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Jewish history may he lying around
in your basement.
Don't let it be lost to the world.

Thousands of documents and photos are languishing in trunks, attics
and forgotten drawers in private homes and basements.

Now is the time to retrieve this predous material—
before it becomes dust instead of history.

Your help—the public’s help—is needed in this effort. Do you have any relevant old photos,
documents, or records?

AS A COMMUNITY, WE MUST PRESERVE THIS LEGACY THAT WILL
OTHERWISE BE LOST TO FUTURE GENERATIONS.

If you have any items in the above categories in your possession, or know
where they can be obtained, please write or phone:

ORTHODOX JEWISH ARCHIVES

Agudath Israel of America
84 William Street, New York, N.Y. 10038, 212-797-9000
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Rabbi Eliyahu Meir Klugman

Ultra-Orthodox Are the Betrayers of Z1omsm
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The killing of 29 Arabs in the Ma’aras Hamachpeila on Purim was a watershed event, the
repercussions of which will no doubt be felt by the Jewish People for a long time to come.
Rarely has a single act by a lone individual had such far-reaching consequences. Though
the memory of Baruch Goldstein’s deed and the reaction to it may fade with time, the issues
it raised will not. It is important that we clarify a Torah perspective on these issues, and

distinguish it from our immediate emotional response.
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“THE ATTACK N HEBROM
CALSES ME SHAME

1. REACTIONS—THEIRS
AND OURS

t the outset it must be clear
that our condemnation of
oldstein’s actions has noth-
ing in cornmon with the condermna-
tions by the United Nations, the me-
dia or the Arab world. Nor is it occa-
sioned by the censure of the world. A
United Nations which remained silent
when twenty-two Jews were killed in
an Istanbul synagogue, a United Na-
tions which has, in fact, never seen fit
to condemnn the killing of a single Jew,
has no moral standing to condermnn
the act of a single distraught Jew or
to attribute his act to the Jewish
People, Judaism or the State of Israel.
Wanton slaughter is a virtual way
of life in the Arab world. When Hafez
Assad slaughtered 12,000 of his own
citizens in Hama, his ruthlessness
only served to gain him new respect
among his fellow Arabs. When Arab
governments sponsored the Locker-
bie bornbing, in which more than 200
innocent people lost their lives, no
Arab country called for an interna-
tional investigation. Jews are killed
by Arabs with a frightering degree of
regularity, and until recently, there
never was any statement of regret or
condemnation on the part of Arab
governments-—the failure of Arafat to
express condemnation of the Afula
attack, even after intense interna-
tional pressure, heing but the latest
example. To Arafat, for whom murder
is always an acceptable option, and
dugplicity a code of honor, the victims
are no more than convenient bargain-
ing chips in his struggle to extract
ever -greater concessions from the Is-
raeli government.

A Double Standard

natural reaction to censure in

these matters is that we are

eing judged by a double stan-

dard. When such things happen in
other countries, as they tend to in the
Middle East, they are hardly noticed,
let alone condemned. But when one
Jew acts out his frustrations in a
tragic manner, Jews and all of Juda-
ism are to blame, Surely much of the

Rabbl Klugman lives in Jerusalem where helsa
maggid shivr in a yeshiva gedola
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When such things
happen in other
countries, as they tend to
in the Middle East, they
are hardly noticed, let
alone condemned. But
when one Jew acts out his
frustrations in a tragic
manner, Jews and all of

Judaism are to blame.

criticism and outrage is latent
antisemitism coming to the surface
and finding justification to rear its
ugly head.

As far as our self-image is con-
cerned, however, there most certainly
should be a double standard. We
have been uniquely entrusted as a
nation to be the standard-bearers of
the Divine Law. Through our adher-
ence to that Law, and our dernonstra-
tion that no other systern of belief and
action so ennobles man as the Torah,
G-d is glorified on earth, This task is
not just a national one, but one im-
posed on each Jew individually at ev-
ery moment. We are to be a mamle-
ches lcohanim vegoy kadosh—a king-
dom of priests and a holy nation: “As
the priest among the people, so should
the Jew among mankind uphold the
vision of G-d arxd hurnanity, and by so
doing, be a holy nation raised above
every injustice, profaneness, and
hardheartedness as becomes the
bearers of such a message.” {Hirsch,
Shernos; and Horeb 613)

|
|
*

II. THE DEED

e murder of a non-Jew by a

I Jew, the Meshech Chochma ex-

plains in Parashas Mishpatim,
constitutes not only murder, but
chillul Hashern as well. When Baruch
Goldstein trained his machine-gun
on several hundred Arabs prostrate
in prayer, he did not aim at a specific
person whom he knew to have
harmed Jews in the past or to be
about to harm Jews in the future. He
intended to kill as many Arabs as
possible, and any Arab at all would
do. Whether there were innocent
people among those killed was of no
concern to him. Each individual kili-
ing thus constituted a separate act of
chillul Hashem, and taken together,
they form a unique desecration of the
Divine Name.

Adding to the desecration was the
fact that this machine-like shedding
of human blood was not the act of a
secularized Jew, but of one commit-
ted to the observance of the mitzvos.
Worse yet, this was not the act of are-
ligious Jew who slipped up in a mo-
ment of weakness, acting contrary to
his own view of what a Jew is sup-
posed to be. In his mind, Baruch
Goldstein saw himself as performing
a mitzva.

This latter aspect of Goldstein’'s
crime was quickly seized upon by the
world media. Typical was the British
Daily Telegraph, which labelled the
settlers “[Hamas in Skullcaps.” Much
attention was given to the fact that Dr.
Goldstein killed on Purim, as if his
actions were a faithful reenactment of
the story of Purim. Latent and not-so-
latent antisemites delighted in high-
lighting tailor-made proof that Jews
are not just the victims of Christian
savagery, but the perpetrators of sav-
agery themselves; indeed, that their
religion encourages it. Unfortunately,
in this they were abetted by other
Jews with yarmulkes—like Dr.
Goldstein, devotees of Kahanism or
Kahanist fellow-travellers—who did
not hesitate to condone his “holy” act
before the whole world.

In our own minds, we may think
of ourselves as infinitely removed
from Kahane’s minions in belief and
action. But to the millions who
watched the events on TV or read

5




about them in the newspaper, reli-
glous Jews of all types, especially
those with beard and payos—kollel
yungeleit, Chassidim, and Kahane
followers —are all the same. And
when dealing with chillul Hashemn,
the perception of reality is reality.

The fact that Goldstein was de-
scribed by all who knew him as a kind
and gentle man, a wonderful, caring
doctor, only makes matters worse.
Such a portrait leaves the impression
that it is possible to lead a normal
Jewish life, be gentle and soft-spo-
ken... and be a murderer as well—
with no apparent contradiction.

Besides bringing to the fore a ha-
tred for religious Jews among non-
Jews, Goldstein also generated a re-
vulsion for Torah among non-reli-
gious Jews, whose knowledge of the
Torah is so scant that they will believe
whatever they are told. The distaste
they now feel for Torah Judaism will
not be quickly overcome. How shall
they seek the light of the Torah, when
they see only darkness and blood,
and when the bearer of the Torah is
himself not ilumined by it?

6

Spilled Jewish Blood
in the Aftermath

ut that is not all. Goldstein's
Bactions placed the lives of

Jews all over the world in mor-
tal danger. Two days later, one Jewish
boy was killed and another critically
injured in the Brooklyn Bridge inci-
dent. The killing of eight Jews in Afula
and five more in Chadeira are two in-
stallments in the series of retaliatory
bombings promised by Hamas. In
Jewish population centers every-
where, the fear is palpable.

Every Arab who died in the
Ma’aras Hamachpeila is part of an
extended clan, which grieves over
him and whose “code of honor” de-
mands that his blood be avenged.
One Hebron notable told The New
York Times, “When a son or father is
killed we must take revenge. It is a
social obligation. We do not rest until
the soul of cur relative is avenged.
Goldstein himself is dead and will not
be a target. He was indiscriminate in
his murder. They will surely be.”

Thus when Goldstein vented his
anger and rage in Hebron, not only
Arabs were victims; his act resulted
in the killing of Jews as well. True,
Arabs have never needed areason to
kill Jews. But they now have yet one
more “justification,” yet another rod
with which to stoke the flames of
their hatred.

III. THE KAHANIST LEGACY

“The Weapons of Violence
in Your Hands”

aruch Goldstein became a fol-
lower of Meir Kahane at an
early age, and it is impossible
to understand his act outside the
context of his mentor's ideology.
Riding the wave of euphoria in the
wake of the Six-Day War, Kahane el-
evated “Jewish Pride” to a supreme
Jewish value. No longer would the
Jew be pushed around. Not only
would he fight when attacked, he
would initiate confrontation with his
enemies. Let them fear us, as we have
feared them, he taught.
Times have changed, Kahane
claimed, and Jews, relying on their
own physical prowess, are now

§

master of their own fate. "Never
again” would we be cast in the role
of helpless victims—lambs to the
slaughter. The upraised fist was the
Kahanist symbol.

To a people who had suffered so
much, there was much visceral appeal
in the Kahanist doctrine, for it seemed
to hold out the promise of an end to
the status of perpetual victimhood.
Later, in Eretz Yisroel, Kahane told his
followers that if the will were there,

Times had changed,
Kahane claimed, and
Jews, relying on their own
physical prowess, were
now master of their own
fate. “Never again”
would we be cast in the
role of helpless victims—
lambs to the slaughter.
The upraised fist was the
Kahanist symbol.

they could possess their land freed of
Arabs. In this he echoed Herzl's call:
“If you will it, it is no dream.” Like all
demagogues, he sold a pleasurable
fantasy as if it were reality. He gave
comfort by assuring his followers that
they were masters of their own des-
tiny—that their fate depended prima-
rily upon their own courage.

True, the Talmud teaches us, “If
one comes fo kill you, rise up and kill
him.” Nowhere are we enjoined to sit
passively, allowing the enemy to strike
us. But the resort to violence, whether
on the individual or national level, is
for us at best a regrettable necessity.
Not so for Kahane. Through violence
would the Jew show himself pos-
sessed of the requisite will; through
violence would he prove himself wor-
thy of redemption. Baruch Goldstein's
marriage at the Mugrabi Gate to the
Temple Mount, in the Arab section of
the Old City, with Kahane serving as
mesader Kiddushin, was a typical ex-
ample of deliberate provocation.

The Jewish Observer, April 1994
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An Inversion of Jewish Values

violence, not as a means of last

resort, but as the means of first
recourse, there lay a total inversion of
traditional Jewish values. From the
time that Yitzchak Avinu distin-
guished between the voice of Yaakov
and the hands of Eisav, the Jewish
response to our enemies has been
radically distinguished from that of
Eisav. The natural response of Eisav
is violence and bloodshed; the natu-
ral response of the Jew is the voice
raised in supplication to Hashem.

To Eisav belongs the blessing, “By
your sword shall you live.” And
should we attempt to usurp his bless-
ing and challenge him on his own
terms, says the Midrash (Devarim
Rabba 1:17), then we risk losing the
ten berachos given to Yaakov. Thus,
Rabbi Chiya exhorts us, in that same
Midrash: When Eisav seeks confron-
tation, avoid him. Sometimes the
threat is “clear and present,” and
there is no choice but to fight. But
never should we be the instigators.
We show our worthiness, not by ap-
propriating “the tools of violence” that
are properly Eisav’s but through the
recognition that our destiny is totaily
dependent on G-d's favor. That is the
lesson exile is meant to teach, and
when it is learned—and only then—
is redemption possible {(Hirsch
Siddur, pp. 266, 703; Chumash
Devarim, 8,10).

It was the Kahanist penchant for
violence and confrontation to which
the Moetzes Gedolei HaTorah of
Amerijca referred to in their prescient
denunciation in 1976:

“In response to widespread queries
regarding the viewpoint that our Jew-
ish brethren can be helped in their dis-
tress through violence and terror..., we
herewith proclaim that such acts are
contrary to halzcha, that according to
Torah Law they are to be viewed as very
grave prohibitions. We therefore de-
clare that whoever follows these ways
will suffer extreme retribution. Need-
less to say, he is considered a trans-
gressor of Torah Law.”

Kahane was never allowed entry
into the mainstream yeshivos pre-
cisely because his view of Judaism
was seen as an aberration, The ye-
shiva world saw through the selective

In Kahane's glorification of
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and distorted use of Chazal and the

prophets which so impressed other
Orthodox Jews.*

Revenge

evenge holds a prominent
Rplace in the Kahanist pan-
theon of values. The glorifica-
tion of exacting a price in blood from
those who strike us is part and par-
cel of the Kahanist doctrine of holy
violence. And here too there is much
visceral appeal. Nothing is more
nafural than the desire to strike back
at one's enemies and to cause them
whatever suffering they have caused
us. But the mark of a TorahJewisthe
extent to which he has integrated the
Torah so that it controls every emo-
tion and action. For one bound by the
Torah, the impulse to strike back
must give way to a series of questions;
Will the response strike ai those who
are culpable? Will randorn acts of vio-
lence deter further attacks or make
them more lilcely? Will murder in the
name of Judaism increase the honor
of Torah, or cause it to be despised?
Do we, in fact, live in a world in which
we can be oblivious to the reaction of
the nations of the world? There is no
evidence that Baruch Goldstein con-
sidered any of these issues, for they
are far from the Kahanist mindset.
Kahane never tired of speaking
about the "Jewishness” of revenge
and how the avengers are “blessed.”
To that end, he made liberal use of the
various places where the Torah and
the prophets speak of nelama, re-
venge, and ofien quoted Chazal
{Berachos 33a): "Great is nekama
(retribution) for it was placed between
two names of Hashem— Keil neka-
mos Hashem.™ His understanding of

! By contrast, Rabbi Moshe Gorelick, president of
the RCA felt the need to issue a mea cudpa on be-
haif of his membership for having tolerated Kahane
and opened their shuls to him. (Worthy of note,
some RCA members disassocialed themselves
from this implied guilt.) But even Rabbi Gorelick’s
expressions of regret focused on Kahane's extrem-
ism. The problem with Kahanism is not that he was
extreme, for that implies his ideas would have been
acceptabie if properly modulated. Kahanist ideas
are antitheticad to true Jewish values even when
held by kindly Jewish grandmothers incapable of
harming afly. much less killing humnan beings.
*The Gemoramakes it clear that until the advent of
Mashiach, we are enjoined from behavior that could
provoke anger from other nations {Kesubos 11 1a).

!

H

the meaning of nekamna is not only
wrong, it is pernicious.

The revenge of which the Torah
speaks has nothing to do with reprisal,
the natural human impulse to hurt
those who have hurt you. Revenge, as
Rabbi Chaim Shmuelevitz explained
{Sichos Mussar, Part 3, p. 41-43], isnot
merely getting even. When wrongdo-
ing or injustice goes unpunished, it is
a chillul Hashem in that evil is allowed
to flourish in G-d's world without ret-
ribution. The revenge of which the To-
rah speaks is the righting of the scales,
the revelation of Hashem's judgment
and the removal of the chillul Hashem
present whenever that judgment is not
manifest. Nelkcama in the Torah is
therefore invariably linked with
Hashem's name—nilomas Hashem. It
is exacted by Hashemand carried out
by Him, and not by human beings in-
tent on venting their personal desire
for revenge.

