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This work is Pilui nishmas my grandmother,
Frances Victorson. She was the personitication of
selflessness and love. May her Gan Eden be a lechtige




And They Shall Judge the People with True Judgment:
A Review of Dan Shall Judge His People and the Hirschian
Derech Foday

inlreduction

Recently, o bookiet entitled Dan 3hall Judie Hiy People: 3 Exsaqyy onn Torh im
fierech Erery and the Brewwr Commniny Today, written by George B Fronbel, has
crealed pmach controversy m K'hal Adath Jeshurun circles and among adf those who
sympathize in whols or, In part, with the shitah of Rav Sanson #aphael Hirsch

In my wviow, this work B o mesl important one. Tis central theme, that the
Hirsehiss legacy i3 being abandoned by those Mstorically and cubturally atiached to &, Is
of grave significance for dlal Fisroel. And, if one believes, as does the present writer, that
Rav Hirsch's philosophy s 8 uslgoe acknowledgmend of the apiversabity of Solchs
Shomapim and paticulardy relevant o our postemancipation, post-Enliphtenment time,
then it 13 a topie for muck concem,

Mopatheless, the beokler i, unforiupately, not free of oversdsiomem and some
confuston. The author brings consderable passion 1o s pen. Fhis i3 understandable, &
Be 1 part of the venesabie Hirschian &ehifeh (K'hal Adsh Jeshunm) and views the
ideoiogical wanderings of some of ifs current members with dismay. Yet, the price he
povs for his cloguent passion i that, st lboes, more beat 8 generated then hght
Hyperbole and Wting cvnicism are, oceasionally, his tools of cholee, These ave, of course,
often emploved by social critics ta, T fear, these toods con be coumterproductive,
weskening, 0 some exient, the otherwise importarst polnts being made. At the end of the
day, Hirschianism, s any phitosophy thet mekes claimy to lasting value, 15 best presented

with dignity, graciousness and the sorenisy of the Blernal, 1t is in this spirid thay § offer the



foliowing commentary and arabvsls of what is, all o all, an impetant soures for fiether

thowgh,

Henwever, my goai 1o what follows goes far bevond an exeursus on Dan Shaif
Judpe His People, |have a personal stake in this reflective enterprise that should be made
cloar g the oubsei Between 1965 and 1967 | sttended the Mesiviz of Yeshive Habhi
Samsen Raphoe! Thrach. At the e, daoved by the sxabersat srrogances and simphistic
catsarizations o yostl, | approciated littke, while weconscioushy absorbing much, ftom
the etviroreent, I was ondy inlater vears, when { fGund some of my esrbier lovaiios o
be epsefiioiont bebs when apphied t© the wtaliiy of axestenes, 1hat 1w forced 1o et
{or dbe iy of Tomd im Berech Erete and its particelar incamation in the perses atd
pisdfosuphy oof Rabbiner Hirseh,

A the yoars weat o, | became increasingly convinced that there 1s & crving need
for Orllnuloxy, uncompromised by tenditess, Brm in it condempation of heresy and
decmdoses, bl open e the beamy and bowsly of creation a5 well a8 19 the positive
aafieeds ot medemity, This Orlhodoxy would be capabie of santtifing the Lerd's Mame
i Hy lawerselions with alf Fews and il mankind. Many vearn for this Orthodowy, bt
by, b xo largedy in vain.

At present our ranks oare split. There are those whe are deeply and
wulivcriminaiely attached to modernity in thought and deed. Yet, others who condama
apgd shem the evils of owr Heme. view Fashem s universe as well as His creatures with
indifloronce and disdain,’ Torah im Perech Eretz ttanscends the limiting diatectic.

Momgtiveless, over e years T have Tound many Jews who seek a Jodaten ioval o
Hinad and stnbacing of cretizon. There gre many able bugl Torah and ovde? Mashen, who
follow the path of Bav Mirsch or others sssentially akm 1o 4 Ther meay be fousd in
variols camps 10 dod Yisroe! Some are located in veshives such as Ner Yisroo! that offer
a bil more of 8 window fo the world. And, many of them jeam and tesck in the Yashiva

Ulnbversity orbit.

This symanctry i somewhat elmaded by the lect B meny indisriminasely mmenaliod W nwdernily are
eiflen alai piaguesd Sy an indifference o creating and hussapily azd mey of Wese diwlainfik of ¢ wsscpe:
eyl eIl e cepdimguersiny sl

This last observation will probably uspsel many who seo themsebves as pat of the
¥ hal Adach Jeshurun world, Nonetheless, i i Imperative that we examing ideas without
the Hraitations of jong stending assumptions that are po Jonger frue 10 reality. The very
stevival of this derech Jemands no foss,

Just ag in the lale nineteenih and early twerntiot centeny, Eastern Dunopean Jewsy
savw models apd hftes et embodied an accertance of the sigatficence of Gd's crestion,
without caiiing them Torah im Derech Brese — in the Alter of Kelm's Talmud Foral op
Rav Yilzchak Yagkov Reines's Torelt Fo-las - 50 too must Haschians today admit the

presenes of the fmdamental shitak of Bav Hiveeh wherever # be found,

In the linel snalysis, the witimaro fmahs of existonce must ombrace net omby
Heshem 5 revelnlion bo? IHs creasion as well Por this resson alone, Torah im Demech
Erete must survive.

Bat there were and are se many other weasons for this shiteh o survive - many
dealing with the sacred imperatives of Hddush Farhem and our conconsitant calling w0 be
& “kingdom of Priests™ and 2 “light wto the nations.™ As Ray thnch frequently noted,
the emencipation hag fSrusl us onte e woeld stage, “Jews pervaded by & sense of the
Torah, wili akadly welcome cmanclpation as affording preater opportumies [or
secomphishing our task and realizing oue ideal™ We may ro longer stand, terrified in a
corner, veasning with Snapplomags, to “exit, (either *stage Jefl* or "stage vight’) renning
aif the way.” Thus, the sacred duties imposad on our people by Torah im Derech Eronr

ave ripe for reaflzation in 2 soclery Ul regards Jows as equal participants.

Torah im Derech Erete adhersnts are pagicwdarly well equippad o achieve their
gials af prosent. Foe the past half centuery, Hirschiang have heen exposed 5o and beneihted
fom the yeshiva and Hastdic worlds. Current slatdards of Forah stady, knowiedge and
vhsérvance are far higher oow than i the Fraskforr of the past. Thoy, adding the
strenpths of these other wandds, & contemporary Foral im Dereeh Feetr wonld be that

rragehy edoser w0 the totadity of Tomb fruth 2nd Rav Hirsch's own demanding standards.

PRabii % R Heed, The Meosren Losiven, trans o b ¥arn Pariisdy, rovisad with s comprehessive
cerstitrntnry by Joseph Bl (demeademe®ioes Yok Fojdhean, 19953 p, 337




Given the forepoing, my goal it whet follows 5 net 1o dwsll on the question of
the degree of fealty that the contemporsry Brever commanity has o Fav Missch's
teaching. To adsquately answer this guestion wowld require sn in-depth stady of the
keiliak membership at present.” Erespite the historic, nostabgic and cubtural interaeaving
of Rav Hirsch and the K'hal Adath Jeshuron, the essential drama of Torsh b Perech
Gretz in owr time is that of & particular devech in evodas Hasherr and i3 secessibility 1o
Torah Jowry today. Consequently. this iz the only lasting question. The deepest truths of
Torab: arad the world and the various means of eur Creatar’s service, are matters that wil
be part of our aationa] agenda jong after the specific forms and environments that cloaked
thers will bave vanished from the earth,

Crur foyalties are o essences. Forms should be of importance onby for so long as
they are suitabic means to evoke and clarify these essences ln an inspiring mabner to
finjte man,”

Many af the views expressed herein and thelr particular combizetion will oo
easity 8% into the ideological categories curvently available amongst Torah Iews, This
will disgualify them in the eyves of many. Others, though, able 1o step beyond currens
stereutypes, have already embraced Hirschisnism, Forther, there may be some who will
vet find thet o speaks to their souds

It 35 my hope and prayer that feure geserations witl sl find & Torzh im Perech
Erety fumctioning and articulate. Primarily, then. B is 1o further this hope that the

foflowing pages ste presented,

My Frankel’s booklet is divided into five pats. Hack offees insights fmto differemt
aspects of Torah in Derech Erete phifosophy. We, oo, will examine cach of these facets
individualty, Silowing the auther's presentation of topies. The reader is cavtioned that
the first section, dealing with “at fsk™ yeshive siudents and branching it il a wide

ranging discussion of assorted eordompotary models of Torah education. deals with a

* Gpe Gtoven M. Lowenstein™s Frankfirs on the Hudvan: The German - Jowish Clamprioniny of Washivgsion
fz‘m’ghrs 7733 o PR3 it Servecture araf € Ravacver { Powoit: 1589 for a schodasly treatmen: of souse of thete
JESYCY

® W are bot speaking shoet Forah nel where form nd essenis mere. Rathes, we refer w e caltumd
striactures that help suppon! and fransmil devashim i svoday Favkers theughod histony.

derivative guestion. It is in fater sections that we will turm to some of the more basic
guestions before us,
f have chosen, m arder o avord stylissie conflict o foliow she booklet’s author in

using commmon “Ashhenaz” transliteration }

Torsh im Derech Eretz « A Sehetien for What Adls Us?

