
1
d (whenlsaw how SUp®
:(I: t&xe European right S ﬁf;g_
around the same ume that 1‘bf‘f°am;hp° i
cally aware, 11 the early SIXUe® uled A
seemed 1o D€ touching Slﬂ“m“}fo < that 1
a hYSlcal substrald The m.g ht
i Iioving about @ craditionalist (ng
was . SOrts
wing) view of society v.zerc the samzcm Xt
nos that 1 was loving in My &5
of fhing > 4 so forth, I've always
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rehg.lon than I am in resolving it
J:‘;’:Sh R.EYiEW: It may be that this 1S one
:)ha [ ; :npnonucs that we have in this life
i Ss:rrtply can’t resolve?
e 1 Schiller: Thj: problem is this. If the
understood this contradiction would
he then have the chutzpah to continue to do
}v‘hat he does in Western society? Maybe
It's better that he doesn’t grasp it because
M he would lose his easy assent to these
Mgs and feel less at home in gentile
society. If the assumption is correct that

these nights are what protect us from the
wrath of the goyim then maybe it’s better

that we continue to fool ourselves; fortobe -

consciously manipulative (in backing
liberal causes for selfish reasons) would be
far harder than to be subconsciousiy
manipulative (consciously thinking you
are backing these causes from” pure mo-
tives), which is the way the Jew operates
now.
Jewish Review: Perhaps what we need 10
do is move this discussion into another,
more philosophical level. Perhaps, as the
kabbalalists suggest, man’s freedom of
choice is somehow essential to God’s

L
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Frank
Mayer and Brent Bozell in the Na-

tio )
nal Review of the carly sixties. They

debated the .
: queston of wheth
vVirtue can truly be virtue, er coerced

Jewish Review: That’s exactly the poim.l

Somehow it’
W iIt's a far better vi :
coerced. irtue that is not

Babbi SFhiller: Would you agree with that
In a Jewish society?
Jewish Review: I would.
Rab_bi Schiller: You would allow in a
Jewish society Protestant missionaries and
public distribution of Protestant literature?
Jewish Review: I think you have to distin-
guish between local situations and national
ones. In my Shul I’'m not going to allow it,
~ but in the public arena I suppose I would.
Rabbi Schiller: Yes you're making a dis-
tinction between Schools, families and
communities where you prohibit complete
freedom of speech, etc; but in the nation
you would permit it. Why?
Jewish Review: Because in order for there
to be legitimate choice and individual
needs, so to speak, a person must have
__some“safeshaven”. in which the,choices
can be realized. If he lives, in a world in
which pluralism affects his very home,
then he has no capacity to solidify his
choices and therefore effectively has no
choice at all. On the other hand, if he lives
in a world in which choice 1s not possible
at all because all of his actions are legis-
lated, then his activiues lack, as we said
before, any genuine moral or even spiritual
value. Perhaps, in order for true choice 10
be realized certain areas of society, and

Rabbi Schiller:

worthy of discussion. I can't say |
everything, but a ' e
el qugfﬁms‘ t least we're dealing with
Jewish Review: Now, before we get too a
far ahead in political philosophy 1'd like 1o
come back to halakha. You have said that
halakha frequently differentiates between
Jew and gentile, generally understandably, -
but sometimes in a painful, puzzling man-
ner. Although many apologies have been

majority rule.
These are centainly points

offered for halakhas of this sort many
prol?lems remain to discomfort sincere
Jewish humanists. Could you discuss an

example of this?
Rabbi Schiller: 1 think pekuach nefesh on

: Shabbos is the granddaddy of all of these.
That it is permissible to violate the Sabbath

for Jewish pekuach nefesh, but not gentile.
But it gets more troubling than this. There
are halakhas to the effect that with an eved

avodah zora (an idol-worshipper) the law
is “ayn ma’alin”, regardless of whether it

is Shabbos or not. These are disquieting
halakhas. You can sneak out of this by
saying that Christianity is not avodah zora,
but as a student of mine once asked with

reference to the Chinese servant on the old
television series, Bonanza, *“This means we
have to save the Christians, but we can kill
Hop Sing?” Now sincereJ ewish humanists
are discomforted by this sort of thing. Our
task, when confronting doctrines or laws In
_the Torah which \L{q do not understand, 1is

“lobelieve and obey with humility and faith.