Our forefathers were murdered
and butchered over the centuries, but
when they prayed for vengeance, it
was dam avadov yikom, retribution
exacted by Him—-that is, Hashem
The Jewish People always knew that
G-d would never forget the bloodshed
of the innocent, particularly if it was
spilied in His service and out of loy-
alty to Himn. Knowing this, our people
throughout the ages have committed
to G-d and to G-d alone the task of
avenging the blood of their murdered




[

fathers and mothers, wives and chil-
dren. This promise sustained them
and kept them free of bitter and burn-
ing lust for vengeance against their
oppressors and murderers. It made
them strong enough to suppress ev-
ery impulse of vengefulness, and—
even as the most persecuted of
peoples—to remain the meekest na-
tion on earth.

The thought that Goldstein's ac-
tions are the answer to the Hebron
massacres comrmitted in 1929 and
1936 is patent nongense. The Jewish
People has a long and bitter account-
ing to make with the Arab nation, but
no mortal can make that reckoning or
seitle that score. Only Hashem can
and will bring them to account. We say
Moshe Rabbeinu's words every Shab-
bos in Av Haracharmim, a prayer which
was authored in response to the
butcheries committed by the Crusad-
ers: "O Nations, make joyous the lot of
His people, for He will avenge the blood
of His servants and He will wreak ven-
geance upon His enemies and His
earth will atone for His people.”

When Hasherm's vengeance is re-
vealed, we rejoice in the revelation of
His justice; not in the destruction of
our enemies. At the splitting of the
Sea, Hashem meted out precise
judgment to enernies bent on our de-
struction. And yet he forbade the min-
istering angels from singing in celebra-
tion of this gloricus demonstration of
His absolute dominion over nature
and the precision of His judgment:
“My handiwork is drowning and you
wish to sing?” {Megilla 10b} And for the
three thousand years since then (Beis
Yosef, Orach Chaim 490, citing the
Midrash), we have not recited the com-
plete Hallelon the intermediate and fi-
nal days of Pesach, in keeping with the
injunction, “Do not rejoice in the
downfall of your enemies” (Mishlei
24,17}, because on the seventh day of
Pesach, human beings who hated us
were killed by Hashem himself. * As the
Meshech Chochma (Shemos 12,6) ex-
plains, the Jewish conception of re-
venge is therefore totally removed from
glee at the death of our enemies.

2 As to the obvious question. "Why did Moshe and
the Jewish People sing the Shira?”, see Rabbi
Aharon Kotler, Mishincas Rabbi Aharon (Ma'arnarim
V'sichos Mussar), vol. 3. pp. 3-4 on the difference
between Shira and Hallel
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KILLS 8 IN ISRAEL
44 ARE WOUNDED

HEBRON REPRISAL IS SEEN

Militant Hamas Group Takes

Responsibility for Suicide
Attack at a Bus Stop

By CLYDE HABERMAN
Specialio The New York Times
AFULA, Israel, April 6 — In the
most serious terrorist attack inside
Israel since 1989, 8 people were kifjed
and 44 others wounded today when a
Palestinian suicide bomber blew up

his car beside a bus in this northern
Israeli town.

The explosion 1urned the bys into a
storm of flying metal and flames,
slashing some victims to pieces and
horribly burning others,

Many, including several who died,
were Israeli teen-agers preparing to
board the bus, which had stopped
near two schools where
letting out, ““Two bo

e ta Y—cal

students.

16-year-0f
ar‘r;n suffered

|
|
|
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IV. AZIONIST HERITAGE

eir Kahane always claimed
Mthat he was the last true
Zionist, and in this claim he
was on much firmer ground than in
his claim of Torah antecedents for his
ideology. Mainstream Zionism has for
a hundred years preached the self-
sufficiency of human action. Mockery
of the ghetto Jew, quietly looking {o
G-d for his salvation, has been its
stock-in-irade. Zionism asserted, and
continues to asseri, that Jews will
achieve redemption, however de-
fined,* only through their own efforts.
From its beginnings, the Zionists
sought to create an image of a "new
Jew” distinguished by his valor and
martial virtues, cut off from the enfee-
bling effect of goluts spiritual values.
In his faith in physical strength
and confidence that a new post-golus
stage in Jewish history has been
reached, Kahane and mainstream
Zionism have much in common. And
the similarities do not end there.
Zionists never tire of crowing about
the might of the Israeli army and the
Jew's newfound ability to strike at
any foe. If any Israeli is harmed, its
spokesmen constantly declare, “We
will rnake our enemy pay twofold.” As
a strategy of deterrence, such a policy
of reprisal has much to recommend
it. What is objectionable is the trum-
peting of such reprisals as proof that
a "new Jew” is born, one who will
never again be led like "sheep to the
slaughter.” Such celebrations of re-
prisal are but the Kahanist doctrine
of revenge writ large.
Goldstein was motivated, atleast in
part, by a strong sense of betrayal by
a state whose values he felt himself to

7 Kahanism is not "Jewish” in its focus on bringing
the Ge'ula through our actions, According to its
perspective, the Torah commands that are related
to a Ge'ula agenda—specifically Yishuv Eretz Yis-
roel—tend to assume a dominant place in the
scheme of things. But the Torah has not one or two,
but 613 mitzuos, and there 1s a balance between
them. If one mitzua obligation comes into conflict
with another. the Jew tums to the Shulcharn Aruch
and to the halachic decisors 1o mediate between
seemingly conflicting obligations. By contrast.
Kahanism calis for choosing one or two mitzvos of
preference and viewing the rest of the command-
menis of the Torah from the perspective of their fa-
vorite rritzoa. This is a fatlacy shared with religious
Zionism:. One cannot view all the other mitzvos
throwugh the prism of one.

The Jewish Observer, April 1994



exemplify. The government no longer
even bothers to send a minister to the
funerals of terror victims for fear of giv-
ing too much prominence to the esca-
lating state of terrorism. Rather, vic-
tims are etherealized away as "victims
in the war for peace,” as if their deaths
somehow advanced that process.

The government efforts to
delegitimize the settlers has given
them a sense of fear and uncertainty.
Whereas until now they were viewed,
rightly or wrongly, as the frontiers-
men of the Zionist dream, they now
feel that the State has lost its sense
of destiny and purpose. The vision
and ideal of their lives is disintegrat-
ing before their eyes. Having been
nurtured on a doctrine that we are in
control of our destiny through the
might of our arms, the settlers sud-
denly see the State doing everything
in its power to reverse that process.
The response {o acts of terror seems
to be ever greater concessions to the
one who made terror into an art form
(Arafat). Is it surprising, then, that
one of them took machine-gun in
hand to put an end to that reversal
and to perpetrate his own "home-
made revenge"? In his eyes, he was
surely doing no less than discharging
his civil duty.

All of the above does not soften,
does not explain, does not justify.
There is no justification for the shed-
ding of biood. It does, however, put
the government’s pious denuncia-
tions and proclamations of righteous-
ness in a more dubious light.

Uncle Moishy,
Mordechai Ben David,
and other top-of-the-line
Jewish entertainer

are available e
to visit 4
seriously ill
children

thanks to
mnnormy

e o

Ao 3 ramn
A Chessed project nu by
Agudath Istael of America
in conjunction with

Suki & Ding Productions
To st up an appointment, call: 3
(212)797-9000 Ext.75 » M-F, 9-5
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Revenge held a prominent place in the Kahanist
pantheon of values. The glorification of exacting a
price in blood from those who strike us is part and
parcel of the Kahanist doctrine of holy violence.

Hundreds of Jews Gather
To Honor Hebron Killer

oyt

aruch Goldstein's deed and
B the reaction to it has once

again served as a stark re-
minder that;

G-d has set us down with the eyes
of the world upon us, and for centuries
past the world has been in the habit of
laying the blame for the crime of one
single Jew at the door of the whole of
Jewry, and of concluding from the
manner in which the children of Israel
live, how the law of Israel dernands that
its children should live. Do you not see,
then, that on your individual life the
honor of your people depends, and
upon the behavior of the children of Is-
rael depends the respect for the One
and only G-d and His law? Do you not
3 see how an unworthy step in your life
i degrades not only you, yoursel, but

the whole house of Israel, yes, even G-d

and the revelation of His word? Let us

| remember that the eyes of the world
are upon us. Let each one live in the
consciousness that upon him rests the
honor of the whole house of Jacob, the
fulfillment of Israel's task, the hallow-
ing of G-d and His law, and let us live
in such a way that we offer to the eyes
of the world nothing but a pure, good
Jewish life based on the Torah and not
give the lie to the words of the prophet,
“Thy people also shall all be rightecus
at a future time as yet unknown, their
ideals will prevail in the mind of man;
they are the branch of My planting, the
work of My hands that I may be glori-
fied through them.” {Yishayahu 50,21}
(Hmsch, Horen 614)

That, in sum, is the demand of
| Jewish destiny. |




RABBI MIORDECHAI SCHWAB,

e passing of Rabbi Mordechai

Schwab, 7912% 772 21, on 18

Adar, left the world impoverished

for the loss of a man whose humility,

Torah scholarship, tzidkus {piety), and

warm accessibility as advisor and men-

tor to people from all walks of life

earned him the title “the Monsey
Tzaddik.”

Born to Reb Yehuda and Chana
{Erlanger) Schwab in Frankfurt-am-
Main, close to 83 years ago, he had the
benefit of an upbringing in a home
steeped in German-Jewish ehrlichkeit
and integrity, in the kehillaled by Rabbi
Shlomo Zalman Breuer, "1,

At age eighteen he followed his older
brother Mo, Rabbi Shimon Schwab,
R, to study in the Lithuanian
yeshivos, including three years in Mir,
where he learned with Reb Yonah
Minsker {author of sefer Yonas Eilern),
and then in Kamenitz, where he be-
came exceptionally close with Rabbi
Baruch Ber Leibowitz Y"¥1. During his
years in Kamenitz, he married Yenta
Buchalter from the Lithuanian town of
Maltz.

During the war years, he was part
of the Mirrer group in Shanghai,
where he was respected by all, and

was especially close to the
Mashgiach, Rabbi Yecheskel
Levenstein, 1.

He came to America after the war
with the Mirrer Yeshiva. He began to
assume a prominent role in the yeshiva
world some twenty years ago, when he
became Mashgiach in Mesivta Bais
Shraga in Monsey. After the passing of
Rabbi Yaakov Kamenetzky, ¥, he also
served as Rav of Congregation Chug
Talmidei Rav Yaakov; he also delivered
regular mussar shimuessen in the Ye-
shiva Gedola of Passaic and shiurimin
Washington Heights. Furthermore, he
wag founder and mentor of Yeshiva

10
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Degel HaTorah, an elementary schoot
for boys in Spring Valley, NY.

Rabbi Schwab was appreciated as a
model of the greatness in personality
that one can achieve through study of
Mussar and a disciplined adherence to
its teachings. His embodiment of the
teachings of Mussar, along with his
warm smile, sparkling eyes, and genu-

ine concern for others won him a large
number of admirers and disciples who
referred to himn as amodel of tzidkus and
avadas Hashem, and turned to him for
guidance and counsel. His passing
leaves avoid that cannot be filled.

An article on his achieverments and
influence is currently in preparation for
appearance in these pages.
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RABBI JOSHUA SILBERMINTZ,

Yisroelmourns the passing

of Rabbi Joshua Silbermintz,

man whose love of children

and exuberance for teaching Torah

left its imprint upon tens of thou-

sands of children—and, it may well be

said, upon the history of the Torah
community of North America.

By the time of his passing, at age

The Jewish Observer, -April 1994
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70, Rabbi Silbermintz had come to
symbolize Pirchei Agudath Israel,
which he served as a prime leader for
nearly halfa century and as its official
national director for over 25 years. In
addition, he served as a rebbe at Ye-
shiva Toras Emes-Kaminetz in Brook-
lyn and head counselor at Camp
Munk for over 40 years.

Growing up in the Williamsburg
section of Brooklyn, he attended
Mesivta Torah Vodaath. As a young
activist and Pirchei leaders' leader,
he was deeply influenced by the leg-
endary Agudah figure Reb Elimelech
“Mike” Tress, 271. He later studied at
Yeshiva Bais Yosef, where he re-
ceived sernicha from Rabbi Avrohom
Joffen, 3.

Rabbi Silbermintz constantly
sought to innovate and introduce
fresh ideas into Pirchei's program-
ming, preparing and publishing
Leaders’ Guides for the volunteers
who lead the weekly Shabbos groups
of the movement. He poured unflag-
ging energy into the expansion and
development of Pirchef’s famed Torah
contests. To the hest known of
these—Mishnayos B’Al Peh—he
added such learning-incentive pro-
grams as Hasmoda and Kedushas
Shabbos, the Motzoei Shabbos Learn-
ing Program, and Kibud Av VoEm,
among others.

Many sought out his counsel, his

practical advice, and his keen insight
into children’s needs—which he dis-
pensed with warmth and infinite pa-
tience. He was also an organizer of
various gemillus chassodim funds,
and was known as a giant of chessed
on the personal level.
He was a man who knew his
tachlisin life, dedi-
cated himself to it
to his fullest, and
was supremely
happy in doing so.
Ashreihu v'ashrei
chelicc. Yehi zictvo.
boruch.

A fuller treat-
ment of his life and
contributions is
planned for a fu-
ture issue,
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Sometimes,
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Alleviating the suffering of
out-of-work breadwinners and their farm-
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lost their jobs due to the troubled
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2 Letters and...