The first section of Dar Shall Judge Fiy Peaple deals wish the much spoken shout
subjoct of “children at visk.” This pheuse refoes fo the fael, now admivted i ol
veshive/Hasidic circles, of many boys {and some girls) tha have. of late, wesponded
regaively 1o the standard, “Torah onby” veshiva system, These youngsters either raje
Taorah altogether or inhabit 2 twilipht realm of sadness and confusion where the farms of
Torah observance coexist with a deep sense of estrangement,

{1 have chosen to deal with yeshiva and Hasidic worlds as ote. 1t i gue that they
may differ a8 to what extent they aliow study of the world arad participation in the
sceupations and affairs of mankind, However, philosophically they both view these
studies and participations as b 'dleved concessions. Thelr common ideal. cconomios

porrting, is absotute imtmersion in Torah, 1o the exclusion of all eise. all of one’s days.)



The suthor coniends thai, despite much analysis of this wage development in
“righd wing” Orhodox clrcies, there has beon o failure 10 note one of ity malor causes,
“ . (Thhe souls of these vouth ory out for Torah fm Derech Erety, but becavse they have
not been presemted with e oplions -« ineleclus| or occopationa] -- that Toradr fm
rerech Ererr affords, they act gue in 2 secially unaceeptable monner.” {p. 23

Fupther, the author telis us that all anempts, thus far, o remedy this situation by
preating veshivas whose days are shorter 01 whose subject matter i3 less demanding,
pethaps with & lager vocational focus, exhibit a "Bial faw” by viewing the non -
fulleime “feamer' 28 8 weaker or & dleved tdmid. {p 3)

Accordingly, Mr, Franksd atgoes that Torah i Derech Eratz, by postelating the
exaled pature of ihe working man and other human endeavors dn O35 plan for
inchivichua] srd coramunal, spiritual perfection, sould serve o remove il stipma from she
studant not sufted 1o ong hours of Torad f'lpwan, This would allow all slsridin w
enperienes thelr ovwn unigue chashivies it Hashem's eves aud fod oy and dignizy i His

service. Thus, he contends, we will eliminaie or substantially reduce “at righers.™

We can 2] readiiy prand thatl the standand weshive day, be it Misnagdic or Hasidic,
i5 not for everyone. Fhe hours are fong and, unless one fs an adept or, at least, capable
Tadermsdist, are sure o be painful.

s all mamstreatn yeshivas of the charedd world, non-Taliudic areas of Torah arc
de-mnphasized, while scademic Judsics (Jewish history, Hebrew or Yiddish lanpusge
snd Hievature etcy B almost non — existent, I addithon, it I8 true in moss of the yeshiva
and Rasidie schooks, as the anthor widtes, "secular stndies are pone sboul in a limited and
perfinciory matrer.” And, there is almost oo romm made for ars, sports and other Torms
of creativity of non - explicitly sacred, personal Sdfillment,

Abthough, we may reflect spon this situation fiom many perspectives, the
guestion before us now 15 4 lmised ome: Has this “closed” cutdeslam and approach
created the Yo rish” student of recent decades?

It is unclear whether the author sees Modermn Orthodoxy ax ofering o Flirselhisn

educational systere. Fowould seom, at fivst glane, thad the Modert Crhadus high sehood

fy

system i wdentical with the author's ideal of “expos{ing” the falmid "0 the widest range
of disciphines™ in order that he “discover whers his neteral interests lie " {p. 3}

v reading of our author 18 correct, then it would be beneticlal o compare the
inctdence of “drop out™ and “at risk” boys in the Madem Orthodex woreld o that of the
choredt woeld, Are there, i faol, more s riskers” i the “right wing™ veshivas than n

their more “moden” counterpars?

Tn the lack of a formal comparison study we hive nothing to guide s here exegp
pheervations. Moastheless, 1 have taught Talmod in several Modem Orihodox Hgh
Senoobs fond visited almost alf of them i the New Yok area) for over o gquarter of
cersury (while living in the choredi world} and will use wy persoral experience as the

bases for the following observations:

1 - Lot us grand for argoment’s sake that there are mote boys from the fradisional
veshiva world who are fovolved in decadent hehavior in en epenly rebellions Tashicn.
However, this may be due io the fact that Modern Orthodox adelescents, in addition to
having expatzded secular departments, sponts and (n some Eimét::d. viersuesd oubtugal
oppertunities, are also sllowed far prester freadom i thelr recreation time activities and
sipntner comnps lo pursus sexual mingling. television, mevies, orgamized sports, popular
music {not to equate morally all the foregoing!} withow any stipma artached to their
actions. In other words, many more aciivilies pat one outside the pale in the yeshiva and
Hagidie worlds, (For the moment it i trefevant whether these standards arve appropriale.)
Henes, it 15 far easier for the aon — academic boy it the yeshiva and Hasidic worlds (o be
viewed by his society as behaving inappropriately. This social condemnatten fuels what
i the already negative self image of the fafmid (estabdished viz scagemic failere) Thus,
since the behavior patterns which enchude one from the haredi world are so pumerous,
there may he more whe, having stumbled within the system, opt to become over? “deop

P
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2 — Monetheloss, | are far o convinced that even this estirmaetion i e ks Do,
whole schools and programs ave today dedicated o “drop outs” amd “st rishers™ Dom the
Madern Oriedox world. Are they a greater or lessor percenlage of the sotal pognfation
than & te be found in the yeshive and Haskdic worlds?

3 — Of brogder sigsificence, though, s the fact that nommative behavior in the
“open™ and “clesed” worlds is alse fotwally different. The average lad bn yeshivaHasidic
wotlds is clearly commitied 1o Aalechah and reasonably knewledpeabie in Torah. The
average Modern Orthodex oy laps far behind. There i simply o comparisen between
the twe workds whes messured by say obfective standard of Torah and mitevos,

I ke this 15 a2 peindud truth, Personatby, { wisk i were pot so, as 1 argoes
strongly against the feasibility of Torah im Derech Hretz and the sinilar approach of
Torah Umadea, Yol wishing cannot alter readily observabie realiting.

fit iz trme the! afer high school, in Isteel, many Modern Orthodox youth
experience a flowering of Tovah and mirzves, This is due to the inffuence of the Tstacii,
exsenlinlly cherdal voshivas® and the studert’s exposure 1o other vibrant Torah lifestyles,
Ft hag listhe o do with thelr experience in Ameniean high schoois)

Thiz is pot 1o say thet thers gren’t “masmidbs rEcks” in pleces like Yeghiva
Einivarsity High School, HALB or JTEC that with have 2 handf (and only 2 bandfuby of
boys that can compele with those (n MinChaim Bertin or Bele/Skver. We are deseribang
the norm. As the as the nonm goes, there i3 ne comparison whatsosver The “epen
schoods™ are inferior in leaming, davening, shmidae o — mitves and loyslty to el
emtticeh,”

4 - The frustrations of nen - analyticel andfor acadernic types in ANY &H) hour -
4 ~ day educaiions] svstem, be B Modern Onhedox, yeshiva or Hasidie is obwvioss and

demands 3 sohudion, However, i 5 the same problem whether one switches to seculay

“bemst g e Skipjecks gaemes!™ {The Skipiacks ware the Aerican Hockey Lespee eam in Baltimore
beiwoesn (982 and $593.) Whether the Ner Y isroe] adeinistration showld have grantsd aspining el Tarsh
a wikil chatod 12 SKipiacks games may welk he dispased, Honwever, s fifere to do so olearly forced soms
Ve MaA o make diffioult choioes,

*Fhese tnosdes are sgengly Zionist {reneratty of the most right wing variere) buy are disinserested in
general knevededie, biauty and erpeoienie. They shsa fend 1o view e TiemtHe weorkh quite sepsively.
“apnd newes of fae it that the farge gap o stoodiy mammonaeng Gves FocerEl tedts g soverk STodem
Orethodoes higds sedasls in Azserics sre weday wasty Enpreved. Anzeticie of s i gen anddocd, A CHass
PR FulE Ak Bispilly FilBne™ muy B S i fosindi Aorion Saeenees S WIROS fpp. 3T 440 )

studies at T o'clock or 3 or 4 or never, We desperately need vooationally based mosdes
with shorter and loss complex leamning fir s significent pertion (1d say somewhere
between 13 and 30 %) of the populalion. But, no one provides this, neither HAFTR nor

Washo,

Ir sutn, fhere may be more boys on the “right” who “bottom cat” {or arg “al 1isk")
in adolescence, than in the “open world” However, this iself is #ar from certaln and
would require 2 serious sindy to answer acourately, What is cerigln, though, iz that the
aormative behavior and knewledge of the charedim is vastly superior. Thus, even
assuming a langer percentape of “at riskers” on the right, the vast majority stem o benefit
from the traditienalists’ standards. Bastly, the source of most @ risk” boys” probleiss -
{hat they are placed in scadernically based institufons - i3 not addressed, even In so -

cafled “open” yeshivas,

Yet, having seid all the sbove and, therefore, dissenting from the major thrast of
Mr. Frankel's srpument regarding the “al risk™ problem, T feel that at some decper lovel
e has touched on 2 truth, Believing, as | do, that G-d is the Creator of the workd and of
abt humenity, T cannot escape the sense that & shifuh, which assents 1o and embraces ali of
Ged's creation will produce a bevter ralmid of greater shiaimms in his service of Hashem,

This witl be difficalt to keiow, of course. gl the day when we will be worthy of
sesing Torah i Derech Ererz or Torah Umadda mosdos 1n actual operstion. Towever,
the ipnorance of Hushes s world and {is peoples in the “Tomb only” wotlds seems 0 be
af vagtanes with the Glory of G-¢ and the true extent of His Divige Love. On the other
hand, given the Jower standards of Torsh, praver, halachic commitment and Torah beliels

in the “apen” world, we must, I fear, wait a Bit o see this ideat reatized.’