God’s will, as manifested in both Revela-
tion and in the events of our lives at umes,

leaves us perplexed. This must in NO way

weaken our emunah or obediance. Interest-
ingly, the Orthodox nght seems 10 have
litle problem with these matlers.

Jewish Review: I suppose it 1s true that as
much as one can be captivated by a book
like Tanya, the author is clear that there 1s
a distinction between the Jewish and gen-

tile soul.
Rabbi Schiller: There's a lot more there

than a mere distinction. Jews and non Jews
are different. Fundamentally different. But
how different and what practical ramifica-

tions should those differences have 1s com
plex and troubling.

insensitivity?
Rabbi Schiller: It’s reflective of a
philosophy dimly perceived. The chasidis-
che bus driver who creates this chillul
Hashem every time he goes on the Garden
* State Parkway could not consciously ar-
ticulate the philosophy that’s motivating
him, but it’s clear what he’s doing. “1 want
to get back to Monsey as fast as 1 possibly
can, and all of these goyim driving their
goyische cars are of no difference to me,
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nd their reactions are of no consequence

to me”.

Jewish Review: You think it’s an in-

sularity rather than just a general indif-

ference to all human beings in such a
person’s case’?

Rabbi Schiller: Eastern Europeans, and
consequently chasidim in America, don’t

have some of the restraints that Anglo-

Saxon and Northern European cultures
have. They're not as reserved. They don’t

need as much physical space. They push
easier. There's an element of that even

amongst themselves, but it’s much more
than that. It is reflective of certain attitudes.
Jewish Review: How does, and to what
extent does, the philosophy of Samson
Raphael Hirsch help us deal with the kinds

of dilemmas we’ve been speaking about?
Rabbi Schiller: Well, because Hirsch real-

ly felt himself to be a German, a German
citizen. and he sincerely wanted Jews o be
genuine patriots caring about the German
nation and people, (although he was wary
of Jewish/gentile socializing) everything
he writes on this subject offers us an alter-
native to our current approach. The prob-
lem, however, 1s Vvery complex. It 1s
complex in part because the kind of nation
which Hirsch was urging us to be patriotic
to has almost ceased 10 exist, insofar as
almost all western societies have gone Over
to a contractual, liberal, capitalist View of
the state. So 1 don’t know if Hirschian
patriotism is relevant in a westem world 1n
which a concept of the nation as more than
a contractual agreement no longer eX1Sts.
There’s almost no patriotism, for example.
o America the nation anymore. That died
either in 1865, 1932, or when Senator Mc-
Carthy was censured Or maybe when
General McCarthur died. 1t certainly
doesn’t exist anymore outside of, say., West
Point. It’s important to make the distincuion
between a “nation” and a “state”. 1f you
were to ask Americans what Amenca 1s
they would point to the Constitution,
- freedom. democracy. 1f you would ask a

Russian, an Englishman, or a Frenchman,

they wouldn't equate their particular form
of government with their “nauon”. They
believe that a nation exists outside of the
government. A Russian loves “Mother
Russia.” the nation, although he may
despise the government. An American can
make no such distinction. There 1s no
America outside of the American system of

government. Now, even in European
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society, of the Chinese cabdriver who told
you about the arrogance of “rabbis” who
were cutting him off on the road, or of your
student who didn’t seem to care about the
events in Belfast. Is this really reflective of
a philosophy or is it just bad manners and

bond.
Jewish Review: Hirsch managed some-

how 1o have a “sacred bond” both to Ger-
many and to clal Yisrael?

Rabbi Schiller: Yes, he felt this was not a
contradiction although he did not equale