QUESTIONS INTERPRETATION OF BALANCE
BETWEEN TORAH AND MADDA

To the Editor:

In the second section of his powerful and compelling
article, “The Clash Between Modernity and Eternity” (JO
Jan. '94), the Novorninsker Rebbe, Rabbi Yaakov Perlow,
levels a forceful and hard-hitting critique at “a new phi-
losophy of Religious Modernity [that] has emerged. fo-
cusing on contemporary culture and how Torah shouid
conform to its standards and dictates.” Rabbi Perlow
contends that “this philosophy, which has become a
powerfiil force in Modern Orthodoxy, has come to ar-
ticulate approaches that are diametrically opposed to
our sacred ways of life... blurring the demarcations that
separate Torah wisdom from secular knowledge.” As his
final exampie of this philosophy, Rabbi Perlow offers an
excerpt from the book Torah Umadda, by Rabbi Norman
Lamm, President of Yeshiva University. The excerpt
reads:

Toral, faith, religious learning on one side, and Macdda,
science, worldly knowledge on the other, together offer us a
more gverarching and truer vision than each set alone. Each
set gives one view of the Creator as well as His Creation, and
the other a different perspective that may not at all agree
with the first.... Each alone is true, but only partially true;
both together present the possibility of a larger truth. {p.
236}

Now, it is true that this passage, which comes at the
very end of Rabbi Lamm’s book, may, if takern in isola-
tion, seem to blur “the demarcations that separate To-
rah wisdom from secular knowledge,” insofar as it ap-
pears to establish a parity between the two domains.
However, as Rabbi Perlow knows, and as, I am sure, he
would wish the readers of The Jewish Observer to know,
this is not the case. On the contrary, the clear and un-
questioned superiority of Torah wisdom over secular
¥knowledge is a central theme of Rabbi Lamm’s book. Al-
ready towards the very beginning of the book Rabbi
Lamm states, “The primacy of Torah must be given in
any Torah Umadda approach” (p.22}. Moreover, in two
critical passages Rabbi Lamm develops this point at
lenigth, and clearly differentiates between Torah wisdom
and secular knowledge:

We speak of Torah and Madda... because we affirmn that
both Torah and Nature are the resuits of divine revelation,
{of G-d's] self-revelation in Torah (His word) and His self-rev-
elation in Nature (His world).... This does not necessarily
imply the equal value or significance of the two forms of rev-
elation.... Clearly the revelation of Torah is directly a disclo-
sure of the divine Will; the revelation of His creative office is
not.... Nature, the world, must not be neglected, and it must
be studied and explored as part of man’s relationship with
his maker. But Toral, as more than a creation of G-d, but
His very word, ever remains supreme. (pp. 144-147)

For Torah Umadda to be religiously meaningfu, it is im-
perative that Torah be acknowledged as possessing central
value and primacy over all else.... Writing of the righteous,
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the psalmist says, “Those who are planted in the house of

the Lord shall flourish in the courts of our G-d” [Psalm

93:14}. Indeed, only if one is firmly planted within, in the

inner precinets of Torah, will he or she spiritually flourish

in the outer courtyards of Madda as well. (p.202)

Of course, Rabbi Perlow, from his own Torah
hashkafa, may still feel that Rabbi Lamm accords too
much weight and significance to Madda within his own
hashiafa. On this issue, as Rabbi Larnm himself states
throughout his book, there is room for legitimate and
even vigorous disagreement. What I believe is not legiti-
mate, in light of the texts I have cited, is to offer up Rabbi
Lamm's hashkafa as an example of the Religious Mo-
dernity that Rabhi Perlow so sharply criticizes.

LAWRENCE KAPLAN, ASSOC. PROFESSOR, DEPT. OF JEWISH
STUDIES, MCGILL UNIVERSITY
Montreal

RESPONSE TO PROFESSOR KAPLAN:

{In response to a request from The Jewish Observer,
Rabbi Yaakov Perlow, the Novominsker Rebbe, R0%9w, has
agreed to comment on Professor Kaplan's letter.]

A statement as shocking and repugnant to our basic
beliefs as the one quoted from Torah Umadda {p.236) can-
not be defended as “taken in isolations” and appearing “at
the very end of the book.” Falsehood, like chometz on
Pesach, is not to be seen or found anywhere in cne’s sys-
tem of thought. It is forbidden “bemashehu’™—even to a
miniscule degree.

Moreover, despite the many disclaimers as to the su-
premacy of Torah wisdom, and the primacy of Torah
learning, the total effect of the Torah Umadda philoso-
phy, as propounded by its principal spokesman, is to
posit Madda as the co-equal, or near co-equal of Torah
in Hashem's design for the quest of a Jew; simply put, a
modernist reform of our hallowed approach to Torah
study, and thus utterly unacceptable.

The attempts that were made in past Jewish history,
in medieval Spain and in nineteenth-century Germany,
to accommnodate Torah life with the culture of the times
were aimed at precisely that: accommodation, not sanc-
tification. Madda and the pursuit of secular wisdom is
never, in any Torah viewpoint, accorded the status of
even a quasi-religious imperative. The mitzva of
“Vedibarta bam” and “Vehagisa bam,” and the entire
thrust of Jewish soul-commitment is directed exclu-
sively at Torah study as forever understood, cornpletely
opposed to the idea of “Torah Umadda” (pp. 163-165.)
Hence our strong rejection of a philosophy that is a radi-
cal departure from the tenets and traditions of Yahadus.

RABBI YAAKOV PERLOW

For a more extensive discussion, the reader is referred to
“Torah Umadda—the Book and its Ideology: A Critigue,” by
Rabbi Yonason Rosenblum, whichwas featured inThe Jew-
ish Observer, March '92, —NW
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THE HAREDI PERSPECTIVE ON
CONTINUITY: FORTRESSES OF
TORAH TO PROTECT PRECIOUS
PROGENY FROM “DEMONS”

To the Editor:

For a number of years | have been
examining the world of Orthodox
Jewty, lately focusing on the haredi
community. The haredim claim (as I
put it in my bock of the same name)
to be among the Defenders of the
Faith, inextricably attached to the
authentic Jewish tradition and
fiercely loyal to its demands, both
halachic and ideological. They also
believe that they are surrounded by
a hostile and dangerous contempo-
rary world that, as Rabbi Elya Svei
{Yeshiva of Philadelphia and member
of Agudath Israel's Council of Torah
Sages) put it at the recent Agudah
convention, “is spiritually bankrupt”
{JO, Jan. '94). Worse still (the Rosh
Yeshiva continues), this world, which
*has sunk so deeply into immorality
and preoccupation with the basest
instincts,” seeks to attract and cor-
rupt those who try to remain faithful
and authentic Jews. Worse yet is the
fact that, as haredim see it, many of
those who are part of those corrupt-

As part of their
defensive insulation from
this corruption and
decadence, haredim
place a great deal of
emphasis on the yeshiva,
a school which, fortress-
like, surrounds them and
in which they deposit
their most cherished
assets, their children,
their b’nei Torah, their
guarantee of confinuity.

ing influences are (or were} Jews.
Most insidious among these are not
the reformers who, to the haredim,
are so distant as to be Jewishly irrel-
evant {except when they try to speak
for or affect the definition of all Jews).

14

Rather, the haredim paradoxically
perceive as pernicious those Ortho-
dox Jews who imply that one can
“with equal emphasis,” be part of “the
world of Torah, mitzvot, the Jewish
people and its culture” while uphold-
ing and embracing the “values of
Western civilization and the Ameri-
can democratic heritage” (quoted
from the mission staiement for the
Ramaz School, in Manhattan-—but
the seniiment is representative of
much of the so-called “modern” or
“centrist Orthodoxy”). At this same
Agudah convention the Novominsker
Rebbe, Rabbi Yaakov Perlow, also a
member of the Council of Torah
Sages, was reported in a press release
to have “castigated a modern Ortho-
dox spokesman” who asserted the
need to complement Torah with “the
concomitant ‘truth’ of science and
worldly knowledge.”

Strategies, Both Defensive
and Offensive

To protect themselves and their
heritage, haredi Jews have enlisted a
number of strategies both defensive
and offensive in a culture war over
who and what is a Jew and Judaism,
as well as how {o guarantee the fu-
ture. Among the most common
haredi defenses is the decision to re-
main in relatively insulated commu-
nities and neighborhoods, to turn

i their backs on the culture of the sur-

rounding world and remain as far
away as possible from those who do
not share their values or lifestyle. (I

i say “relatively insulated” since in con-

temporary society there is no real in-
sulation or escape; we all rub shoul-
ders with all sorts of people, especially
in the urban landscape where most
haredim choose to live.)

“We must avoid like the plague—to
our spiritual selves—such aspects of
modern life as television, indecent peri-
odicals, and other literature with all their
devastating immoral influence,” de-
clared Rabbi Perlow. After all, he noted,
“civilization itself—modern urban soci-
ety with its traffic of people and com-
merce, its exchange of ideas and pas-
sions, ‘modernity at its maxdmum'—
breeds corruption and decadence.”

E As part of their defensive insulation
i from this corruption and decadence,

The Jewish Observer, April 1994



!

|

haredim place a great deal of empha-
sis on the yeshiva, a school which, for-
tress-like, surrounds themn and in
which they deposit their most cher-
ished assets, their children, their b'nei
Torah, their guarantee of continuity.
Moreover, they seek to keep these pre-
cious progeny in the yeshiva as longas
possible—even into adulthood. While
the manifest reascn for this design is
that there is no end point to Torah
study, the latent purpose is undoubt-
edly to keep b'nei Torahfrom moral ne-
gotiation with and the corrupting influ-
ences of the outside world, to bar that
world’s “entrance into Jewish life,” as
Rabbi Perlow putit.

Demonization of
the Outside World

But defensive postures are not
enough; the values and patterns of
“modern life,” as Rabbi Perlow la-
mented, “have crept into their own
lives.” Hence there must be a haredi
offensive too. Among the offensive
strategies used is the demonization of
the outside world and anyone who
speaks in its terms, or anyone who

|
g
|
|
|
|

represents its more attractive fea-
tures. Indeed, while much that goes
on in the yeshiva world is positive, a
plumbing of the great store of Jewish
sacred literature, some of the extra-
curricular lessons learned include
castigating or at least deprecating
those who do not share in that world.

These outsiders are often described
as engaging in “chillul Hashem.” a
desecration.

In this demonization, those who
are not part of the haredi world are
projected as its enemiecs, gleefully
locking forward to its demise. To
haredim there is no grey, no ambi-
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guity, only black and white, insiders
and outsiders, friends and enemies.
Thus, citing comments attributed to
me in a recent Jewish Weelk report,
in which I referred to the threats
faced by haredi yeshivas because of
declining economic support, Rabbi
Svei (wWho never checked the accu-
racy of the quotation or contacted me
personally, preferring the public
arena to talk about me} character-
ized my analysis as one of “glee,” as
if to say by seeing and describing the
dangers ahead for those in the pro-
tected environment of these schools,
I who am a “professor of sociology”
and obvicusly not a haredi, must be
happy about it. Of course, Rabbi Svei
was completely wrong here. But to
demonize the messenger deflects at-
tention from the message: that the
yeshiva world is and must be threat-
ened by the loss of the funds its stu-
dents and the culture they represent
need to remain in the ivory tower of
Torah values, insulated from moral
compromise.

As for Lakewood and other
yeshivos whom Rabbi Svei holds up
as ideals of economic self-sufficiency,
whose sole support comes from the
parents and loved ones who maintain
the men learning in the kollel (and
which he claims I have never seen or
know little if anything about}. one
must modestly ask where so many of
these people would be without the
support of various federal programs,
such as food stamps? [ suspect that
if the supply of funds were turned off
as were the Pell grants, then the pre-
diction of an economic and social cri-
sis facing the yeshivos with all of the
attendant consequences would be
even more real—a fact that all of us
must admit. To do otherwise is to fool
ourselves—and then we are both the
victims and the perpetrators of the
most serious crime.

But instead of looking at the truth
and dealing with it, some rabbis de-
monize the messenger because they
dislike the message.

The Haredi Perspective:
“Continuity is Ours”
All these sirategies are of course
pursued out of deeply-felt haredi con-
cerns over Jewish continuity, for
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haredim are convinced that if they do
not win the culture war, if they do not
maintain their yeshivos and the ris-
ing numbers of people who use and
depend on them for sustenance, Jew-
ish continuity and authentic Juda-
ism—as they define it—will itself be
lost. For these people, this is a monu-
mental battle that requires, as Rabbi
Svei called them, “legions.”

Whether the various strategies of
the past or new ones suggested will
provide sufficient protection in the
future, 1 cannot say. Nevertheless, it
is worth remembering that many of
the “demons,” those who have gone
out into the world beyond the ye-
shiva, are the same persons whom
these same yeshivos turn to for assis-
tance, and support when the pushle
is empty. Only if they feel a closeness
to the yeshiva world will they con-
tinue to help protect and support it.
Yeshivos and rabbis need all the
friends they can get.

SAMUEL C. HEILMAN

HAROLD PROSHANSKY PROFESSOR OF

JEWISH STUDIES & SOCIOLOGY,
CrTy UNIVERSITY OF NEW YORK
New York City

EDITORIAL RESPONSE:
THE FUNCTION OF INSULARITY

As a source [or his cornments, Pro-
fessor Heilman quotes copiously from
the articles based on the convention
addresses of Rabbi Elya Svei and
Rabbi Yaakov Perlow. He also inti-
mates that he has visited Lakewood.
Indeed, he is an observant Jew who
is widely acknowledged by the gen-
eral public as an expert on the
Chareidiworld, having published sev-
eral studies on us Chareidim. Regret-
tably, in spite of his erudition, his
standing in the academic commu-
nity, and his on-site visitations in
Lakewood and other such Kollel com-
munities, Professor Heilmman, in his
letter, reveals an astounding lack of
understanding of the American
Chareidi scene. He declares a genu-
ine, heartfelt concern for the well-be-
ing of the Chareidim and their goals.
All the good will in the world, however,
cannot compensate for incomplete or
misinterpreted information.

In sum, Professor Heiliman charac-
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terizes the Chareidi world as sensing
itself to be under siege. In his view of
the Chareidim, “there is no grey, no
ambiguity, only black and white, ...
friends and enemies.” The only de-
fense is insularity, depositing their
“precious progeny” in Lakewood-type
“lortresses,” for "as long as possible. ...
the latent purpose... undoubted)y to
keep b'nei Torah from moral negotia-
tiors with and the corrupting influ-
ences of the outside world.”

This tactic is reinforced by an of-
fensive action, through “demoni-
zation” of anyone not part of the To-
rah world. This is self-defeating, he
maintains, since Jews who are con-
versant with or active in the outside
world are a major source of funding
for yeshivos. As a friend of Torah,
Professor Heilman advises us to be
nice to our financial supporters, or
be prepared to wither away. He fur-
ther cautions that we cannot depend

Reb Moshe ¥ was a man of extraordinarily cleep £ee1ings and
sensitivity, a survivor who bore the grief and pain of Klal Yisrael in his own
houndless heart. In 1989, C.1.S. Publishers had the honor of pul}lis})ing
the classic Late Shadows, in which all his talents, experiences, feelings
and thoughts came together in one of the most brilliant perspectives on
the holocaust ever pul)lishecl {from a Torah-true perspective. Reb Moshe's
sudden passing has shocked and saddened us, but we are comforted Ly the
lenowledge that his life and works have left a iasting impression on many
thousands of pef)pfe.

We extend special condolenees to his esteeme(] wife Wh(), as re-
counted in the book, saved his life during the war. “From the moment she
joined me,” Reb Moshe wrote, “I felt no evil power could be strong enough
to clestroy us.”

Perhaps the most poignant epitaph to this remarkable man is to be
found in the author's introduction to Late Shadows: “I am a writer who
is cieeply interested in every facet of the soul—hope, faith-filled joy.
creativity, moods, dramatic tension. I strive to render moral value to my
writing, to paint some shiny spot onto the darkest stories where the
radiance of the soul can protrucle. I would prefer to he remembered as an
early sunshine than a late shadow, but this sad role is part of my destiny.”

This was the man. All his writi ndypvere illuminated }Jy his faith, hope
and irrepressihle 1i£e, and he will ifd 4 be remembered for the sunshine

that streamed from his luminouf so 1
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on the American government to bail
us out,

We will deal with these projections
and interpretations in the pages that
follow.