The difference between this hypothetive]l yeshiva — which the noted Hizschian,
Robbi Shelomoh Damziger, described in F965, a5 2 “poal which has not been athaved 16

¥ Purhugrs, the phoneeetng oTo weRt e B tRe rheer ik od e spect oz, eyl i Mveshiva” Depe
senivem will eveesuaBy eideave she shasiionece 1of crendion mng hapsnity.
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date™ — and even the most praisevorthy institutions of Modem Onthodoy would be the
decided tack of passion, reverence and warmih fowards Torab and mitgvoy o the Jatter
wicacles, There ave many reasens for this, including the tek of a cowmmunal support
svstety of erpskelt and reversnce, a nesr vacuwn of the shady of sifrel vireh and casy
ivolverent i the sureounding popaiar cullure,

Is 1t possible? Can devotion (o depthepariuil of the Mon, sppropnate fefiloh,
avedas Aemiddos, emgereh, bitachon, kecushal and tohorah spicites] imemersion &g
Shabbos gnd Fom Tov co-exist with, of be enbanced by the parsail of knowledgpe, beauty
und experience, by the dignity and clerity of Furopesn civilization al is Best™ and by
concem for hurnanty as o whale?

The answer scems to be an unmeguivocal yes - for individeals, Bois up o
Hirschians and Torgh Umadds devotees, whersver they maay be found, 1o prove it o be

- . il I
possible {or communities as well,

® Rk Sheiomod Fiigzar Dunziges. “The felevance of Habhi Samson Raphae| Hirsck In Owr Time,” in
Jewih CGhrarver, (fune, [985) p, 26

O poutse, 25 European ¢ivilizaten continges 1 eumbrane phifosophicad reissivism and culural decadenes
whibe fablitg w0 rephece i3 own populadion base this queston wmay be soot, Peshaps, the sask of Hirschians
in e mot 1 listan fasgre wilk by to appby Seedy stk £ilbering process o e growisp and o8 pandasg
civilizations of the East,

* r, Mordechai Broner hos eemphasizd o me, in eonversation amd cumespoadence, s ik tge of
veshivg wal ondy be swecedssisd t the dogree 1 W B staflal ity thase oobede g the Bloal, Meiber feetres
ot piybiicatives will siilioe, Fhens sash b hase wiae lve Taoed i Ferech Frege

1

Torah in Derech Fretz snd Toral Smadida

The thesis of the second chapter of Do Shafl Judge Hiv Peopde is, 1o my mind,
cre of 55 most obvious. Tiled “Time 4o Bnd the Yeud™ it calls upon the Breasr fehiluh,
as well as Hisschians evervwhere, W view Yeshive Elntversiiy as thelr ideciogical afly
and the rabboaim and rebbeim prodused thersin as ideal 1o staff Hirsehian masdos {p. &)

This is an imporient truth, Yel, i 5 a partial roth, There is no difference, that |
have been able fo urcover, hetwaen the notons of Torah im Derech Brele and Forah
hmadda, The real Hivsohian witl find in e ideas expressed by the fkes of Fabb
Norman Laans, Rabli Aheron Lichwensieln and Rabbi Shatom Camny, desper
apderslatdings of the sources, heaning atd implementation of Toreh im Perech Trets or
Torah Umadda or whalever name one choosss.

And, granted that the masses of Yiers may have once lacked fealiy o the 1otaliny
of Aalachal, this 5 no fomger tue today. a5 anyone familisr with the instisution can well
testify, Yeshiva University is currenlly composed of hundreds of radeiaim, who pat Jong
houts into jearing Boem and whoss halachic oyelty s unguestionable? There ars
exCeptions 5 this picture, of counse. They romain exceptions,

Dires this mean fHat Yeshiva University bas nod made sertows errors? (4 course
e Forenmain convinced the the relactance to fight, in the leasl, aver the issue of sexval
perversion clubs wia & tragic cae. And, publicly honoring Jews disloysd o Torah may
abstr be questionad. Keep i mind, hough, that this is commoen practice al many

veshiveTiasidie fenctions as well, (And, keep in mind St those conmmunities have abso

# I Hstoriont actliriey demshds we harg pote i shis mprovemant was Brgely the rasult of external forges,
10 Buoker wiss G pussrgencs 0F Fopeh gad mitvay in Tstas eeligions Zionist circies after e iy Dy
Wik, This revivad wis tsmsfiered 40 ¥ashiva Dndvesity vis the thivssands of sludents who spemt & yoas er
zeturer e Beneeriingg 0 Lok over reoend deomies. Fhee oilior coscial Baeor wis e penerad spiri of Aessads
creaizd By Tab:h sty youdiivis szeieg she poesd wakr a3z




dighonored the Cregtor’s Name due to dlegal practices generated by their economic
irresponsibitiy.” Chillul Hashem has varied culturs) intarnations,)
M. Frankel cites Rav Shimon Schab ss having believed that Yeshive piversity
was inherently flawed due to s “compartmentalization” snd its accepting some parts of
Bav Thimscl's shiteh while rejecting others. Gur author also quotes Rav Schwab as having
atgued that Yeshiva Tlaiversity 15 pudity of having “performed a polginon diburon” on
Rav Hirsch, in that they accepled his philosophy of Torah s Derech Erer bat refected
that other pillar of Hirschian thought, fustrin, (p. 8
The first poist of “compartmentalization” is tue. Litle or no effort s made a
Yeshive University and Ms high schoois to instruct the students as w0 how 0 pursus
micrded i Dshem Shamivisr fashion. W addition, assorted courses are offersd that
contrrdict Besic Toah teasts with neither oriieal introductions or subsegquent retmatials
offered, This is very sad and would seam W indicete that, 4o a jarge extent, the madde
Fshem Shamapim ctterprise i far fronm veally serdons,

However, no other veshiva in America has dope this, inchuding Yeshiva Rabhi
Samson Rapheel Hirsch!
As regards the second argument of dismantling the wtaiity of the Hizschian view,
Mr. Tranke! powerfolly replies, by pointing out that many in the cortemporney Breuer
copumutity reject Torah im Derech Eretz while accepiing dustried! (p. 91
One miht add thet the Brepers comemunity has lhewise rejecied Rav irsch’s
cleatly held opposition to Zionigm, There i no discussion anywhere today in Whal
Adath Jeshurun cireles that Bav Hirsch was opposed 10 the very idea of Zionist, namely,
the pursuit of pre - Messiasic, Jewish soversignty over the Holy Land by this worldly
migans, wHinary, pobitical med the Yke Basieally, the soif evident tnah is that, over the
vears, many in RChal Adsh Jeshurun became sabserviens o the world view of the

(3 polrse, given their prior maotaptions nhot v seculsr educstion, euwly mauriage and o cooTaception

WO & mother’s e is a0 tisk rhey are Soreed fnmw 1his cormer. Coudd they rofindguich Yhese ossemplions wd

st b wha they aee? Coubd they Live in B 1ol poventy that hese sssosnptions should condesr them to7

A of these are itiguing wuestions for 2 ditfetent tme end piace,

¥ 2av Sphwah was forever atterpting to balance she Sirschian philosophy with the reefity of Suropean

£ liee that e bipnsetf sperienesd in M Commany. Fven in Ametion ke was well pwarn of e sy

dezadent forcos a4 veork Lo the surmnnding popiiie sulfuee. The gusct phromoien of 1ns twugbis o e

eriet woukd teguies 5 work of Hicis owa, A place 1o Begie Bie tudy auighd welt be “Torad: B Porech Yivekp
A Secwtnd Yiew™ iy Hoy Seboe Suiweab Sedoeed Sevsctes {Beilbe b Mewe Yook 1991 g 256 - 155

Agudah, even when that view sicayed from Hs own doadition, either to the fef (by
accepting Ziomism in principled or the right (by denyving intrinsic meaning to “secular”
siadies).