“Lakewood” and Insularity

When Professor Heilman dis-
cusses the value system and atti-
tudes of “Lakewood,” his primary
source of information could not have
been the American scene. Most likely
he draws from his research of specific
Chareidi communities in Eretz Yisroel
that formed the background for his
book, Defenders of The Faith, and
then applies his findings to the
American Kollel scene. In Israel, the
anti-Torah factions—especially in the
media—are far more hostile, and the
Chareidienclaves are far more defen-
sive. The American scene is mnuch dif-
ferent. There is no parallel; the anal-
ogy does not work,

When the Rosh Yeshiva suggested
that academicians and journalists
visit Lakewood, he was not just refer-
ring to a spot on the map of New Jer-
sey. Lakewood is a state of mind; and
beyond geography, Lakewood inhab-
its a spiritual dimension. The primary
purpose of the Lakewood mentality,
insularity and all—just as Professor
Heilman says—is to create bnei Torah,
and then some. Its goal is also to cre-
ate people who thirst for Torah, who
strive for greatness in Torah—provid-
ing the setting from which those cho-

enjoy keeping.

Not just a cheese,
a tradition...

Haolam, the most trusted name in Cholov Yisroel Kosher Cheese. A
reputation earned through 25 years of scrupulous devotion to quality
and kashruth. With 12 delicious varieties, Haolam, a tradition you't!

 When the Rosh Yeshiva suggested that

academicians and journalists visit Lakewood, he was
not just referring to a spot on the map of New Jersey.
Lakewood is a state of mind; and beyond

geography, Lakewood inhabits a spiritual dimension.

sen few genuine Gedolei Torah will ul-
timately emerge. At the same time, as
a subtext, the Kollelim are striving to
compensate in some small measure
for the devastating losses of Churban
Europe. Lakewood, New Jersey, for all
its 1500 resident scholars, is a mighty
small contribution toward making up
that deficit of the Holocaust—a yawn-
ing deficit in loss of numbers and an
incalcuiable deficit in loss of Kedusha.
Lakewood-the-concept, wherever it
exists, calls for long-time learning—no
less insular than (lehavdil) the cel-
ebrated Institute of Advanced Studies
of Princeton, and other, similarly-fo-
cused think-tanks—to create num-
bers, increase knowledge, and gener-
ate kedusha. So far, the analogy holds,

But when Professor Heilman inter-
prets long-time learning as a ploy to
keep b’net Torah away from the cor-
rupting influence of the outside
world, it is a total misreading of the
Chareidi agenda. At age 18, 20, or
more, yes. But not after age 25, 30,

! See Dov Borenstein's article on page 40.

All Haolam Cheese products are made in the B.S.A.
under the strict rabbinscal supervision of:
The Rabbinaie of Whal Adath Jeshurun
Washington Heights, NY

Cholov Yisroel

THURM BROS,

18

WORLD CHEESE CO. INC. HaOIam
BROOKLYN. NY 11232 e

or beyond. How would that "ploy”
square with the creation and support,
by the very same rabbinical leaders,
of Agudath Israel's COPE, which is
aimed at preparing young people for
occupational placement in the com-
mercial world?? Or with the commu-
nity-service placement bureau at
Bais Medrash Govoha in Lakewood?

In Retreat From “Moral
Negotiation”

Professor Heilman uses an inter-
esting formulation—that the latent
purpoese of the Kollel “is undoubtedly
to keep b'nei Torah from moral nego-
tiation with... the outside word.” Does
Professor Heilman refer to situations
where a ben Torahiwould be expected
to fine-hone his value system, which
after all is based on a 3,300 year
Mesora, in comparison with the
ephemeral values of the contempo-
rary market place of ideas? Toward
what purpose? Negotiations usually
involve a measure of yielding for some
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ultimate gain. To yield is unthink-
able, white the gain would be ques-
tionabie, at most.

Does he refer to intellectual nego-
tiation with others with an eye toward
sharing the Torah value system with
them? If so, this alleged reluctance to
engage in “moral negntiation” is hardly
reflected in some highly effective out-
reach to non-committed Jews by the
members of Beth Medrash Govoha—
the Lakewood Kollel Over 200 men
and women travel once every week to
suburban Jersey comanunities, from
Princeton to Atlantic City, to Twin Riv-
ers, Frechold, Margate, and Cherry
Hill, to study Torah one-on-one with
the uninitiated. Over the years, some
6-700 young men and women have
been sowing seeds of Torah with love,
respect, and yes, moral negotiation,
with remarkable success. Shalom To-
rah Centers, Hebrew day schools, af-
ternoon schools, and youth activities
(some in conjunction with the OU's
NCSY} are the dynamic resuifs of
these ongoing efforts.

Then there is Torah Umesorah’s
SEED (Summer Educational Envi-
ronmental Development Program)
which plucks a miniature live beis
midrash from such Torah fortresses
as Philadelphia, Telshe {Wickliffe,
Ohio), Chofetz Chaim and Baltimore,
and transplants it to such uniikely
settings as Seattle, Dallas, Savannah,
and Great Neck. (I have onmy desk a
fetter written by “Ester and Freddy” to
the boys from Rabbi Svei's Talmudic
Yeshiva of Philadelphia, who were
part of the SEED program in Savan-
nah last summer. I quote just three
sentences:

In every lifetime there should be at
least onie moment where one canreflect
and say, ‘T have made a difference.”
Each of you are so very fortunate not to
have to wait a lifetime to reflect and see
i you possess just such a moment.

It 15 with our deepest gratitude to
Hashermn Yisborach and your Roshet
Hayeshivos that you have each come to
Savannah and filled our city, our shul,
our homes, and most importantly our
children, with the strength of your To-

rah, devofion and individual personali-
ties.)

Many of these SEEDlings have
blossomed into a year-round beis
midrash or community kollel—dis-
tinct in format and purpose from the
more insular, scholarly kollel—serv-
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ing such “impure,” alien spots as Se-
attle, South Bend, Denver and At-
lanta, at the pleasure of their host
communities. In South Bend, the
beis midrash bore fruit in the form of
a mesivta high school. And in Seattle,
a Kollel, now in its second year, is
thriving. At the Kollel's recent dinner,
which attracted over 300 participants
{note the number—Seattle is not
Flatbush), guest speaker Rabbi
Yissochar Frand hitf the nail on the

1
g
!

head with the following anecdote:

In Baltimore, he had met a man who
travels around the country leading Aish
Hatorah Discovery Seminars. This man
told Rabbi Frand that after having been
in Seattle in 1988, he vowed never to
return. There weren’t people in Seattle
interested enough in or open enough to
what Discovery had to offer.

In 1993, this man did in_fact come
back to Seatile because there was no
one else available at the time to lead the
Discovery Seminar. To his surprise,
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there was an interest in and an excite-
ment about Yiddishkeit that had beent
absent before. The ideas introduced at
the Seminar were told to accepting
minds.

What had happened to change
things from 1988 fo 19937 It was obui-
ous: the Kollel had come to Seattle.

Searne Kower Uppatg, Vor. No. 2
And then we must take note of the

phenomenal efficacy of such out-
reach institutions as Ohr Somayach,
Aish Hatorah, Arachim Seminars—
conceived by members of “Lake-
wood”-type yeshivos and staffed by
their alumni. And, of course, the
over-400 volunteers who defied
safety (and, some say, sanity) to bring

+
b
4
§

Torah clandestinely to the prisoners
of Communism behind the then-
USSR in the 1980s, and more who
are currently continuing the process,

All of these trends were discussed
openly and extensively at previous
Agudath Israel conventions, and fig-
ure prominently in the world-view of
Lakewood people. They are not aber-
rations.

I'm not quite sure how Professor
Heilman views the extraordinary
growth of Torah-related publishing,
through such vehicles as Feldheim
and ArtScroll-Mesorah, as well as
Moznayim, CIS, Targum, and
Hermon Press. Their efforts have har- |
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A subtext, the Kollelim are
striving to compensate in some
small measure for the
devastating losses of Churban
Europe. Lakewood, New
Jersey, for all its 1500 resident
scholars, is a mighty small
contribution toward making
up that deficit of the Holocaust.

nessed the talents and tapped the
wellsprings of knowledge of scores of
former Kollel fellows, and have en-
gaged in moral negotiation with the
outside world with history-making
success. Of course, much of the writ-
ing is done from the ivory towers of
the Yeshiva society—but is it any dif-
ferent in other academic publishing?

. Their innovative, trail-blazing publi-

cations are talking to a broad spec-
trum of Jews, many of them far from
Charetdi precincts, and they are do-
ing it articulately, with dignity, em-
ploying all the trappings of contempo-
rary design and technology.

Perhaps Professor Heilman uses
“avoidance of moral negotiation” to
mean that the Chareidiworld ignores
the great moral issues of the day, in-
stead of applying Torah principles fo
them. I invite him to peruse the
schedule of topics discussed at the
annual conventions of Agudath Israel
of America, and the themes at the
Agudah's periodic seminars for pro-
fessionals, dealing with such topics
as Ribbis in business contracts,
“Time of Death” in regard to medical
practice, triage in health care, integ-
rity in the practice of law, dealing with
rechilus restrictions and the dictum of
tochacha (reproof} in the counseling
setting, ad infinitum. These discus-
sions represent moral negotiation of
the highest order.

Approaching the New With
Caution, or “Demonization”?

Professor Heilman insists that the
Chareidf world shuts out the new.
The question is—to what degree? In-
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novations, inventions, and creative
endeavors per se are not rejected.
(Nor, for that matter, are all things
new deemed desirable simply be-
cause they are new, as some groups
are convinced, demonstrating their
infatuation with newness for new-
ness’ sake by going so far as to incor-
porate “modernity” in their identify-
ing label.) But each such innovation
must be examined for what it repre-
sents and for what it brings in its
wake. Some aspects of modern soci-
ety are simply rejected by objective
halachic criteria; others by more
complex considerations of moral ac-
ceptability and decency. But does
such rejection qualify as “demon-
ization"—assigning supernatural,
evil powers to harmless forces—as
Professor Heilman characterizes it? Is
popular television or MTV really be-
nign? (Ask the House Committee on
Education.) Is it “"demonization” to re-
treat from a society that has so degen-
erated that fifth-grade science teach-
ers are mandated o discuss “safe”
dating with their students? Where
standard forms of entertainment
judged suitable for viewers under 17
would have been rejected as disgust-
ing and insulting to any decent adult
a mere 20 years ago? Where Michael
Jackson, Roseanne, and hip-hop are
cultural icons? Where chastity is a
joke, and maintaining marriage is
considered a bigger risk than single
parenthood? And where thousands of
innocent children are killed annually
by stray bullets on city streets, drugs
are peddled on street corners near el-
ementary schools, and a “gay”
marching unit is a point of contention
in the Israeli Independence Day Pa-
rade? Is the Chareidi community
guilty of projecting demons onto an
innocent landscape, or are there real
problerns out there?

By the way, Professor Heilman in-
sists on modifying his every reference
to Jewish continuity with qualifiers,
such as “as the Chareidim under-
stand it,” as though we have our own
exotic expectations from the next gen-
eration. In Cosmopolitan and
Parochials: Modern Orthodox Jews in
America, a sociological study that he
co-authored with Dr. Stephen M.
Cohen, Professor Heilman demon-
strates that the Chareidi community
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has indeed achieved a higher rate of
continuity—no intermarriage, strong
fidelity to mitzva practice, etc.—than
any other group, by any criteria. (I'm
confident that he and the Chareidim
share common ground on their un-
derstanding of the crucial nature of
these points.)

In the Shadow of the Great Divide

There is much to reject in modern
society—especially in urban cen-
ters—without being obscurantist. In:
fact, that was the gist of the citation
from the Gemora (Eiruvin 21b} decry-
ing urban life, in Rabbi Perlow’s pre-
sentation at the Convention (JO, Jan.
‘94, pp. 9-10). Yet, that does not mean
that people in the professions or in
business are across some Great Di-
vide that separates them from the
Chareidi/Yeshiva/Chassidic world
as Professor Heilman maintains. All
is not either “black” or black. Thereis
a continuum that begins in “Lake-
wood,” and extends through the
shops on the main streets of Ortho-
dox urban neighhorhoeds, to subur-
ban malis, the offices of lawyers, phy-
sicians, and stockbrokers, on to
academia and beyond. As long as
people on this continuum recognize
the primacy of Torah—both as a re-
vered object for pursuit of study and
as a source of actions and values—
the Chareidi world feels a kinship of
values with them. They're not only

Some aspects of modern
society are simply
rejected by objective
halachic criteria; others
by more complex
considerations of moral
acceptability and
decency.

honored at fund-raising dinners,
they're appreciated at the breakfast
and kiddush table. On the other
hand, those who equate Torah study
with some other pursuit and/or use
it as one of several sources of values
are indeed on the other side of that
Divide.

Professor Heilman seems to sug-
gest that from the Chareidi point of
view, anyone who is involved in any
activity other than Torah study is
lost. Were that the case, his term
“demonization” would be on target,
and any request for funding for
yeshivos from such quarters would
be duplicitous at best. But that is not
the case. Yeshivos and rabbis are
truly blessed with a wonderfully
broad array of friends and supporters
who feel a closeness to the yeshiva
world, from: which they draw values,
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guidance and strength.

This brings us back to the initial
point of contention—Professor
Heilman’s assertion, as per The JJewish
Weeld's quote, that the yeshivos, previ-
ously dependent on a multi-million-
aire-family's magnanimity, stumbied
onto government programs when the
philanthropists’ fortunes slipped; now
that these are at risk, he advises the
Chareidim to stop rejecting the Mod-
ern-Centrist wells from whence they
draw financial support. This entire sce-
nario is patently incorrect.

During the past thirty years or so,
the broader yeshiva community has
grown to include a sigpificant num-
ber of dedicated lay leaders—in the
business world and the professions—
who support the yeshives with great
generosity. The yeshivos' fate does
not ride on the fortunes of any single
family. Moreover, there is no state of
war between the leaders of the ye-
shiva world and its supporters of
more modern bent. The yeshivos his-
torically were established and sup-
ported by wealthy Jews because
these founders appreciated Torah
study and meticulous mitzva obser-
varice at its purest, even when they
did not personally conform to its most
exacting standards in their personal
life. They were not treated as demons,
nor are their heirs-in-philanthropy.

As for government programs, they
have been a source of support for
needy students of post-secondary
rabbinical and talmudic schools for
quite a few years. Professor Heilman's
“three year” time-table is total fiction.
Furthermore, Lakewood has not been

L disqualified from Pell Grants nor from

any other federal programns to sup-
port students of higher education.

The yeshivos have suffered
through many difficult times, and
have prevailed. Current financial cri-
ses will, oK, prove no more disas-
trous than those of the past. One
thing is certain. Torah study will
Prosper.

Working together for Torah study,
subscribing to the eternal values of
Torah, committed to support schelars
of Torah, we may be destined to
struggle, but our confidence in the fu-
ture is undiminished by the vagaries
of the market place or the social scene.

NISSON WOLPIN
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Every doctor would agree that the
less & muscle is used, the weaker it be-
comes. The Torah fells us that the mind
operates by the same rule. Unused, it

becomes useless. Challenged and stimu-

lated, the mind grows agile and strong.

Parents and educators today see
clear evidence of flab in the mental
muscle of many children. They have
trouble concentrating; they can't
remember or comprehend what they
read; they read far less than they
should. These are not symptoms of
some epidemic learning disability.
They are symptoms of minds developed
by television viewing.

Educators during the post decade
have taken note. Concentration,
memory and factual knowledge were
once thought to be evidence of intelli-
gence. Teachers now see that those
abilities are the building blocks of
intelligence. And those abilities are
erippled by television.

A REAL HANDICAP
Programmers purposefully produce
light, forgetiable fare that invites
passive, disengaged viewing and
nearly simultaneous dismissal from the
viewer's mind. Patrick O'Flaherty, o
Canadian University professor, lament-

#3 IN A SERIES ON JEWISH PARENTING.

ing the level of students’ reading ability,
surmised that the nature of felevision
viewing is “so destructive to the alert-
ness and retentive faculties demanded
by the study of books that it constitutes
a real handicap.”

And his classroom observations are
confirmed by numerous studies. One of
the most extensive, encompassing a
half -million students, was conducted
among sixth and twelfth graders in
California. Math, reading and writing
abilities were measured in relation fo
television viewing habits. For both
grades, and for each skill, performance
declined as television hours increased.

THE BRAIN SLOWS DOWN

Television inhibits leaming.
Unquestionably. Plots are presented
through short, fragmented bits. Camera
angles change by the second. Viewers
are required fo remember nothing for
longer than 60 minutes. Naturally, the
viewer’s affention span and powers of
concentration rapidly pare down to the
simple-minded task at hand, The brain
idl=s ever more slowly.

The reading fime that television
may well usurp is lost, as are the
thinking skills that reading would hone.
Language skills, vocabulary, long-term

memory, imagination, comprehension,
are all sacrificed. The New York Times
reports that even “educational pro-
grams” like Sesame Street set up a no-
win situation for classroom learning. If
information isn't presented with a song
ond o dance in a 60-second spot, the
television-trained child loses inferest.

TEACHING OUR CHILDREM

Jewish parents, by and large, are
deeply concerned with their children’s
academic success. We want them to
develop the patience and mental ability
needed fo delve info a lifetime of Torah
learning. We want them to acquire the
skills they need to support themselves
and a fomily,

“And you shall teach your children,”
the Torah fells us. And we do, through
years of personal and financial sacri-
fice. Meanwhile, in our own living
rooms, these same precious minds are
being given a home- inflicted learning
disability before the aptly named
"boob tube.”

COMMITTEE FOR
CONCERNED PARENTS

For additionaf information semd For the cassette, “How fo Break Free from IV." Please enclose S5 (including postage ond
handling) to: Mr. Avi Shulman, Chairmen, {ommitiee for Concerned Parents, Room 3300, 39 Broadway, New York, NY 10006,

The shave ad, one in g series, wos prepored by the Committee for Concerned Porents, an ad-hoc commitiee of leading Jewish educators.




Yonason Rosenblum
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I. THE FINDINGS

e recent publication of “Be-
lfefs, Observances and Social
Interaction Among Israeli

Jews,” a sociological study conducted
by the Guttman Instituie, was some-
thing of a media event, The central
conclusion of the researchers was:
...{Tlhe rhetoric of secular and re-
ligious polarization generally used
to characterize Israeli society is
highly misleading. It would he
more accurate to say that Israeli society
has a strong traditional bent, and as far
as religious praclice is concermned. that
there is a continuum_from the “strictly
- religious” to the “non-observant,” rather
than a great divide between a religious
minority and a secular majority.

To judge by the widespread cover-
age of the Guitrnan study, and the
largely favorable editorial comment,
Israelis were delighted to find that
they are not quite so irreligious as
they believed themselves to be. The |
challenge frequently leveled at them
toidentify what about their lives links
them to the continuity of Jewish his-
tory stings, and the Guitman study
seems to provide a rebuttal of sorts,

The Guttman study found that
78% of Israelis always participate in
a Seder, including 59% of those who
characterize themselves as com-
pletely non-observant: 72% light
Chanuka candles and fast on Yom

98% have a
mezuza on their
front doors, including
92% of the non-observant. In addi-
tion, a large majority of Israelis feel it
important to mark the major life
stages—bar mitzva, marriage, and
death—in some form of traditional
observance.

Perhaps most surprising of all
were the findings concerning the be-
liefs of the population. Sixty percent
of Israelis say that they believe in G-d,
55% that the Torah was given to
Moshe at Sinai, 47% that Torah and
mitzvos are G-d’s commands, and
52% that good deeds are rewarded
(though interestingly only 44% be-
lieve that bad deeds are punished).

Of course all was not rosy. Nearly
two-thirds of the population has had
noreligious education of any kind. (In-
deed, two-thirds attribute their failure
to be more observant to the lack of a
better Jewish education.) Forty-five
percent of the Ashkenazi population
does not attend synagogue on Yom
Kippur. Less than a fifth of the popu-
lation prays daily or participates in
any type of Jewish learning.

Almost half of those who describe
their parental homes as sirictly obser -
vant consider themselves less obser-
vant than their parents, a trend which

Yonason Rosenblum is a regular contributor 10 JO,
most recently with his biographical appreciation of
Rabbi Yehuda Zev Segal, the late Manchester Rosl:
Yeshiva, 77y, in Feb, '94. He is the author of Reb
Yaakov, a biography of Rabbi Karnenetsky, 7™y, and
co-author of the recently released Lieutenant
Birnbauwn, both published by ArtScroll. His trans-
lation of Rabbi Bezalel Landau's ciassic biography
of the Vilna Gaon is scheduled to appear soon.
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Good

News
From
Israel?

is particularly marked
among Sephardim. More-
over, there is a pro-
nounced correlation be-
tween academic training
and nonobservance. While
only 20% of the population
describes itself as completely
non-chservant, 40% of those
helding academic degrees char-
acterize themselves in this fash-
ion. This latter group tends to domi-
nate the media and government.’
The report contained, in addition,
a number of other interesting find-
ings. One was that those describing
themselves as strictly religious are
four times as likely as those describ-
ing themselves as non-observant to
engage in any type of volunteer activ-
ity (35% versus 9%), suggesting a
clear connection between mitzvos
bein adam UMakorn {relating to G-d)
and mitzvos betn adam I'chaveiro {in-
terpersonal). Another interesting
finding was that the completely non-
observant are the most socially iso-
lated, and are far less likely than any
other group to have a friend who dif-
fers from them in his or her level of re-
ligicus observance,

II. ANOTHER LOOK

nfortunately, a closer loock at
the results of the Guttman
study—both in terms of what
it reveals and what it elides—suggests

" In addition, the study may systemaltically over-
state the extent of religious practice and belief by
exciuding from the sample both Russian immi-
grants. who comprise 10% of the Jewish popula-
tion, and those from kibbutzim, where the stron-
gest ideological opposition to religion has always
been found.
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far less cause for optimism. As one of
the academic reviewers of the study
put it, “If things are so good, why are
they so bad?”

Any evaluation of the religious
practice of modern Israeli society is
hasically a question of “compared to
what?". Compared to American
Jewry today or to the Jewish commu-
nities of much of Western Furope and
South America, it may well be that Is-
raelis maintain more traditional reli-
gious symbols and cbserve, in some
fashion, more of the Jewish holidays.
But it is also clear that compared to
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virtually any Jewish community that
has existed over the past two thou-
sand years, that their level of knowi-
edge and practice is shockingly low.2

The fatal flaw in the Guttman
study is its continuum model of reli-
gious observance, with those who ob-

*There are several explanations for the relatively
higher level of Jewish observasice in Israel vis-a-vis
the Diaspora. The most important is that as citi-
zens of the “Jewish State.” Israclis feel a greater
need—on both a collective and individual basis—
to maintain symbols consistent with that definition
of the state and their citizenship in it.

A sccond explanation is that unlike their
American Jewish counterparts, secular Israelis

A — |

serve all the milzvos at the top of the
ladder and those who observe none at
the bottomn.? In fact, there is one ba-
sic dichotomy. On the one side are
those for whom the mitzuos are pre-
cisely that-commandments from
the Creator of the universe, binding
upon each Jew. For these Jews, the
halacha is a total system guiding ev-
ery moment of their lives. On the
other side are those for whom the
various aspects of the tradition—re-
gardless of how much or little of the
tradition is maintained—are prima-
rily matters of identification with the
Jewish people.

To ignore this distinction is to end
up comparing apples and oranges, as
the authors of the study do. They
structure the questions so that the
lighting of the candles on Friday night
is all the same, regardless of whether
it is done before or after sundown;
there is no difference between
Sedarim which center on the reading
of the Haggada and those to which
the participants all drive, and in
which the meal is the primary focus
of the night; there is no difference be-
tween watching videos while fasting
on Yom Kippur and spending the day
in shul

What the authors of the study
term the “traditional” nature of Israel
society is nothing more or less than
the civil religion of Israel, in which the
tradition has been transmogrified to
serve civil and politicat purposes, and
has lost its function as means of
drawing close to G-d either as a
people or individuals. Evidence of the
civil aspect of Israeli religious obser-
vance abounds throughout the
Guttman study. Thus the likelihood
that some aspect of the tradition will
be observed by the average Israeli
bears no relation whatsoever to its
hatachic importance. The only clear
rule seems to be that the less fre-
quently some event occurs—e.g., life

have contact with, and are aware of, those who are
serupuiously observant. This fatter group retains
its position as the aulhentic bearers of the tradi-
tion, Most American Jews, by contrast, have never
met an Orthodox Jew. In a pluralistic society. in
which every opinion is entitled to equal weight, they
may actually believe that the baliot box or indi-
vidual whim is the ultimate test of the legitimacy
of any religious practice,

*This point was made by many of the academic re-
viewers of the study at a conference sponsored by
the Van Leer Institute.
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cycle evenits—or the easier its perfor-
mance-—e.g,, putting up a mezuza—
the more likely it is to be observed. In-
asmuch as the vast majority of those
observing any part of the tradition
have virtually no Jewish knowledge
and do not live in faith communities
which imbue the rituals with mean-
ing, their observances are primarily
rituals of national identification.

Consistent with this picture of civil
refigion is the study’s finding that the
vast majority of Israelis—with the ex-
ception of the most religious— per-
ceive the rest of the society as pretty
much like them in their degree of re-
ligious observance. They are comfori-
able with their level of ocbservance—
though a substantial number even
among the completely non-religious
express the wish that their children
be somewhat more observant--pre-
cisely because they see themselves as
doing whatever is necessary to be
part of the national consensus.

Thus there is little basis for the
“optimistic” view expressed by Rabbi
Shlomo Riskin, spiritual advisor to
Avi Chai, the charitable foundation
which sponsored the research, that
the study reveals: “Although there are
fundamental theological and behav-
ioral differences between [those who
observe the culture of Israe! and
those who observe the command-
ments of Israel], there are far more
points of contact between them, with
shared practices, vecabulary and val-
ues that can and must serve as a ba-
sis for 2 united people.”™ Because the
study was lirnited exclusively to mul-
tiple choice answers, and involved nio
in-depth interviewing, it in fact pro-
vides no basis for concluding that
there is such a sharing of values. For
one group, the Torah provides a com-
plete worldview, sets their priorities in
life, and determines the way in which
they will raise their children. For the
other group, it does nothing of the
kind. Only at the level of trivialities
denuded of any specifically Jewish
content—e.g., one should help his fel-
*In one remarkable statement, Rabbi Riskin de-
scribes the problem in Israel today as the fact that
“the lsraeli mentalily generally confuses Jewish
culture with Jewish religion, and is increasingly apt
to reject both together, throwing the baby out with
the bath-water.” Note that in this metaphor it is

Jewish culture which is the baby and Jewish reli-
gion which is the bath water.
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Unfortunately, a closer
look at the results of the
Guttman study—both in
terms of what it reveals and
what it elides—suggests far
less cause for optimism. As
one of the academic
reviewers of the study put
it, “If things are so good,
why are they so bad?”

low man—-is it possible to speak of
shared values.

Rabbi Shimshon Raphael Hirsch's
description of German Reform ap-
plies with equal force to the Israeli
civil religion of today:

{They] vaporized the ancient, world-
shaping spirit of the Torah into such a

For careful attention to your

(914) 354-8445

individual needs, call us today!

volatile drop of aromatic essence that
there was no longer any need to be
ashamed to carry the spirit of that reli-
gion as a delicate perfiime in a dainty
Sflask small enough to fit into one's vest
pocket. Qut of the massive, ancient, rock-
like Tablets of the Law, [they] carved
miniatures so tiny that people happily
place them as omaments on their most
exquisile dresstng tables, in their draw-
ing rooms, and in their balirooms.

IIT. THE LIMITS OF SOCIAL
SCIENCE

e Gutiman study is a classic
’P]'lustration of the limits of so-
ciology to tell us anything
about the internal reality as experi-
enced by the individuals under scru-
tiny. Even after we have the multiple-
choice answers, we have litile feeling
for what they mean. Thus the study’s
authors cheerily skate by internal
contradictions in the data as if noth-
ing were amiss. Only 59% of those
who characterize themselves as
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strictly observant refrain from turn-
ing on electricity on Shabbos; only
70% of the women thus described
cover their hair. In a study which re-
lies as heavily as this cne on self-defi-
nition of the population, the failure to
explore the disparity between self-
perception and reality is crucial.
Even more important, and centrally
related to the study’s conclusions,
what do the 60% of Israelis mean
when they say that they believe in G-d,
or the 55% who profess to believe in

Torah from Sinai? Do these profes-
sions of faith mean what they have al-
ways meant, or are they rather
affirmations that these are things
which Jews are supposed to believe?
How do the vast majority of those who
profess these beliefs square them with
their much lower level of religious ob-
servance? Does this create tension for
them? Fill them with fear of Divine
punishment? Is it experienced as a
fundamental contradiction?

For that matter, what kind of theo-
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logical system makes it seem more
likely that G-d rewards good deeds
than that He punishes bad deeds? Is
this merely wishful thinking pro-
jected on the cosmic level? When 70%
of Israelis say that they are Hving their
lives in a manner that is consonant
with Jewish values, what values are
they talking about, and what values
do they see as animating their lives?

One interested in any of these mat-
ters—without the knowledge of which
so many of the “findings” are worth-
less—will find no guidance in the
Guttman report.

The authors found that the public
perceives the strictly religious as be-
ing less “accepting” of those with dif-
ferent levels of religious observance.
But they do not explore the meaning
of "acceptance” or the ways that its
definition might vary from group to
group. They do not consider the rea-
sons why the religious might be less
accepting or the possibility that their
lack of acceptance, rather than being
a sign of contempt, arises from their
view of the innate holiness of their fel-
low Jew and their unwillingness to
countenance his spiritual suicide.

PHONE:
718/436-8220

FAX:
718/436-8362

FAX & COPY SERVICE
NOW AVAILABLE!