Of course, there i5 no obligation 10 sceepd all thet Rav Hipsch taught as forever
bindimg, The retl question, t which we will later tarn, i whetber the assorted positons
of Rav Hirsch are nor hnked af some oot level, thus making their seperation
philosophically inpossible and practically undesirable,”

There are, however, some lppgering problems with Torab i Derech Tretz
sdherents ermbeacing Yeshiva University, One, theee are the increasingly disivessing sians
being sent out by the Modern Orthodox left that thet infatuation with trendy sermys such
as "plomiism™ and “tolersnce” has fod them to reject iruth altogether, Indeed, one leading
Modern Orthodox theoeist of the fr loft has for decades offered a theoiogy that explicitly
rejects the binding natere of Torsh. Ovhers speak of aH futh statements as fusory and of
onky Baguistic and cultural sipnificance, 58 others, incapeble of accepting tlassical
proods for Torah and anwilling fo embrace & suprs — rational {emtumah pesfodoR)
spproach ate el with & sterile sebiectivism as their only source for Orthodox, allegiance.
All these sophissicated heresios dwell, with reluive comiont, in Modem Orthodox leiist
eavizons. ™

Berhaps, though, the most dlstressing aspect of Towah i Derech Frolz and
Yeshive University rapprochement {although tis fzet wrald not argoe against it it would
simply lmit our happiness over Hs happening) is that the latter is, in b, oot 5 Torah
Umadda instinstion. Despite lip service paid to this credo in the institation’s lerature snd
Rabbd Lamun's very el attempls 1o articulate {is beliefs, the rebbeim and student body
penerally do not believe in it or, ot best, e apathetic w i,

1f we define Torah im Deresh EretzTorsh Umadds as a behied in pursuing higher
education beeause society requires ¥ in order o cam & living and suppont a femily ins
dignified manper, then the Yeshive University student body {s clearly puraning Torah im

L the essontial snity of some seemingly diverse slements of the Hissehian wordd view sou I
Whordeghad Besuey in his exceliont pnd inspirmg sssay, The Targh - b Dovekh etz of Soessen Rapharl
Hirsch, partinlany on page 45, (Febdbeim: Jerssalom - Moew ¥orky 1970

* Siriedty spesthimg, most thinkery and porvists of the vedicot jeft of Modern Opthadony a2 not afficiatly
wd§iEnked with Yeshive Vnivorsity. Howevor, many of them penlicipaie o sssomed S, Chwbasts dod
serdynes whongetde W lers Thedr pefvction af fath soemingly e coniradiciion with an Orthadox
biflfugion?



Derach Frotr as, mdeed, are many yeshiva bavs in Balimore and elsewhere. And, it us
noter, that this s 2 most cotrrnondable agpenda as It avoids the Slagrermg economie onsiy
of the charefdi worid

However, if we define Torsh im Perech Brele/Torsh Umadda as a belief that
creation hag siprificance; that, therefore, pursuit of beauty, knowledge and experience 1s
worthwhile in the Ribbons shel (lam's eves and, further, owr efforts towards the Good
both spiritually and materislly showld be directied towards 2l maskind, then there are
vary few Yeskive University roabbeim and taloudim that sre aligned with Forsh im
Brereeh Frete/Foreh Umadds. f0F course, thase influenced by Rabbt Aharon Lichienstein,
Rabbl Shaiom Carmy and a few athers, decidediy are. Their nurtber, though, is £ from
begion.)

In conchuston Ceaving aside the “phiralism™ problem - which i3 siib ondy the
provinee of & distine: minority} there 15 nothing in Yeshive University that is anti - basic
Jrumied (chay vshodem?) ve, antt — Torah im Blerech Tiretz (as there w in Lakewond, for
example) mnd theyefore any lingering animesity lowands Yeshive by Hizschians s, today,
eisplaced.

Hewewsr, of wie think that Yeshive University embodies Torah im Derech
FrotafTorsh Uhinadda, we are, abso, sadly mistabes, To guete opoe again oae of the maost
devoted Hirschiams of our tme, Rabdd Danziger, “A cwricaiutn of Toral study and
hatzehie ohservapes, ples the parsut of general knowledze atd axthetic values, does nod
pecessarily o Hivsehian make, net oven de faelo, This s merely the Hirschisn curricsinem,
T ks omly when the cuvricnium i mollvaied and inspired by the unifsiog philisophica-
mehigives whealism, the scaring spicit and the viras Shamavim thet radiate from Rav
Mirsch's writings thal one becomes 2 Hirschipn, ™!’

Yeshiva University has never devotod much enerey $0 this agenda, T fear that ane
of the reasons i3 {éimilar to the situation tha! sxists and Bhas existed in Breuers) that there
are few gualified mogidel shivr, menchiim andlor mashoichim thal are adherents of
these <redos. Thas, she wagedy of Yeshiva Rabbi Samson Raphae] Hirsch is steikingly

similar o thal of Yeshiva Universizy. As opposed fo the Himschian ileal, where even the

U Lol Ndscframpndt Baeneigor, 1elboms, eageh dption (WL op SP0R00 190) R

secutat faculty is to be imbusd with Torah im Derech Brete, (e realiny is thal even the
mageldel shive have linle, if any. connection fo 6

In some Yoshiva binpversity ecirches there 15 awareness of this fel. Those who
bermmoan YLi's “um fo the ripht” are dimly acknowledring that the falmidim s spirnal
gukdes are, in essetiee, Torab-only-iter who believe n Ziondstn or dress “modernizh” or
aliow seoular stndies for porresah npeods. However, these leflist eritics of Yeshive

University carry much othar bagpage - about which more laler.

Torak i Berech Eretesites, Orvgenined Heresy sod the Mot - Yet - Fram

The et chapier in Me Frankel's work desls with the subjeet of Adusrin, He
admits thad (s wes & major element of Ray Hirsch™s world view. Yob, he feels that the
fine hay come o ahendon il

What be duserirr and why B oo aother so pessionately apposed 1o #7

tn My Hmieed sense. fuseedin vefers o Rav Hirsely's lifelong devation to separaling
fiepaity, financially and i the eves of the peblic) Grethodox communisies from those of
the non - Orthodox, In 19 cemury Cermany all “metehers of 8 faii” belonged legally
li thiad Eriekly abg wots fieed, win trsatioen, 1o comtribage 1o 05 Thus, Orthodox Jews wete

cewmpreibed te wuppont pon Onhodon robigions and commnanal instimtions. Tn addithn,



the mere official papicipation with heretical movements was seen by Rav Mirsch as an
isspticit recognition of the legitimnacy of heretical beliefs. In 1376 the Prussian Parliament
passed the Law of Socession that slfowed groups of Jews to form their own commanitios
hased on Torah beiiess,

En cordemporary Ametica, this approach has been ttanslated, by some, into
isliutional separation of Orthodoxy from “wmbrella organizations™ that inchude the
Reform, Conservative snd Recopstnictionist movements. Today, the leading wmbrella
organization, the Synagopue Councdl of America, no lenger exists, Thus, the few
remaing nstitutional “Austri type questions” deal with communa! relations with the
Federation: of Jewish Philarhropies, the Board of Jewish Education, campus Hitlel and
the ke, that accopt, ot Jeast | fomm, nnaliple "readings” of udaism, The guestion of
Orthedoex participation is slso raised @ other comtexts, sach as teaching Forah i non »
Cirthodon setiings. allowing non - Orthodox to address Onhodox groups, and relating to
non - Chrthodax Jewish educations] effons such as Camp Remah and Solomon Schechier
schools. And, if I read Mr. Frankel correctly, he extends this question 10 one's general

openmess OF receptivity towards nop - Orhodox fews in general.

Me, Frankel's firel arpument sgaingt fuserirt b5 diflicalt to pnderstand, B is alig
very dengerons, i roeant Hierafly, which | cannot believe that i is!

He argues, foliowing 3 auote Fom “My Rebbe Avi Weiss shiivg™ that “after the
Holocaust™ son - helieving Jews are “also haly” (g 133

Our author posits that, after the Holovaust, we {the Orthodox) have no right fo el
& pon - Erthodon Tew that “you are 0ot Tepitimate because your level of obsensance does
uod Hve sp o our standords, oF your view of balachah is more elastic then ours, or your
understanding of revelation more metaphorical” {p, 15)

T4 was this type of chetode that | referved to carlien, regarding the grave dangery
posed by the radical “Orthodox™ left’s emshrace of trendy, modenzist clichds,

L

'8 This is & simpBiied version of events, For a full sreatment, see Rohers 1 dherles, Reliptans € auflicr fr
Sl Comtesct: The Resnrgesce of Crtfodn Sedtar i Froedfie Sor dods, FASY TEPT {Uroonwined:
Wobpors TR S
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What i completely missing in this airalysis is the critfcal difference betweer the
subjective nature of G-l's fudgment of individual Tews due to mitigating circumstances
acting I concert with His great charity, on the ane kand, and the objective truths of
Tovak on the ather.

Corcerning the fisst peist - Who has ever supgesied that “a Jow i3 hot
legithmate? What does the phrase meap?

A Jew ks a Jew, foraver, No ame asserts that a Jow can stop belng 8 Jew.

And, afl Jows are hoby and were holy, even befors the Holocaust.

However, there are presenfations of Juduism, ramely Reform, Conservative ond
Reconserwctioniz, which are Hlepitimate becauss they deny the srath of Torak in whole or
Er prart

This does not mean thers are no positive results frorn these movemnonis of that
mey weil messing people do not come closer te G- through them. These are, however,
b 'digved considerations and in no way relate 10 the abfective falviy of their dovtrines. In
the words of Rabbi Norman Lamm regerding non - Orthodox groups, “spirimal dignis™
{is mont} “identical with, Jewish femitimeey. "

Concerning the sceond point - Ged*s revelation is forever. 1t establishes obiective
standurds of condoct. Therefore, 8 “level of observance” may very well be illegitimate, if
it falls helow minimum halachic standards. B is legitimate i1 i5 subjest to the halachic
process. Reform and Conservative leaders will be the fipst to admbl thet they are not
bound by halachie process, Thas, thelr "lovel of observancs™ B oalmost abaays
iNepitirmate,

Cireumstances and suffering may cause G-d to view the subjective error of a Jew,
whe has fatlen below minimum standards of halachah, i a mercifil fashion, That does
not in ANY WAY lessen the obisetive errat of those who deny or defy Torah,

What are “elastic stendards of balachah™? Are they part of the hafachic process?
{F vt they are not iogilimate. Do they assent 5 s binding nature? I not, they are based
erit il heresy of denying the Oral Law,

" hormnn Lamso, “Neventy Faces ™ Memtens, June 1986, p 24 fitalics in erigina]



Congermng point theee -- May a Jew believe that “revelation is “mote
miataphorical™ What docs that mean? We are in the area of irel enunah. Sloppiness of
thought and expression simply will not do. Our boundartes and thoughts must be as clear
g5 e Torah demands of us,

Gi-d spoke &t Sinai. His wonds were understood by &lof Fizreel and Moshe, The
wotds were clear and wre those of our Torah. This is the Divine Torah that binds every
Jew for etemity.