« office & school furnifure
« pariitions

* bookcases

* chairs

« file cabinets

« computer furniture

AL ITEMS DISCOUNTED

ve 10 50% OFF

LET US HELP YOU MAKE YOUR WORKPLACE ATTRACTIVE AS WELL AS EFFICIENT

« Fax Us Your Order * Corporate Accounts Welcome« Free Delivery

« accounting supplies

* rubber stamps

» copler, laser, fax papers

+ foners

+ typowriter & printer ribbons
+ filing systems

* computer supplies

COMPLETE OFFICE PRODUCTS 793 MCDONALD AVE. (near Ditmas Ave B'klyn. NY 11218

OPEN MON.-THURS. 9-6, FRl. 9-Two Hours Before Sundown Rl BTt T Rl d T LL T

30

The Jewish Observer, April 1994



IV. POLICY IMPLICATIONS

":]:‘\he central problem to which
the Guttman study addresses
itself is the public perception
that relations in Israel between there-
ligious and non-religious are not
good. The report’s finding of the exist-
ence of a continuum of religious ob-
servance rather than a sharp di-
chotomy is thus meant to be part of
the cure. But if, as we have argued,
that model is seriously flawed, then
the public perception of a wide gulf
between the religious and non-reli-
gious is more accurate than that of
the report’s authors, Most Israelis
know that the “mitzvos” they observe
have nothing in common with those
performed out of conviction that they
are Divine imperatives.

But for all our criticism of the
methodology and conclusions of the
Guitman report, there nevertheless
remains an essential nugget of truth
which we must not ignore. The ma-
jority of Israelis continue to identify
themselves as Jews, and what is
more, this identification is a matter of
importance to them. They neither
seek to hide their Jewishness nor
shed it. {Abroad, removed from the
decidedly anti-religious bias of the {s-
raeli media, many, in fact, return to
their religion.) Moreover, there are
deep-seated “sparks” of emuna—par-
ticularly among the Sephardim—
which can be fanned.

That being the case, we must not
slacken our efforts to reach out to the
non-religious Israeli public and to
provide them with the knowledge of
their heritage. At the same time, we
must use whatever leverage we pos-
sess to maximize the Jewish content
in the Israeli secular educational sys-
tem, and to keep it out of the hands
of those who are contemptuous of all
we hold most dear. There were those
who may have questioned the United
Torah Judaisin’s refusal to consider
participation in a government in
which Shularnit Aloni served as Min-
ister of Education. “What damage can
she do to a population already irre-
trievably lost?” they wondered. The
Guttman report is an answer to that
question. Most Israelis are not irre-
trievably lost.

True, there is something self-serv-
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For all our criticism, there nevertheless remains an
essenfial nugget of truth which we must not ignore.
The majority of Israelis continue to identify themselves
as Jews, and what is more, this identification is a
matter of importance to them.

ing about the claim of two-thirds of I
the public that their lack of religious 3
education is the primary reason that
they are not more observant. A lack
of education is not irremediable, and
certainly not if one believes that edu-
cation to be necessary to do
Hasherm's will.

But be that as it may, we hear in
this statement a clear recognition by
the majority of the Israeli public of
their ignorance of their own religion
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THE CHOICE: DIVINE
REWARDS... OR EXILE

On the one hand, the Torah bestows
a promise of plenty and happiness for
observance of Shunittah, with permis-
sion given for man to test Hashem
through the fulfillment of this promise,
while on the other hand, we are
strongly warned against profaning the
land's rest, to the extent that violation
of Shmittah incurs the harshest of pun-
ishments—exile of the people and deso-
lation of the land. Could we imagine
any greater, more beautiful or more glo-
ricus demonstration of Hashem'’s sou-
ereigniy than that of a people which
supports itself on agriculture and yet
hearicens to His directives and refrains
Jrom farming its land for the duration of
an entire year? Could there possibly be
a clearer or more explicit declaration
that “the land and all that fills it is
Hashem's"; that it is not the power ard
might of a man’s hands that amass
plenty, rather that man’s lof, including
his economic standing. is determined
by Divine Providence? It is a difficult
test—one which demands sacrifice
Jrom the entire communnity, Yet it con-
fers on us the character of a chosen
people, a treasure of a nation—sons
who eat from their Father's table....
FROM AN ARTICLE BY Ranni MosHe
ScHEINFELD, IN KoL YisragL, 1937

Rabbi Goldblum lives in Jerusalern where he stud-
ies in a kollel This is his first appearance in these
pages.
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Dovid Goldblum

en, as now, it was necessary
to galvanize world Jewry to
meet the challenge of being
partners in the full cbservance of this
mitzpa At that time, practical obser-
vance of Shmittah was limited to the
handful of members on Agudath
Israel's three Kibbuizim, Stirring ap-
peals were made at the Third Knessia
Gedolah, held in the months before
Shrmittah began, for Agudah mem-
bers to contribute the substantial fi-
nancial help that was needed to en-
able the kibbutzim to survive.

Today, Baruch Hashem, the num-
ber of Shmittah observers has greatly
muiltiplied and many of the parents of
the generation that is growing up now
have their own childhood memories
of Shmittah having been kept. None-
theless, Shrittah has not yet become
reinstated to its rightful prominence
in our national consciousness, even
in Eretz Yisroel

I. AGRICULTURAL LIMITATIONS

he best known feature of

Shmittah observance is, of

course, the cessation of agri-
cultural work, in accordance with the
Torah's command that “the land shall
rest.” Thus, sowing, plowing or other
preparations for sowing, fertilizing
and irrigating land are all proscribed,
subject to the principles enumerated
by Chazal in Maseches Sheui'is, ex-
plained by the Gemora, the Rishonim
and Acharonim, down to the Chazon
Ish, whose practical rulings on the
modern application of these halachos
provide the basis for today's Shmittah
obhservance.

If these laws are ignored and sow-
ingis carried out in Skimittah, no ben-
efit may be derived from the resulting
produce. (According to some opin-
ions, even the mere performance of
any of the other forbidden melachos
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also renders the produce forbidden.)
The Chareidi community follows the
rulings of the rmajor halachic authori-
ties of this and preceding genera-
tions, who deny the validity of the
“hetter mechira,” upon which the
Chief Rabbinate’s sale to a gentile of
all Jewish-owned farming land in Is-
raelis based. As aresult, the kashrus
supervisory organizations are faced
with the onerous task of providing
fresh produce throughout Shmittah
for a population numbering hun-
dreds of thousands, kein yirbu, {The
agricultural produce used hy
Shmittah observers constitutes over

ten percent of the total consumed by
the couniry’s population.)

Produce of the Shrritfah year is in-
vested with a special kedusha, which
limits the uses to which that produce
may be put. {Our comments about
kedushas Sheuvi’is are concerned pri-
marily with tree fruits. While grains or
pulses which germinated spontane-
ously are permitied by Torah law and
therefore also have kedushas
Shevi’is, they were forbidden by the
Rabbanan to discourage dishonest
people from sowing and then claim-
ing that the produce had grown by it-
self.) These Shevi'is fruits may not be

INTERNATIONAL
BACHUREI CHEMED
STONE SCHOLARS PROGRAM

:
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traded in, wasted or put to any other
than their principal use. For example,
fruits usually consumed raw may not
be cooked, while those usually eaten
may not be squeezed to extract juice.
Produce that is fit for human con-
sumption may be neither damaged,
discarded, nor fed to animals. The
first of these limitations clearly
causes problems in the distribution of
the fruits.

To honor Shmittah restrictions,
one must first determine to which
year a particular harvest belongs.
The Gemora derives that vegetables
belong to the year in which they are
picked, the year beginning at Rosh
Hashana. The status of tree fruits
depends on the year in which the
tree budded. For trees, also, the year
begins on Rosh Hashana. It follows
that for the first few weeks of
Shmittah, vegetables that were sown
and picked before Rosh Hashana
may be used, but due to their rela-
tively short lifespan, even in storage,
produce must be obtained very soon
from some other source. On the
other hand, the tree fruits on sale
throughout Shmittah budded well
before 5754, and therefore belong to
the sixth year. It is only in the sum-
mer of Shmittah that fruits with
kkedusha make their first appear-
ance. These harvests then last for
most of the eighth year, a fact which
has consequences for farmers and
consumers alike.

Finding Produce For Hungry
Consumers

everal options are available to

the kashrus organizations.

Produce can be obtained from
lands outside the halachic bound-
aries of Eretz Yisroel, from land that
was never sanctified, neither by the
Jews who arrived from Egypt, nor by
those returning from the Babylonian
exile. Even though it is within the po-
litical boundaries of modern Israel, it
may be farmed as usual.

An alternative is to buy produce
from non-Jdews who genuinely own
land inside Eretz Yisroel. (The
gentile's title to the land is carefully
investigated before any produce is
acquired from him.} A third resort is
to import produce from abroad.
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The first option is used for certain
crops. The southern Arava, between
the Dead Sea and Eilat, is accepted as
being chutz I Aretz, although there is
a slight difference of opinion as to ex-
actly where the halachic border lies.
The ruling of the late Dayan
Weiss,%"¥1, head of the FEida
Hachareidis, places it slightly to the
north of the point that Rabbi Elyashiv
holds it to be. The Eida consequently
notify the public as to which types of
vegetables on sale in their shops
come from the “disputed” territories,

One can, of course, verify whether
or not a piece of land in Eretz Yisroel
is Arab-owned. Using this second op-
tion, a large amount of produce is
brought in from Gaza. Ordinarily,
mashgichim on the spot make certain
that the produce indeed grew on the
Arab’s land and was not slipped in
from Israel by unscrupulous Jewish
hands. This Shmittah, it is impossible
for Jewish civilians to enter Gaza for
supervision; the transactions be-
tween the representatives of the
kashrus organizations and the Arab
farmers thus take place at the Erez
roadblock, at the exit from Gaza. The
iack of supervision is compensated
for by ascertaining that, firstly, the
types of produce bought are com-
monly grown on Arab lands, such as
cucumbers, most of which are grown
by Arabs anyway; and, secondly, that
the prices paid are so low that it
wouild simply not be financially
worthwhile for a Jewish farmer to
smuggle his forbidden produce over
the Green Line to have it sold back to
the Israeli side.

Restrictions on Non-Jewish Crops

ven bona fide Arab produce,
Ehowaver, is not automatically

tree of Shmittah restrictions.
Although a non-Jew is permitted to
farm his land inside Eretz Yisroel,
there is a difference of opinion as to
whether his acquisition of the land
supercedes the laws that apply to the
produce that grows there, in line with
Yesh le'akum kinyan lehaflia midei
ma’aser. The custom in the old
Yishuv, which was virtually confined
to Yerushalayim and Tzfas, was al-
ways to rely on the lenient opinion
that no Shmittah restrictions apply to
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such produce, whereas the Chazon
Ish, whose rulings guide all the new
centers of religious population, con-
cluded that the stringent opinion
should be followed and the laws of
kedusha be observed. Accordingly, in

the Shmittah shops of the Eida
Hachareidis, which supply Yerusha-
layim’s large Chareidi community,
business is conducted as usual dur-
ing Shmittah. None of the merchan-
dise, which originates either in a non-
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Jew's field, or in chutz UAretz, is re-
garded as having kedushas shevi’is.
In Bnei Brak, on the other hand,
the Chazon Ish's rulings are binding,
which means that produce from a
non-Jew cannat be traded normatly.
Instead, a strategy known as
sh’lichus is adopted, whereby the
Jewish wholesaler and storekeeper
are appointed by each customer as
his ernissaries to purchase produce
from the Arab grower. Since the store-
keeper is acting as the customer’'s
agent, he never actually owns the
produce, thus no trading between
Jews in peiros Shevi’is is involved.

The amount the wholesaler and re-
tailer receive is usually a fixed per-
centage of the price paid to the
grower. Rather than profit, as is made
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on an ordinary sale, this represents
their compensation for their work,
outlays, etc. The prices to be paid by
the customer are fixed in advance so
that while the Arab can raise his
prices, this cannot be passed on to
the customer as would be usual in
the case of a shortage, for example.

Another consequence of the fact
that the produce does not belong to
the storekeeper is that he has noright
to prevent a customer from taking
produce. If the customer does not
pay, the storekeeper can then take
him to a beis din, but he has no right
to withhold the produce, whichis not
his. Sh'lichus, by the way, is helpful
only as a way of avoiding trading in
produce with kedushas Shevi’is,
where the produce belongs to a non-
Jewish grower from whorn it must ul-
timately be purchased. The harvests
of tree fruits that grow on Jewish
settlements are subject to another
Torah law that does not apply to the
non-Jewish grower: the Torah de-
clares these fruits to be hefker,
ownerless, so that anyone may come
and take a portion. By protecting his
“property” in the normal way, the
owner transgresses a negative com-
mandment {and according to some
Rishonim, the fruit becomes forbid-
den too}.

One interesting development that
this Shmiftah has caused is the in-
creased number of natives of Bnei
Brak who have moved to
Yerushalayim. According to halacha,
even after moving to a town where a
more lenient custom prevails than
that observed in one’s former abode,
one must continue to adhere to one’s
own more siringent practice. There
are thus considerable numbers of
those who follow the Chazon Ish's rul-
ings and who wish to obtain and use
non-Jewish produce in keeping with
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Charting a course
through the opinions of
the Rishonim, the
Chazon Ish laid the
foundations for the
operation of today’s
batei din in managing
the distribution of
Shmittah fruits.

the requirements of kedushas
Sheut’is. Because of this, the Bnei
Brak-based She'eiris Yisroel organi-
zation has opened several special
Shmittah stores in Yerushalayim and
even the Eida has introduced an op-
tion for arranging sh’lichus between
the customer and middlemen.

Importing from chutz UAretz
proper has sometimes been neces-
sary in past Shrnittah years, when it
has been impossible to obtain suffi-
cient supplies of permitted onions
and potatoes in Israel.

The Gush Katif Initiative

ne further possible way of ob-

taining produce that is free of

Shmittah prohibitions is
through the type of cultivation devel-
oped in the Jewish settlements in
Gush Katif, near Gaza. The basic aim
of this approach (which in fact relies
more on a combination of factors that
make a lenient ruling possible than
on one definite and conclusive hetter}
is to grow vegetables that derive no
nourishment from the ground and
are therefore subject to none of the
laws applying during Shmittah. Inside
giant hothouses, double plastic
sheets are laid over the ground upon
which the seedlings are placed, cach
in its own plastic wrapping.

Opinion is divided amongst
present-day authorities as to the ac-
ceptability of this practice. A primnary
concern of the poskim is the danger
of the situation becoming a free-for-
all, enabling crops to be raised almost

The Jewish Observer, April 1994

as normal during Shmittah; if consent
is given today, within certain very
gpecific guidelines, for the present
cudtivation (for example, halacha may
well view Gush Katif as being chuitz
I'Aretz), this consent may come to be
exploited under conditions that are
far less halachically tenable. Even the
permission granted by the lenient
authorities extends only to those
types of vegetables that are com-
monly infested by bugs whose con-
sumption Torah law forbids.

In recent years, the growers of
Gush Katif have successfully applied
new strategies of cultivation to crops
oflealy vegetables, eliminating forbid-
den insect pests from the produce. In
this way, thousands of Jews are saved
from transgressing the Torah's prohi-
bitions against eating those insects. In
this case, since the consensus of opin-
ion among the Acharonim is that the
obligation to keep Shrniitah today is of
a rabbinical nature, there is a good
case to be made for nuiling more le-
mienily on a matter that is rabbinically
binding, in order to facilitate obser-

vance of a major Torah precept.

Ultimately, how much of an issue
the Katif initiative becomes depends
on whether the Chareidi public pur-
chases the produce. Without sales,
even halachic sanction will not be
able to support the venture.

II. MEETING THE DEMANDS OF
THE MARKET

s the Shmittah-observant
Apopulation grows from one

Shmittah to the next, as is
clearly visible to anyone who has
spent several Shmitios in Eretz Yis-
roel, how are the kashrus organiza-
tions able to arrange for there to be
sufficient reserves of produce upon
which to draw?

Part of the answer lies in the cur-
rent political situation. The Israeli
farming community has heen having
a very rough time in recent years,
partly because of fierce competition
for export markets and partly be-
cause of the ever-increasing amount
of cheap Arab produce grown in the
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Gaza strip and smuggled into Israel.
An estimated three and a half thou-
sand square dunams of land in Gaza
are covered with hothouses where
techniques (that in many cases have
been gleaned during years of employ-
ment onJewish settlements in neigh-
boring Gush Katif} are used to grow
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large amounts of produce. The work
of Jewish farmers is thus seriously
undermined, for the Arab produce is
subject to none of the limitations that
are imposed by government produc-
tion quotas. Although bringing the
produce into Israel is illegat as well as
damaging, the Government tacitly
approves of the situation because
employment for the residents of Gaza
means less unrest and violence in the
territory. While none of this is the do-
ing of the Chareidim, one of the re-
sults is that there are much larger
amounts of non-Jewish produce
available, whose purchase by the
kashrus organizations is specially
authorized.

The Expanding Role of
the Otzar Beis Din

nother institution that is be-
coming increasingly familiar

o Shriittah cbservers is that of
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“otzar beis din.” (See Rabbi Shmuel
Bloom’s article, JO, Oct. '93.) Special
rabbinically-controlled agencies are
set up to manage the care, picking,
processing and distribution of the
Shmittah fruit harvest. These batei
din are acting on behalf of the com-
munity, not the farmers; even when
avineyard or orchard has been given
over to a beis din, individuals are stil}
entitled to take small amounts of the
produce for their own needs. Mention
of the otzar befs din is made in the
Tosefta {Shevi'is, 8:1-3), which de-
scribes how representatives of the
beis din would hire workers to enter
the orchards and harvest figs, olives
and grapes, press them and keep the
fig cakes, oil and wine in communal
stores, distributing portions to each
family every Erev Shabbos.

Charting a course through the
opinions of the Rishonim, the Chazon
Ishlaid the foundations for the opera-
tion of today’s batet din in managing
the distribution of Shrittah fruits,
Where beis din has incurred ex-
penses in the care of the trees and
fruit, in the picking, processing,
packaging and distribution, it is en-
titled to compensation from members
of the public who benefit from its ef-
forts. This sum is fixed at the start of
the season, and since it does not rep-
resent the price of the fruit, it is not
subject to the usual market fluctua-
tions. (Thus, during one period, this
amount may be lower than the mar-
ket price, while during another, it
may be higher.)

Furthermore, the farmers them-
selves can be hired by the beis dinto
do the work, thus enabling them to
derive some financial return while
honoring the laws of Shmittah. One of
the key aspects of the beis din's work
is making sure that all its operations
are clearly seen to have no relation fo
the ordinary marketing of the fruitas
it takes place during the remaining
six years, For this reason, the fruits
and wines are usually distributed
weekly in the Chareidi population
centers, rather than being brought
into the Shmittah stores, and are
clearly labelled as being under the
care of the otzar beis din.

The otzar beis din last Shmittah
headed by Rabbi Nissim Karelitz was in

| charge of the large grape harvests from
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the settlements of Poalei Agudas Yis-
roel. Hundreds of thousands of bottles
of wine and grape juice were prepared
and distributed throughout the end of
the seventh year and the entire eighth
year, in a massive operation that
proved to be highly successfial. Moshav
Komemius operates a central beis din
for all the settlements connected with
the National Center For Shumnittah-Ob-
servant Farmers. Several settlernents
in Gush Etzion, which had previously
relied solely on the hefter mechira, or-
ganized the care and distribution of
their fruit harvests under the supervi-
ston of a beis din, according to the rul-
ings of the major posicim.

It is hardly possible to overesti-
mate the role of the otzar beis din in
spreading full Shmiftah observance.
It is much, much easier for a farmer
to contemplate accepting the sacri-
fices that Shmiltah observance will
demand if he has a prospect of re-
couping some of his lost income by
working for a beis din. {Obviously,
very stringent investigation and su-
pervision are necessary to ensure
that the system is not exploited by
dishonest farmers.} This is where the
response of the Chareidi community
is crucial. If members of the public
complain about the quality of the frusit
fwhich, in view of the fact that the
permitted work is substantially cur-
tailed, can hardly be expected to
maintain its usual high standard}, or
about the amount they are asked to
pay. they are missing the point.
Adopting a "What's In it for me?” con-
sumer mentality when obtaining
Shmittah fruits can contribute to a
farmer's regretful decision that he
cannot chserve Shmittah fully.

The Jewish Observer, April 1994

HARVESTING THE BOUNTY OF THE
SHMITTAHYEAR'S BLESSINGS

Ish on Shevi'is, the author dis-

cusses the bountiful blessings
that the Torah promises for observing
Shmittah. He observes that these
blessings are not promised as a sub-
stitute for the ordinary measures that
we must always take in order to pro-
vide our own sustenance. Rather,
they are a Divine assurance that we
need not fear the seemingly impos-
sible demands that Shmiftah makes
upon us; Hashem is telling us that if
we observe His commandments
wholeheartedly, we will benefit from
His blessing and will not go hungry.
Accordingly, Chazal themselves re-
frained from sanctifying certain areas

In a passage in the Sefer Chazon

It is in the power of the
mitzva of Shmittah fo act
as a pofent spur to the
progress of every aspect
of the Torah Yishuv that is
blossoming so profusely
in Eretz Yisroel.

of conquered territory so that the poor
could continue to farm them during
Shmittah. We must therefore not ex-
pect to see open miracles before we
support Shmittah observance,
subsidizing, if need be-—whether di-
rectly or indirectiy—the efforts of the
“mighty of strength” who are pre-
pared to fight on the front lines. With
no long-standing tradition of practi-
cal Shmittah cbservance over the cen-
turies, we, as a united community in
both Eretz Yisroel and chutz I'Aretz,
must continue to work our way back
to restoring the glory of this mitzua,
fighting unfamiliarity and overcom-
ing indifference. We must be aware
that it is in the power of the mitzva of
Shmittah toact as a potent spur to the
progress of every aspect of the Torah
Yishuv that is blossoming so pro-
fusely in Eretz Yisroel. n
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Dov Borenstein

SECOND |

LOOKS

IN SEARCH
OF A
LIVELIHOOD

llow me to introduce myself.
My name is Dov Borenstein, |
31 years old, a resident of

Lakewood, New Jersey. Up until
March of 1992, I was learning full
time in the kolle! of Beth Medrash
Govoha. At that time, with the ap-
proval and blessing of my Rosh Ye-
shiva,  embarked on an odyssey and
journey which would last eleven
months: the search for a job.

The Problem

who are locking for a job will do. 1

spoke to all my relatives and
friends and subsequently to all their
relatives and friends. I followed up re-
ligiously on all the Help Wanted ads
that seemed suitable in the papers,
and closely monitored the bulletin
board adjacent to the coffee room in
the Yeshiva.

For the first time in my life I felt I
was up against a barrier that seemed
insurmountable. Here | thought my-
self to be a mature and responsible
person who was honest, intelligent,
articulate and very ambitious, and
yet I could not seem to get past that
first question: “Yes, [ understand, Mr.
Borenstein, but what sort of work ex-
perience have you had until now?”

I did the usual things that people

The Shot in the Dark

fter a few months of looking,

with only one job interview
n-der my beit, I approached

a job counselor at Project COPE for
assistance. He suggested ! attend
the course training people in the
skills and knowledge necessary to
become assistant comptrollers in
health care facilities, being offered

Dov Borenstein lives in Lakewood, NJ, from
where he commutes to his position in Brockiyn.
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. by COPE Institute.
] I was skeptical but felt | had
{ nothing to lose. 1 was not mak-
. ing headway in my search
for a job any other way.
Allthe other hot tips had
| not produced results.
1 The course was very
intense, teaching us ba-
sic accounting and com-
puter literacy skills as
well as how to process
receivables for nursing
homes. While the course
was only ten weeks long,
it required a full-time com-
mitment and was very challenging.

After the course ended, the per-
i sonmel at COPE Institute arranged an
internship for me at a nursing center
in Hazlet, New Jersey, where I was in-
volved in the accounts receivable, ac-
counts payable, payroll and Medicaid
reimbursement.

While I had done well in the assis-
tant comptrollers’ course and nearly all
of my fellow students found employ-
ment in the fleld, I wasn't happy. |
needed to find a position where my in-
terpersonal skills would be used, so 1
began looking around for other options.

Home At Last

viewed for the position of Person

nel Specialist at Project OHR {(a
vendor agency contracted by the City
and State of New York, to provide
home care for the elderly and handi-
capped). As they say, the rest is his-
tory... which leads me to the purpose
of this article. My job search, the hir-
ing, and subsequent promotion at
Project OHR was an experience and
education which I would like to share.
+ Make yourself employable. When
you are looking for a job, you are ac-
tually a salesman trying to market a
product—namely, yourself. Therefore,

B you must attempt to
make yourself attrac-
 tive to the prospective
% employer.

The work I had done
with adult education at the
Twin Rivers Learning Pro-
gram, which is staffed by
Lakewood Kollel fellows on a
volunteer basis, and the

In January of 1993, 1 was inter-

fund raising for Sha-
lom Torah Center
during its Elul cam-
paign in Lakewood,
proved {o be valuable
aids in landing me the
job. These activities
were performed dur-
ing a period when 1
was still learning
; three sedorima day in the
yeshiva.
*Don’t have false expectations.

// Fuerybody starts at the bottom. You

could think {rightfully so) how qualt-
fied and competent you are, but the
point is that there are a lot of people
out there who are looking for work,
many with years of experience. You

| will have to prove yourself before you

can move up the corporate ladder,

A few months after I started work-
ing, a position became available at my
company. | approached some of my
friends and the standard answer was,
“T can’'t work for $450 a week. I'll lose
my government entitlements.
Coupled with the cost of commuting
and the deductions for taxes, I'will be
working for practically nothing!”

When | mentioned the job to
someone who had been working, his
response was completely the oppo-
site: “$450 to start! That sounds
very good!”
¢ Upward Mobility. People who are
qualified and work hard, do move up.
After a few months, the Personnel
Specialist Supervisor position at
Project OHR became available. 1 ap-
plied for the job, was interviewed, but
someone else was hired, Was | disap-
pointed? No. The person who was
hired was much older than I, with
much more experience, but at least |
showed my willingness to take on
more responsibilities at work. Two
months later the position of site-co-
ordinator opened up. I applied and
was hired.

feel grateful to all those individu-
als who helped me, advised me
and gave me moral support during
my search. With our tefillos to Hashem
and our efforts in this direction, we will
be on our way to fulfiling one of the
basic mitzvos in the Torah—the mitzva
of gemillus chassodim in the form of
supporting one's own family. ]
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Letters to

BOOKS FOR THE FAITHFUL:
HOW DO WE BANKROLIL THEM?

R i

To the Editor:

Suppose you were to assemble a
group of Orthodox women writers,
authors of books put out by the Or-
thodox publishers. What would they
talk about? I ran that experiment in
Jerusalem a few times, so I can tell
you. We talked about the frustrations
of not being able to reach the wider
secular audience, and about the dif-
ficulties of wending one's way
through a mine field of forbidden top-
ics without sacrificing honesty and
depth.

In Rabbi Fyvel Shuster’s review ar-
ticle of an anti-Orthodox novel (JO
Jar.'94}, he ends on a note of chal-
lenge: “Somehow, the Torah commu-
nity must find in its midst talented
individuals who will be able to 'stir the
emotions and spirit’ of the rapidly
shrinking Jewish population with
images of kedusha If we write ar-
ticles, book reviews and fiction that
will be read only by our community,
we are surtendering the global battle-
field to our enemies.”

After a year of investigating the dis-
tribution problem, I do not think that
the problem is a lack of talented au-
thors, loyal readers or dedicated pub-
lishers. The two barriers to wider dis-
tribution of Orthodox books are preju-
dice among secular intellectuals and
the economics of trade publishing,

Most secular opinion-makers can
be presumed to have minds hermeti-
cally sealed to favorable views of Or-
thodox Jews, but a few might be sus-
cepiible to influence by well-written,
carefully edited and impeccably pro-
duced Orthodox literature. The more
serious problems are economic. The
Orthodox publishers run on tight
budgets, in which every book has to
pay for itself. The difference between
getting 60% of list price from a Jew-
ish book store, or 42% of list from a
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trade distributor is crucial to them.
They carr't pour $4000 into promot-
ing a book in the secular press, nor
do they all distribute review copies.
Because of the financial exigen-
cies, Orthodox publishers are very
conservative about publishing any
hock which might be criticized in the
JO, or which is aimed more at the
secular Jew than at the religious
market. I wrote a novel which has
come ouf only in French translation.
Why? Because French Jewish pub-
lishing is subsidized and outreach-
oriented, concerned about how the

book will go over in Paris and
Marseilles, where the English pub-
lisher has to ask how it will go in Boro
Park and Monsey. The main purpose
of that book was to convince not-so-
frumuniversity graduates that Ortho-
dox Jews are not troglodytes—just
the sort of message that Rabbi
Shuster wishes we could put across,
but not a message aimed at the reli-
gious strongholds.

OQutside funding of promotion and
trade distribution for a few high-qual-
ity Orthodox books could be the key
to reaching estranged Jews whose
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Jewish spark still guides their read-
ing. A well-written adult novel with
solid Jewish cutlook will sell its 3000-
5000 copies in the religious market.
The point to a promotion subsidy
would be to sell an additional 10,000-
20,000 copies to less commitied
Jews. Who knows what opportunities
are being missed because the burden
of advertising and promotion is left to
publishers who cannot afford it on
any significant scale? The Orthodox
writers would surely put more time
and effort into their work if there were
a chance of reaching that wider audi-

ence.
RACHEL POMERANTZ
Bnei Brak
Mrs. Pomerantz is a published author, whose books
include Wildflower {a novel}l, Wings Above the
Flames {Holocaust stories alse published in Hebrew
under the title Mikur HaBarzel}, The World in
Flames (A Short History of the Holocaust}, and tn
Ternps pour Refaire, described in her letter, She has
also written stories that have been published inan-
thologies.

PROBLEMS WITH SOLUTIONS TO
THE “FICTIONAL" ASSAULT

To the Editor:

Rabbi Fyvel Shuster has articu-
lated an anguish felt by many at the
perverse sucecess of kofrim and
malshinim (heretics and slanderers)
in smearing Torah Judaism with lies
and deadly distortion. His solution to
combat this evil is not too comforting,
however.