Where i3 the “metaphor™ o't #t the position of the Reform, Conservative and
Feconstructionist movemens that this reveiation did not take place, either in whole or in
part? We cannot glibly walsz arcund the fact that sheir beliet sysioms are heretical, They
reject the core belief of Tudaism - Torah from Heaven,

t g swe thet Mr Frankel's afvas ¥igroe!l led to s cortaiti loosensss of
expression here,

in any cvent, this argiment of {imtud zechus, even if lncidly expressed, dogs not
e ont Ausprizt, Trae limud zechus would simply call upon Auszriff's advocates to

distinguish between blameless Jews and thelr, however innoeentiy hetd, heretical bejrefs

As & second argument, the auther claime thet Reform teday is heading lowards
more Jewish practice, net Jess. Therefore, apparently we should gxiend them institutional
FECOHBON.

This plunges us imo & knotty halacnic and Rashikafic profuem. What 15 the value
of mitzvos, perfortaed by those whe have boen taught to deny their Divine authorship?
Lot us assume, for the moment, that G-4's great merey views these deeds favorably.

Further, 1t seems safe 1o say that most Americats gnd American Jews are capabie
of much superficislity of thought. Thus, to meny Refomn and Conservative Jews and
even their jeaders, the question of Dvine Awthorship is glessed over. Theredlre, when
they tum to Torah and eifzves the natursd spiritaal yearmings of the Towish soul surface
and they find the Divine it these practices. However, these yearnings wmerge despite

what they are i by the eachers of these moveress,

Whether or not, in the long mn, dal Yisroel will benefis from increased mitreah
obgervance amongst these groups s 8 complex guestion. Will it lead them further? Witk it
take them as S as they could go? Would more Jows tuen to Torsh Fudsism 1 fhese
options dida’! exist? The guestions o on and on. Simple answers are not easily amived
at,

Mone of theae questions relate to dustritt. AN dustritt philosoply would maintain
t¢ fal we remoin insttuionatly distinet from those who deny Torah, To what extent we
may togasd fhese heretical movements as beipful half-emy howses 6 anodher matier
abogethor.

Lastly. ouwr anthor oiaims that & a time when the Jowish peogle are expetiencing
external Threats, we “must pull topether”

Of course, we showid, via chary, eare, congern and politicalfsocial activism,
reach out to and protect our fellow Jews and, indeed, 2ff hamenity from tuem, BLTY, does
this tnean we should recognive heretieal movements, boliefy or pracrices? Onee apain the
author eguates compassion with a bluming of troth and feischood. The thougits and
praciicgs of compession are the fulfiifreeni of the Biblical imperative to imitate owr

Creator's Ways, The abandonment of truth is modermism’s foremost horesy,

Wi, Franke! is not done, though, with dusifé, Me sees it as “positively deleterions
b this Fortunes of owr kehiliah,”

Why?

“ AL puts a8 on the weong side of the Israel guestion”

Vhis is & very strange assertion, The author favors pro - Zionism beeause, “Torah
im Perech Eretz views favorably man's effois to cremde g betler world” ép 28} That
aiseriion is clearly trie, What is far fiom clear i, whether Rav Hirsch would have
viewed Sionisn {especially it right wing ncamations) a8 having belped creale & better

werp bl
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There is no doubt, although 1t iz a fact Hitie mentioned today, that Rav Hirsch was
staunchly anti ~ Zionist. He oppesed i on both negative and positive theologmical and
ethical grounds. Unlike many of bis latter-day adberents, this was not simply & cage of
rejecting Zlonism because the movement of the Israeli state wasn't or isn't Torah - teue, "

bra reality, Bav Hirsch belioved, as &id many in the tredithonal an - Zlosist camp,
that gofus mast not be ended by this - worldly means and that all attempts 1o do so nust
result in fmlure, Mowever, in the sxtreordinary insipht of Wis Torah im Derech Erets
philosephy, he also ssw 5 positive aspect 1o the extle. Bt was not simply 1o e for the Jews
a pubishment and an expiation of sin. Living amongst the nations was to provide the
Jowish people the opporiunity to influcnes, by word and deed, other peoples towsrds &

e betieving and moval world viaw,

{1 & deeper bevel, the need, that many Onhodox Jows have. 1o constantly defend
the morality of Istasl’s comguests and methods hag stesped us of the honesty and
objectivity needed 1o play the role of moral paragon, so essemial to fulfiliing our proper
task of Gidiuvk Havhem and being & "ght unto the nattens™ ~ all of which figore o
prorminentiy in the Hirsehian ondecstanding of our vole in godus

Pressing veb farther, Zionism (and certamly ity milsant brands long in vogue in
Modem Oethodos  and, increasingly i veshivaHasidle circles) vields the wery
ghenotzation that Mr. Franket so correctly Jaments. Tt plunges our youth inte 2 stance of
etemal victimbood apd relentivssly demonizes all Gentiles, It makes Modern Orthodoxy,
which has ¢or had} the potential to break free of the anti - Centiflsm pervading the
chared? world, it the same pirveyors of disdain and fear.

Thig is a far ory Fom the Hirschisn ideaf of fewry, emancipsied from the ghetio,

inspiring rankind with morality and Kindness as its trademarks.

L haedil there are Mennonites today whe bave left theiv own particaiar ghetto

withoat weskening their fabth, They serve mankind as peacemakers and bringers of

™ ¥or ay sysormant of cited sowrces on Bty Hirgch's aptd - Zhsiam see Radsha ik Moeir Klugesap,
“Erede, Fisrood, Zionism and Medinm ¥iseos| in e Pitosopiy of #iahhi Seeson Bepdeed ek, fewich
¢ reener, (Fobruaey P9HE p 25 Cavdaoty, Kebhi B hgumass., ser giving these sotdves, slafes offnetieedy
fazbea e A, s - Shoned pesspetive,

Rl

kindness throughow! the world, They may be found in the hils of the Balkans and the
streets of Belfist and, yes, the impoverished hovels of Gazs City and Hebron striving to
bring peace and love to &l while ministering to the goshmivns necds of those suffering. s
that not a noble image for the am Hashem? Imagine, for ust a moment, if we would be
performing those tasks for afl, while srticulating and defending traditional morality in the

public square,

The lack of 3 formal political power structere, which Rav Hirsch saw as an
easemtial part of the gofws process, frees us of the myriad moral compromises that
natipaatiel constructs bring.* {t 18, it the Hirschian view, a test to see how well we spread
€i-id's Law and Love thronghout the globe,

This is by no means & retreating from the world. The snfferings of mankind
bevome ours. The decadences unleashad upon the world over recent centuries are to be
combuted by us. We gre 1o Alter, for ourselves and others, the good from the bad in the
reel and suppased numanistic endeavors of the past twe hondred vears,

These syendas have far reaching consequences in charitable aress and politicsl
and soctal advacacy.

Had we followed this apenda, who knows what respect and real significance kind
Fisroel would have today?

(1 prant $hat it w2 open to debate what Rav Hirseh would have held regarding our
appraack to the stete once it had been croated in deftance of the gezeiras gofus. as he
saderstood 1%, Would ke have called for a dismantling of the state? Apgreed 0 4 two state
solution as a fall beck position? Or perhaps he would have had some other view? My
suspicion i3 that, given his hunanism, he would have found bt difficult (o accept a Jewish
state that remained deaf to 2 lerge Palestinian population’s pleas for self determination.
O course, he woesdd also have cantioned thal, given the curent state of antipathy, we
keep B omind pilteich nefesh considerations as we proceed towards roconciliotion with

e Paleslinian peopie.t

L dw wrh noting, ere st B, Bung Breace (3683 - E946), who considered Rirseif piways 3 ovet

I Eeschideds, saw e eetbmy b 1oresa Winnoe] i o notiont cpancipetion” simiter to dhe "sociab emeng ipestinan™
Hat v Hirsch dmed welcomed I the ginckoenth cenbery. Thig, B fobt that tha dhe Rabbvse: woobd ave
fred e perg- Mimesionaie,  Jewind pasditicnd seversinty ever Lhe ferd.




The Zionism of the old Brit Shalom and Tehud mevements was, of course, a vastly
different matter, ¥ Tecopnized that the land wes not “without a people”™ and tried to deal
maorally with the majority popuiation that was experiencing natienalist birth pangs at the
qamne Hme many Jows were.

Comectvably, these forms of Zionism (of which echoes may, at tirned, be heard tn
the fhin tanks of the Meimad party and groups such as Oz Weshalom and the Kibbuiz
Deti movement} — piven their willingness to limit original Jewish hmmipration sl
skrarming of trilitary means - might even be in Keeping with the strad ghtforwand reading
of the “three oaths” that Rav Hhrsch adopts in many places in his writings,

But, how many among the Ameriess Modem Orthadon, except for tny factions
i grotps such as O Veshalom, has cven heard of, let alone considered. these alternative,
buznanistic formus of Zionism!

n sum, whick side of these complex duestions s more in Reeping with
ftirschiamismn, in its afl embracing Numanism and accoptatce of the grelralh and tasks of

golus™ Surely the answer is far from the simple conclusions of Mr. Frankel's work.

Why ofae is Austeint wrong?

Wt separates 18 from our neturst aities the Modern Orthedox,”

Ag | have writien earlies, 1 agree that Brouet's ostrackzation of Yeshiva University
4 misigken. It i a5 wrong 0 ;ﬂw: Y beyond the pale todey as it would buve been f
iace the Wuerzburger Rov o Rabbi Moshe Mainz in the aftermath af 1875, Separatist
Orthodoxy is a symbolic Incamnation of the objective trshfulness of Torah 1t is avt the
fuith itepif

Yet, a note of caution is here required. Modern Orthodoxy is far from & monetith,
Thers are thousands of Y1 talmidim, past and ?‘esant, whitge frekett credentais are
impeccable, Thers me others - oven today when YL is so vasily mmgrovid as to be
unrecoptizable to those who knew # in earlier times — whose hehavior leaves much qo be
desired wheon messured by basic Torah standerds, Whether these falmidim shoubd be in

Yeshiva University s a pragmetic question of ki vemus “hed  isfucnee”

" 03 poerme, Thie gueestio ol whid 0 de now thet e cuslis i e crentd 5 s Bl vl Surady By
wibior said Brbn gone, bl alk iy swards Tannesil biodtiniae el RewdshibsBambe meshd respocd ey werh
bt b, Mk Hlazsdocre seoind $hiag i e e o kg

T

cansiderations. The ranks of Medem Orthodowy harbor many Jows whose allegisnces are
vagie and one mausl exercise cautiont in allowing too much mingling with them,
especially ameong the yvoung ahd impressionable. On the other hawd, who can giibly cast
these souls aside? Opee again these are questions not of essentials but of method.

{Incidestaiby, the difficelny of navipating between these competing values has Tod
many 0 the madiional Grihodox world o vietously condema the fikes of Rabbi Nesman
Lamm whese life's task has been to safely siver a course 0 avedd both Sovlis and
Chanybdis, This i3 casy 0 do if tme has oo desirs 1o bring all one’s shiprmates back to
{thava’

I addition, as noted previousdy, the efl of Modern Orthodox ddealoaues tread, al
thntes, close o borders that separate futh from herssy, This, o0, must be borme in mind
when the legitimate lesders and adherents of Yeshiva University and Torah Umadda are

accepled inlo the Hirsehian world view.

Fhis brings uy to My, Franke's finad assaal on duvpin.

“Forsh im Drerech Ereiz asks of & meat that be be open & and receptive fo the
pasitive aspeots of secular 1. {p. 213

So far, so good.

"Ausiriy asks of & man that he be closed to 8l) forms of Judaism not consistent
with orthedoxy " {p. 213

Yoy Hopefoily, (g wijiipg?

Tha “posiive aspects of secadar " that Rev Hirseh welcomed and woukf have
s wadcome ARE consistent with Onthodoy, et that precisely the point? We are to
ey out those elemenes of contemporany 1ife and thoaght that are b condtict with Tomh
stnd welcome those that compiotetd i

Crwe again 1 fear that our author is suffering from a Bloming of the lines between

eaetentees Yiaroel and forees, so prevident today, that are antagesdstic (o 04




We should graciously and honestly grant that one might reject, ! 'shem Shamayim,
Austritt, as did the Wuerzburger Rov™ in the 190 semtury aied Rav Soloveichik In the 50s,
in order o keep our tHes with owr fellow Jews and e hetler rein in thetr oxcesses, But,
agither of them would have defonded it because we should be open to “forms of Judaism
it comsisient with Osthodoxy ™

Tae Bigaity of Work

fn an essay entithed “Yeshive Boys and the Werk Ethie,” Mr. Frankel explores the
belief, now prevalent in many circles, thad the ideal for of] Orthodox martied men is to
spend 25 many vears 25 possible in kodlef,

This ideal has many lar reaching snd oflen unintended results, In the Masidie
wirtld {and the entire Fsrach charedt worldy, where i combines with ne secplar raining af
ali, early marriage and very shingent shiter on coptraception, it creates a prakrifal
svonomie erisls, whose potentially devastating effects are mitigated by the astonishing
largess of the American {axpayer {or the moral cowardice of Gentile potiticians!} as well
s working segments of Mal Yisroel The yeshiva world, with 4 bit more in the wity of
income producing skills, fives in the same situstion - except 1o the degree that they defiy
the officlal position of their leaders and go to coliege, graduate schoo! and the fike,

Our suthor maps oul the assorted apologetics for what is clemely an unworkable

and morally dabious systers. They all center on 8 belief that the Zoflel life is Alvweays

o . .- e N . , \ !
Fhe solual positeon of e Waeredunger va bt was B e shape. 1 achumlly Siverad B i conain
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el

superion in the eyes of Hoshem to that of & working man. Indeed, in some circles | is seen
B8 superior even o hat of & Torah edatator.

Thete i no denying that years spent in deep - stody of Torab is 4n extraordinary
zechos. However, it is not the only mode of Hashem's sorvice that fulfills the Creator®s
Wikl And, it was never the provinee of anything other than & small minority of A/
Frsroel, Nor, aecording to the Hinschian ideal, should it have been.

Of coutse, the future Toreh educators of ouwr people must be steeped in traditional
stucdy af shas and poskim in depth, And, obvviously, futare Rebbonim st have a simifa
deep and broad groundmg.

{fowever, even in the training of this #lite there is, in the Hirschian view, & need
for famitiarity with the Crestor’s hondiwerk. the werld with Bs beauty, bounty and detai
and the family of men that inhakit it

This seed not necessarily demand a formal vsdversity training but it would seem
to iraply. at the very least,  thorough snd inspized high school education {or nog - formal
eauivalent thareof) and 3 natural curiosity towards further explorations,

Thus, ever a3 pur prospective Flirschisn surgpid shiny spends a cerlain namber of
vears b kelfel (o fixed and limited menber, whereafien, ke is abliated 1o seek ¢ mefeches
Boskeclestt he will remnain copversimt with the workd and the affairs of mankind.

Hopefully, he will have developed by that 9me more than a passing iterest in
siime aspect of creation or of map made beauty. Thus, his home will find alongside the
basic works of “Gemarah Peirush-Rashi Tosgfos ™ welbwom works on astronomy,
geopraphy, history aad the like. He will be uplifted by grest works of music and poetry a5
were Rav Hirseh apd Rav Hildeshelozer themsebves, This ia the memech Fisrpe! of the
1Erschian vision — whether os kollel feflow, maggid shinr oF poaek,

However, and this is oritics!, he is by no means, per ge, supetior in the eves of G-d
tr il working mman who uplifis the workd and himself by contributing o the sustenance
o hranamity Catd his Famniby) as he Snds Ms vocation outside the beis medrash,

Cid's hudgment of each of us s based upon the degres that we are devoted and
wdmetvion 0 M OF course. this subsernvience 5 onthinkable withowt a sound
grotding in Torab, i ikkeed crmoneh, in Chumash, Talmad, Shalchan Aruch and 30 om,

Uik s 0 e - oy Gk, Jor which te groundwerk B Ldd i one’s formative yoars and




continues vie shirim 6l the end of ome’s dayvs. However, the fridtion of this Torsh
personality is when the measch Fivroe! steps inko Ged's world apd there, by his words and
deeds, sanctiffes iz Name smd spresds His wachings, And, it is a difficubt and by o

means # 5 'dieved mape,

Oy author offers & two part phan to re — orlent the Brever commueaity lowaeds this
Fhrschizm vision. Mr Franbel wants 2) 1o “close down our kollel™ and ¥ “change e
enliva culture of the veshiva, pruning off the benighied teachers and rebbeim.”

| have Heede first hond knowledpe of the K hal Adah Jeshuten koffe! and veshiva
today, I does seern elear though, that if the veshiva ix sieffed by those of & Toeah « only
orientation, then semething is wrong In {30l a5 for as T know, i was angely ever o,
Yeshiva Rabhi Samson Rephacl Hirsch bas aiwavs been forced to fske many of i
educators from those wha reiected Torah i Devech Eretz as apything more then 2 means
£ perrnasan,

This situation is similar o that of Yeshiva Untversity in this regard. 1t seems that
the subllety and neances of Tomh i Derech Erety and Torsh Urnsdda do sot play well
with the mesiras xeferh needed 10 live off {he salaries and bepeftts offered by veshivas,
Inciuding Yeshiva Universily and Yeshive Rabdd Samson Rapheel Hivseh, B oreguines a
failback’s mentality to plange, ever Toreard, caming a mere thres vards and cloud of
st

B o owell to remember, in ihis contexd, Rabhi Danziger's cautionary pote that a
Hirschian curdesdam does nof a Himschian make, undess s accompanied by 2 passion
for the {hvite, a5 mamifeded in Revelation md orestton, Thos, what stnerges is the
crying teed fo create a cadre of dedicated aulmide! erachomim committad to Tomb im
Drerech Tretz or Torah Uimadda.

I this is not b0 come from: the, already largely “Torsh osly™ eavirons of Yeshiva
Rabid Samson Raphael Hirsch or Yeshiva Universisy, where will it come from?

There has been some sensiéivity fo this problem in Yeshiva Unbversily circies of
bate. PTowever, by and fare, those bemnoanisg a tack of atlachment fo Forah Umadda in
Yeshive Tlahversity elrples odmost abaays aee part of that movement’s sl - Refris

icorrkosgaies, whes atfech fo theie Towale Ehnwdda-ism Dissree nnd guiesd - heretival ik of g

e

plarabism shared with apiforsfm, folorance towards heresy, receptiviiy o immoral sochs
trendiness, modifed sceeptance of serual petversion ang visceral idain for the yeshiva
and Flasidic worids, They mipht want magmidel shipe who are Torab Umadda-ites but
they also wans to progtrate themsebves before whatever Siad the decadent forces of & dving
Eutopean civilization command them to serve. This b not Torah Umedda o1 Tomh im
BPerech Eredw, It ls Judnism that i far mere Joval to the zoirgeisr than to Singi.

Eintortunately, in an otherwize exceliont chapter, ovr stahor fabls prey to this very
contfusion. He slips all too eastly into cpaliterian clichéds regarding wemen and Talmod
Tordh, “These new wachers will each thal women are at least as intefligent as men and
as capable of and interested in learning Torah.™ (p. 323

The isgue i3 nod one of indeliipence, Ratker, the question s, are women, by their
very nature. Dest served by studying alf FTomh sebjects, or seoular sobjects for that
mater? Women are capable of being boxers and tongshoremen, shoudd they pursne these
fetds? The rool question 1s, are men and women the same? Trendy fefism has, for the
last three decades {ondy in Wesiern Furape and North America, the rest of manking
ahides by she thousands vears old wpdemtandings of sewual distinctions!y said, ves
Clearly the Torab in hundreds of taws savs no,

Then follows & senlence that | am sure | have misanderstood, “They {the new
wacherst will teach that 7t s foolsk to sav thit women are pot *commanded” in Hmud
Fuorah as it is o say that women ane ool comvRanded & pru w'rvs. What would happen if
they stopped ™ {p 32}

Agam? Howomen stopped baving children the worid woutd end. Therefore, what?
Fherefure, they are somehow Biblically commanded in proe o el

What iz afoot here? Women are not commanded to learn Torah or bave ehildren,
These are basic hefacker, We are not fee to rejeel Lhese matiers because of thair degree
af contradietion with eniversity tavghi dopmes, coun decrees or talk show valoes.

Buk, ciearly § have misundersiood something. A Hischisn does not subject

babachah to his own judpment. rejecting it at will,

e the Afler!
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Why not open if in these knowledgeable i and loval to Torsh i Derech Brote
with the cicar undersiznding that afler smicha {or o cerfain amourst of years) they will
enter the field of chimuch or the Rabbinate?

We must be caraful, as we assert the holiness of Torab im Perech Erety and Torah
Umadda, thet we do ne! denigrate those whe seek honestly to acguire Forah knowledgs
and pass on ouwr mesoraf to future penerstions. The iealism of meost bael kolfel is
eormendable. Believers in Torgh im Dercch Brete may wel] arpue that the number of
Buei kofle! shouid be Hmited, ther their cwrriculwm should include Rnowledge and
awareticss 0f the wotld snd that they eventually use their Torah knowledge for the pood
of the community and mankind, We should be wary, though, of denving the deep
commitment thal opting for kolielism evidences and the plusses that, when not sbused, i

treEy DEE-

Torah im Dereck Ereix Ferever
The finab chaprer of Mr Frankel's work contains the booklet’s most moving
passzges. The chapter 5 an answer 10 the question of “wiat is our legacy?” Correctly the
auther asseets that the essence of the irwhisn Jegacy i3 not Hs winfogim, iis
protunciations of Hebeew or is fonds,

Rer ik, s geoed,

Yeu, before the author arrives & his description of a Forsh im Detech Froewz
personality he takes w on gne last detour throegh the environs of Orthodexy's radieal
fefl We are tobd that Yeshivat Choveved Totah is a Torsh im Derech Eretz veshiva, Tt is
“not an ir miklot from the world.” It gives its semichah stadents “intetlectual preparation
fir prapphng with (thed world and the kssues i ralses ™

Ths, of course, 15 what Rav Hivsch sdvocated, e asked us to view the world
from 2 Torsh perspective, He comphasived that there gre both positive and negative
influences in many realms outside of expiicit Torah,

Is that, however, the Chovevet agenda? Does Choveved view the world through
the keny of Torah or. the Torab therough the lons of the world? Dows snvone maily beheve
that, with the exception of support for {srael, ther Chovevel will ever reject whatever
trendy leftistiegalitarian movement emerges triusnphant on the contemporary sceng’
[hoes Chovevel bave the fortitude and the intetlectaal squipment to defy and refite that
which modemism commands?

One has only sympathy for Mr Franked, cast sdeift philosophicatly, with no
comunuaniy fo call home, There are many of us who find the Rabhiner's visien
compeliing and are similarly orphaned. However, whatever the extent of K'hal Aduth
deshuren's sbdication, there s stilf no resson 0 set up shep in distinotly inhospitable

lerritory.

In the bBooklet's concluding pages we ave offered o positive porrait of  “The
firah im Derech Freiz Personaliiy. " This 15 2 section of much insight, Lot us exnrrine at
some length the amhor’s view of the ultimate Hirschian My comments are in ftahics

mmerted in the text.

" P3in iy bt 400 Ak ChE TR S B fgaes Wy OUZ Toes hasfkafs vhat regeire rdher clarifivation, Surcly,
I [Roacesy of smikdng comettssany rends far posidive sletments pnd Filsering them @eough Tosah
sdidmeady 34 o farge paett oF Hirschinnise, 1t s, as is naach of Ray Fliesel s whdrle largely sphored oday.

3 hawetyeer, this esd cihgier Be hasestdy aseompisdod by tose whoge Bewets and seimds e sieeady

s mpy i 3 pendesdnt gk



“Poter Gay {bortt Froelich), the pre - ominent histerian of German Jewry, bas
written that the distinguishing characteristic of the Gesman Jew was his ahility 4o bridge
two workds, the religious snd the secular.” ip. 47)

Yes. But we miist piisht beyord 85 sociofagical formudation, Let us better sav thar
i the Mirschion ideal the two worlds are bridged by positing and then pursuing the
Privine Author of both. Thus, the world way and iy sacealized, not vie a vague, mysticel

partheisw bur by “placing Plashem comstantly before us,”

“'The Georman Jow) showed the world that one condd remein steadfast as a Jew
while participating intellectually and cultarally (not hst commerciaily} in modem
soviety.” {p. 47)

This portfcipaiten fs alwavs Hdred by halachaby both s fetter and spivie This
steadfisiness reguives. of times, a clear and fivm condemation of meony assinptions and
proceices of the contemporary, desacralized West. And especially todomy, given the near
completion of Farapean ehvilization s suicids, It may well require & roalization that G-d

certeredness meay be found i other civilizations g well.

W ihas sublime synergy of Judaism and western civilization produced Cenmat
Jewey's greatest treasure: the Torah im Derech Erety personality,” {p. 4T}

Let ws mt forger theugh thor this personcbity was sel nearly as Toreh
knowledreadle as s cmeterports B Eestern FEwrope. Thir was o foult and iy
rectificatinn in the post war KA world with ity ever inpregsing penchant for Torah yudy
wity o positive devefopmens. Matters gor owt of hand, thougf, and Toradt i Derech Erets

itself came to be misunderstood and refeoted

“Fop the Oermarn Jew, Torah im Derech Bretr was move than & way of e B owas
the redernpiion of bls character. Fxposure 1o wesiern culters broadened s outlesk.™ {&.
48}

Agread. T, Let us add, that it deepened his vigw of God's creation. |t made
his wnderstanding of the world and of humanity thai srech truer to the Creaior 's dexign.

y

“i made him tolerant and wise.” {p. 48}

Hopefully the latter. Lot us be wary of the cfiché of “tolerance, © Error remaing
errar, Truth remiting truth Good and evil are realities. Wisdom decpens our senise of why
men believe as they do and allpws ws 1o appreciate the goodness in their befief systems
with proper empathy, However, this search for wisdon and subsequent empatity must be

Forever Hmited by our allegionce (o tredh and moralify.

“{'Fhe German Jew) saw in the Eahightenment the realization of the Toran's deals
of justice and couatity,” {ibid.)

Justice is clearly o Torah value, “Equalty” as a Torah value? It seems fust the
reverse, does it rat? Toral is a deeply hierarchical dociement and no amount of wishiul

thinking ean change thal

“He boved 1o Years Toreh .. " {p. 48)

Bui, from thy time of the Hivschian revivaed uniil the 19305 “he™ resisied the
votion of 4 yeshiva gedolsh "He' had precicus lithe Tolmud in ks Realschule
curvictinm. This was far below the norm of Basiern Europe. where depih learning was
Jairly eopmon. expecially in Lithuania, Polard and Hungary, albeit with different darchel
bt - thmud.,

.. in a quiet dipnified solimary fashion . (fhid.)
This should depend on each individunl's Inclination but the pilpid chaveirim of ¢

buis medrsh is fequently helpful

“tfen with Mozart playing in the background). ™ (ibid)
At times, this may be bereficial. However, in the fony run i doesn 1 do fustice fo

either Wolfong or Abayye v Bovg - both deserve concentration!
. hut hie education made hitn aware that Torah was not the only source of

windom.”

Vox, absednfefy, and eacht uf ey mess conginue this provess.

i}



“His inteflect sporred hira to read widely and impadially, and aronsed in him an
insatiable curiosity about the world and its inhabitants.” {p. 48}

Provided thit we remotn decidedly partial fo our g priord faith cosmmitment thon
may {r-d grond that it be o today! € courye, we are called upon o become proficient in

Torah One must be carefid to gpportion one’s time with o dear serse of tofef and thar.

"His sot was receptive to the {inest art, literature, theater and music.” (p.44)
1 this be gecompanied with apprepricte halackic and mord safeguards and proper

intenifon "shem Shamayite - then, kayn vhi rateon’

“Walking was & passion for himy he was aiways acutely awars of the westhetic
guality of his surmeundings.” {p. 49}

And i the Hirsehlar ideal, he way always aware of the Diving Artist of ereation

“Uitimately. Judaism's deepest appeal to hims was assthetic. ™ {p. 49
Strange sentenes. indeed Shouddn 't it better read something Hke, “Freguently he
apprehended the Diving trough the sesthelle power of Divine Torah end todtrves and

o ’s creation, ”

"To the kastem European Jow's lament of “Schwer 2u zein a Yid™, the German
Jew responded, “Aber schoen zu sein o Yid!™ (p. 49)

I'w afvaid this Is terribde misveading of an Eaviern Evropean saving ¥ refers 1o
the extgrnal difficulties that those often persecuted communities experienced, The theme
af fay in G-d's yervice way and is very much o part of the great Torak communities of the

2kl

*{The Gerraan Jew valued precision, order, balance, courtesy, decorum,”™ {p, 49)
All govd things, some ay means 1o good ouds, others os owds themseives, The
digrity of Garman Jewery would ke o vory positive adifition in soday s Kol Yiseoel Let uy

el Forsged, shewgh, that adospsicke the smstore mnfed v Cend's House of the Gorgran Jow

there iy the afternative of the holy disorder of the Fasidic sheeitbel or ihe book strewn beiz

medrash of Lita, 41 are holy,

“Rigovously wpright o hiz dealings with sll men, scrupslously plous in his
dealings with God, he cultbvated o reserve thet masked & real concern for his {ellow
mam" i 49}

Fhis is o beautifid depicrion of the spirituad groandeiy of Gersan Jewry s hutene
beches. OF course, PRI picture hod maok to do with the soiure of Germar Jews and,
idped, of Germany in general  This is Torak bm Dereck Eretz in proctice where  the

Torah absorbs wud sfapes certuin fewonic raiis.

“Fo those less fortunste, his reflex was organizational rather thas personal, He
il hospials, orpanized aid societies, arranged for free boans.” {9
AR positives, of cowrze. On the ofher hupd, 7t s lecking, o 21, the very persondl,

wirdeoming and warns, chesed of the Hast

1 owlook was hurnanistic, universalistic . - . 7 ip, 49

This fs one of the greatest losees that the eclipse of Tarah im Derech Eretr has
Bronegrhit ahond, We have come fo limt owr chesed, o empathy, our yociod concern fhe it
Phyvieal, moral or spiviteal) o Jews ondy. This Hmdtation of Hedness seems brapossible fo
achiove, Can we furn on anid off kindness? And, i i can be achieved, ar what cost fo ouwr
Trearss conef sevfs?

We are colled upen fo emuiate the Crearor whe made the world ax an gof of
vhesed and “whose mercies are wpow aif His creaires.”

ha current posfure of fesular chesed Umited o Jowry refns owre souls, destroys
one credifity av o people and ends any hepe that owr ecile will fivorably influence

mieinkind, Thiv parechiol moraliey muse be anarkeesi do g Hirsefhjun,
“He detested valgerdly and would rather do owithow s be seen o ginspding,

ekt cd Fendid Db, and b oflen fved more modestly than bis means abowed,™ i,

A
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I confess to o distinct affection for this orientation. And ay we alf bwow,
Cirthovloxy conld do well with absorbing guite & b of it today. Sadly, ot present, many
five way bovond their means, driven there by o comformity thal casify embraces heavy

debt before chaoudening any soclally demanded ostentation, oven when clearly
wheffoedeble, ‘

“Me carried hiraself with prest dignity at all imaes and was modemte i alf
things.” {p. 4%
Moy Hasfiem gronf that we do so o well.

Mr. Franke} goes on o note that America i the post war period provided Torah
im: Trerech Eretz adberemts with 2 umigue chance 1o amerge on the national and
international stage. “We could heve heen the leaders on the road to Torah im Perech
Ercte in Americs — we, who first showed the warkd that Toral im Dercch Eretz was
possiblel ~ instead of being left behind at the side of the road, led astray by alien
philosophies, mired in s swamp of our own meking.” ip. 50)

Having attended the Hirschizn mesivia between 1065 and 1967 | find it difficult
to believe that those edutsted together with me, most of whom Hved in ‘Washington
Heights and were part of K'hal Adath Jeshursn, would simply shandon the teachings of
Rav Hirsch, What | think happened i3 that some became enamored of the greater '{'Iarah
knowledie and devotion to Mol e — Torah of the yeshiva woekd (and well they should
havey They lotked at theiv own Aehillah and saw i locking these Rindamental virtues. in
their minds there emerged & linkage between the fashlbofy of Litg in its rejection of non -
explicily sacred aspects of creation and the yeshiva world's  superiofity o German
Orthodoxy in Torah study,

T, Mr. Prankel's lsment necds to be enpanded a bit

America provided the K'hal Adath Jeshurun with a chance 10 pbsorb the positives
of the charedi world while ot sbandomng s own aditions. The mesulting symbloss
witthd b given e kehilfah the abilities and passion to speak and behuve in the public

fovten oy leared and inspiving o boadshed Hasfos, B owos sot simply the Fronk o

madel that was lost. it was Frankfort, as it could have been perfected via confact with the
Hastern Furopean derochim, pgain, in Rabhi Danriger's words: “Thus those who could
have brought the Forah im Derech Ere of Rav Hirsch o s highest fuifiliment,
teagically — amd neediessly - abandoned their great Rev and his concept.” {italics as it
originaly®

i his parting words the suthor calls apen us to step beyond time and place bound
commitments to the odemels of German Jewry. He argues that they wil} “dimimsh in
importance In the 21% centlry as time and distance erode the relevance of whete in

Fumope one’s ancestors sterimed fromn bonig age.” (317

This s a far from comvincing argument. The Haxidic and yeshiva worlds both
nlace emphasis wpon the minkogim and halachic slandards of their ancestors and
predecessors. These forms then hocome symbolic means to incamate their identities.
FThus, the ioss of symbols may piay a role, althonph not & major one, n the joss of the
dereck altopether.

owever, the mathor's general point that it is the teaching of Torah im Dereth
tirety which is the “etermally correct path for Jews to ravel | .. and will oitimately tead,
o Rav Brever said, “to the geula” is well tuken. {p. 31}

This is the hope of many Torah Jows, What mast be enphasized by those whe see
Tueak i Derech Erotz as an understanding of Torah that is soval to G-d as the author of
Rovolation and Croation js that T s not a b Weved. Tt sees Hashem as the King of the
tiniverse and Hal Fisroe! as His universal ambassadors 1 mankind,

Yet, having said that, we must not fall prey to accepting the moral ConsCIISNESS
o manking in our specific tme and place as ultienatety troe. Henoe, the peed for Austrift,
b st ef uir Synagognes and organizations then, at least, in our minds and hearts.

We must constantly nurture owr spiritual and moral sense from the elernul
wellsprings of fum in Torah, nasstongte, yet, reflective prayer, helachic procision and
tinngghity o dosds of kindness amed Foves,

We mumt unite owr Tie's notions and interests ander vov rubric as Ruy Fimsch

weide, "Hyverything that you (hink s fonl, cvorything thal you strive R s duwive, il

1%



everything that you possess, shatl be usto you enly the means, onby have value to you, B
petting moar 1o Gnd, for bringing (3-d near %o you ™™

The other approaches thal view creation and hsnanity with disdain may, 4s
Rabbi Panziger has said, heve had “wsefilness™ and “hidden blessing™ es a “hora-as
shah."" {Hebrew in otiginal text) We should be ever mindfid of their plusses.

And, Mol Fisroe! has reaped the bepefit of those plusses. We all realize today the
centealtly of long hours immersed v Torah. Bul we must alse he over mindful of the
beauty and bousty of the L-2d and we dare not limit our parsail and apprehension of the
Loving G-d 1o these hows spen in formal Torgh and tefilah, Rather, lot us seek the

“eloseness of the F-nd” in His creation as well as His revelation,

May Hayhent grant that we be worthy as individuels and {e whelever degree
Possible, cevimunitiey, fo serve Him aecording to this holy devech May He ferther grang
that this devotion provict ws From the templarion io sfep owlside the Toroh seturated

vingvards of ovdel Hashem & 'ames.

* The Poniareuch Transloted and Explained by Samson Bandae! Hiveeh, ¥olwee ¥ Deuteronomy,
remaived Wi Erglish By Ingoe Levp (Eonden) 1966 pO3
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