At the close of his article, Rabbi
Shuster asks that the Torah commu-
nity “find in its midst talented indi-
viduals” who can “stir the emotions
and spirit’ with images of kedusha,”
that will be read by the global Jewish
community {i.e., not only by “our
community”). The author does not
dispute that the Torah view has been
presented and enhanced in the En-
glish language during the past several
decades by numerous works in both
conventional and creative format.
The fresh format of This Is My G-d, by
Herman Wouk, made it a best-seller,
and, although the book would prob-
ably not pass muster in the more
careful scrutiny of the Yeshiva World,
it certainly presented a positive pic-
ture of classical Judaism that was
discussed in the salons of estranged
American Jewry. Likewise, Go, My
Sor, by Rabbi Chaim Shapiro, spun
an unusual tale of Yiddishiceit hold-
ing true in bizarre circumstances and
under severe pressure. This book,
too, found a readership in wider
circles. Both of these, however, are
examples of non-fiction. Since the
bulk of Rabbi Shuster's article deals
with the current spate of novels that
distort Torah Judaism, the reader as-
sumes that he is asking for religious
Jews to produce novels that will ac-
curately portray Torah values. I re-
spectfully submit that Rabbi
Shuster's proposal is fatally flawed.
His proposed tactic would surrender
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the battlefield before a shot is fired.
Students of literature will attest
that a novel is, almost by definition, a
tale about human weakness. Just a
cursory study of the “novel” genre will
instruct the objective observer that,
indeed, without the yeitzer hora there
is no novel. The reading public is spe-

\ ation—the work will be viewed as a
cifically attracted to the emotions por- l
H
I

pelemic, and will not be read except
by those already in the _frum commu-
nity. i the author adds the essential
spice to his creation, giving validity
and respectable standing to romance,
conflict, corruption, or some other
human failing, he has added to the
corruption of his readership. Just as
importantly, the writer has had to get
into the mud with his enemy. By al-
lowing those who worship culture to
choose the weapons, the good soldier
becomes a casualty before his cre-
ation ever hits the printing press.
NAME WITHHELD By REQUEST

trayed in a novel, and gets into such a
work to experience such emotions vi-
cariously {or voyeuristically). The
yeitzer hora is obviously attracted to
books with a sexual theme. But he is
also riding high when the story re-
volves around greed, jealousy, power,
or other human failing, or when it

dabbles with idolatry or the occult. I

ORTHODOX WRITERS:
have heard that the Ari zal said that UNDERESTIMATING THEIR
merely speaking of a sinful act PIVOTAL ROLE
strengthens the hand of the sitra
achra (the “other side”). A novel in-
volves the interplay between the forces | To the Editor:

of morality and corruption. A story will
have no place in the marketplace of
recreational reading unless the author
has harnessed some ruach shiuss to
appeal to the baser aspects of the
reader’s personality. Even if the good
“wins” at the end, thereader hasgiven | opening article i the January issue
his feelings a sinful workout. of JO may later be recognized as the
Thus, a ben Torah who would en- 1 catalyst that inflamed us.

I Orthodox writers ever get worked
up enough to sit down at our comput-
ers and successfully counteract
books such as Eric Segal's ridicu-
lously ignorant novel, Acts of Faith,
Fyvel Shuster’s wonderfully eye-

ter the cultural fray with an offering As awriter, [ needed to hear Rabbi
of a novel has chosen the wrong ! Shuster explain that it is their “Jew-
weapon, and he cannot win. If his | ish spark” that prompts non-obser-
story is "Simon Pure™—that is, if evil | vantJews who are "curious about the
is clearly banished from attaining any | mysterious world of the Orthodox,” to
standing on the pages of his cre- read such novels, and that this one

VIBRATION
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bock has "reached more Jews than
the combined efforts of all kiruw activi-
ties in America in the past year.”
What stops Orthodox writers from
writing for their non-religious breth-
ren? As anyone who has tried writing
for both worlds will tell you, there is
an expression, “Too frum for the frei
and too frei for the frum.” In other
words, if his true religious perspective
is too explicit, a writer will be rejected
by secular publishers, and if it is not
explicit enough, he will be rejected by
the religious ones. There is a fine art

Call 1-800-KIRUV-84
(1-800-547-8884)

To contact Agudath Israel of America’s
Infarmation Hot Line
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THE YESHIVA OF NEW HAVEN

is now accepting applications for its

ovs AcES 13-16

TORAH LEARNING OUT-OF-TOWN FOR A SMALL,
SELECT GROUP WITH GOOD YESHIVA BACKGROUNDS

Once again, the summer shiurim will be given by

HoRav Emanuel Gettinger xmoov

Once again, [Y"H all boys will complete an entire Mesechta

« Shiurim and chavrusas with an emphasis on skill
development

» Outstanding Rebbeim and counselors

» Siyum at end of program

e Experience in leading davening and leining

e Close personal attention to the needs of each talmid

¢ Beautiful campus and playing field; exciting field trips

* Olympic-size pool .

7/3/94 to 8/2/94 (24 Tammuz to 25 Av 5754)

New Haven, Connecticut 203-777-2200

involved in excluding from one’s work
anything that will not be elevating,
while at the same time reflecting
enough of the world that the reader
will find his own self truthfully mir-
rored there. It is an art that has not
yet been mastered by Orthodox Jew-
ish writers.

Thatis why we cannot really be said
to have produced cur own great litera-
ture, one that serves as a genuine
kiddush Hashem before the world.
And it is why the field is left wide open
to those who have benefited richly by
stereotyping us cheaply.

The hundreds of talented Ortho-
dox writers in our midst grossly un-
derestimate their role in the grand
scheme of things. May they be
prompted to overcome all the formi-
dable stumbling blocks involved in
getting published by bearing in mind
Rabbi Shuster's remark: “If we write
articles, book reviews, and fiction that
are read only by our community, we
are surrendering the global battiefield
to our enemies.”

SARAH SHAPIRO

Jerusalem

Mrs. Shapiro is a published writer, and editor of the
ArtSeroll Judaiscope volume, Of Home and Heart,

an anthology of Jewish Observer articles on
women'’s issues.

Rabbi Shuster Responds:

The author of the anonymous let-
ter seems to base his criticism of my
proposal that we ereate authentic
Jewish fiction that will enter the mass
market on two assumptions:

1. "Without the yeilzer hora there is no
novel.... A story will have no place in the
marketplace of recreational reading
unless the author has hamessed some
ruach shiuss to appeal to the baser as-
pects of the reader’s personality.”

2. “Merely speaking of a sinful act
strengthens the hands of the sitraachra.”

While the author is correct that
much fiction {not to mention theater,
films, and popular music) can at-
tribute its popularity to the glorifica-
tion of sin or sinful tendencies, a sig-

ZELMAN STUDIOD

RAFHY aND ¥ip
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nificant portion of it does not. Adver- |

tisements may resort to pornographic
displays in order to attract the atten-
tion of a jaded public, but thereis still
room in the marketplace for a clean,
honest, intelligent ad campaign.
Similarly, a talented author can still
write a meaningful novel which offers
the reader a powerful emotional and
intellectual experience that is neither
vicariously or voyeuristically sinful.
True, without a yeitzer hora there
would probably be no novel, because
there would be no human beings as
we know them. Without the yeitzer
hora, there would be no mussar
seforim as we know them either!
Quality fiction written by a yirei
Shamayim will generate a healthy in-
terest in Torah Judaism among the
broader Jewish cormmunity.

The author’s second assumption,
which he heard “in the name of the
Ari zal,” is even harder to accept. If
merely speaking of a sinful act
strengthens the hands of the sitra
achra he would have to eliminate
large sections of Torah Shebichsav
and Sheba’al Peh. Should we not
study the "sins” of Adam Harishon
and cheit ha'eigel? Should we skip
the confrontation of Eliyahu Hanauvi
and Neviey Haba'al on Har
Hacarmel? Is Meseches Sota to be
eliminated from Shas? Are the great
mussar shmuessen of mashgichim
and the stories of the maggidim and
the rebbes through the generations
to be censored? All of these discuss
“the interplay between the forces of
morality and corruption.” I suggest
that the authenticity of the state-
ment atiributed to the Ari zal be in-
vestigated. Clearly, sin must be put
in the proper perspective in all for-
mats, including fiction.

Rachel Pomerantz voices the frus-
tration of many authors’ inability to
reach a wider public. it seems to me
that a symposium for writers, pub-
lishers, Rabbonim and feiruv profes-
sionals could result in the recogni-
tion of Jewish fiction, written for the
mass market, as a necessary compo-
nent of our efforts to reach Jews
worldwide. Perhaps this could result
in the support necessary to create
and market authentic Jewish fiction.

RaABBI FYVEL SHUSTER
Skokie
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CONSORTIUM OF ORTHODOX
JEWISH GROUPS OPENS
ECONOMIC AND SOCIAL WELFARE
PROGRAMS IN FORMER USSR

‘Two cracker and matzoh factories, two
kosher meat processing plants, the begin-
rings of a network of day care centers, a
job apprenticeship program and a pub-
lishing enterprise are among the first
projects of a new endeavor being
launched this year by a consortium of
American-based Orthodox Jewish groups
working in the former Soviet Undon.

The consortivum, founded and led by
Agudath Israel of America, has won the
backing of the U.S. Agency for Interna-
tional Development (AID) and World
Learning Inc. for the series of projects,
which are designed to create jobs for lo-
cal residents and promote general eco-
nomic welfare, and to provide a finan-
cial base for local community service
and social action programs.

The cracker and matzoh factories,
in Kiev and Moscow, are already opera-
tional under the consortium’s aus-
pices, producing inexpensive products
that are much in demand throughout

2NN
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AUTHORS & RRTISTS ‘

C.1.5. Publishers invites g
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manusctipts and artwork for
evaluation. We seek manu-
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ofthe author and our graphics
department gives each book
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We welcome the opportu-

nity to work with you,
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the year. Before Pesach, at peak sea-
son, as much as 6 tons of matzoh a day
were baked at these factories. The two
kosher meat processing plants, also in
Kiev and Moscow, are also up and run-
ning, supplying a growing market. To-
gether, these facilities have created
scores of new jobs, and earnings from
their sales have been earmarked to
fund specific community needs.

Modern day care centers have also
already been opened by the consortium
in Kiev and Moscow, providing excellent
early childhood education while afford-
ing parents of enrollees the opportunity
to find gainful employment. Still in the
planning stages are tourist and interna-
tional trade service bureaus in Kiev,
Kishinev, Moscow and Thilisi, a publish-
ing house and a newspaper in Kishinev,
and a business apprenticeship program
in a location to be determined.

HOUSE OF REPRESENTATIVES
VOTES TO RETAIN CHAPTER 2
PROGRAM OF SCHOOL AID

WASHINGTON~Yet another hurdle
was overcome in the fight to preserve a
measure that has provided desperately
needed resources to yeshivos through-
out the country, as the full House of
Representatives in late March ap-
proved the reauthorization of the El-
ementary and Secondary Education
Act (ESEA) as amended in committee
to retain the aid program known as
“Chapter 27,

The Administration's version of the
bill as sent to Congress sought to elimi-
nate the existing Chapter 2—which al-
lows schools to utilize its funding in a
variety of ways—and replace it with an
aid program focusing on teacher devel-
opment. Yeshivos, which by nature of
their needs tend to use Chapter 2 fund-
ing most heavily in other areas, could

have suffered substantially if the pro-
posal was passed in its original form.

In an early showdown over the is-
sue, a House sub-committee rejected
an amendment designed to restore
Chapter 2 in slightly modified form.
But after a high-gear campaign by
Agudath lIsrael and other school
groups, the full House Labor and Edu-
cation Committee voted to overturn the
sub-committee decision and approve
the amendment. Agudath Israel again
went to work to avert any erosion of
support for Chapter 2 in the full
House. The battle now moves {o the
Senate, where hearings have already
commenced on the bill.

MID-ATLANTIC CONFERENCE FOR
PROFESSIONALS & BUSINESSMEN TO
PROBE THORNY HALACHIC ISSUES

“The Interface of Ethics, Halacha,
and the Professional World” will be the
theme of the forthcoming Mid-Atlantic
Conference on Halacha sponsored by
Agudath Israel of America's Torah
Projects Division.

The keynote session of the event, on
the topic, “The Observant Jewish Profes-
sional: Challenges and Opportunities,”
will feature an overview by Rabbi Yaakov
Weinberg, Rosh HaYeshiva, Yeshiva Ner
Israel of Baltimore, and an address by
Rabbi Chaim Dov Keller, Rosh
HaYeshiva, Yeshiva Telshe-Chicago.

General session topics to be ad-
dressed are: “Confronting the Challenge
of Shabbos in the Hospital, the Office,
the Factory and the Parking Lot” and
“The Observant Jew in the Secular
Workplace™. Symposia on topics relating
to specific fields include: "Halachic Is-
sues at the Beginning and End of Life”;
“Interest and Investments: Halachic Pa-
rameters”; and “An Halachic Look at
Dispute Resolution: Arkaos, Batei Din,
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Peshara and Negotiations.”

The event takes place Sunday, May
22, at the Hyatt Regency Baltimore. For
information, call (212) 797-9000 ext.
57, or (410} 358-4710,

NEW OPPORTUNITIES IN 2ND AGUDAH-
SPONSORED KIRUV SEMINAR

After a gratifyingly successful first
undertaking in February, Agudath
Isracel's newly-formed committee for
Kiruv Rechokim projects is sponsoring
its second four-day Arachim Seminar
this May. The Arachim program is a
highly acclaimed and effective series of
lectures introducing Torah Judaism to
Jews from non-cbservant back-
grounds, presented by well-known To-
rah scholars and professionals from
various scientific fields.

Members of the Torah community
are urged to take advantage of the oppor-
tunity to offer a true giimpse intoc Torah
belief and practice to a non-observant
neighbor, friend, co-worker or relative,
The retreat takes place over Memorial
Day weekend, May 26-30, at the White
Plains Hotel in White Plains, New York.,
Speakers providing detailed information
on the retreat can be arranged by
Agudath Israel to address gatherings of
prospective participants. For more infor-
mation, call Agudath Israel's outreach
holiline, 1-800-KIRUV-84.

JURY VERDICT ON FUNERAL HOME
SENDS “POWERFUL MESSAGE,”
SAYS AGUDATH ISRAEL

In a notable court case, a jury has
found a Manhattan-based funeral home
chain liable for releasing the body of an
observant Jew for autopsy without per-
mission of the deceased’s family.

A New York State law passed in
1983, drafted by now-Speaker of the
Assembly Sheldon Silver, generally pro-
hibits the performance of an autopsy
when the family of a decedent objects
to the procedure on religious grounds
or—if they are not present—when there
is reason to believe they would object.

In the case before the court, employ-
ees of Riverside Memorial Chapel had
released the body of an 82 year old man,
known to be an Orthodox Jew, to the
New York City Medical Examiners’ Of-
fice for autopsy without contacting any
member of the family.

The court awarded $1,350,000in pu-
nitive damages against Riverside, plus
$75,000 for emotional anguish suffered
by the plaintiff, the decedent’s daughter,
who was represented by attomeys Gary
5. Mayerson and 1. Jeffrey Corbin of the
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Manhattan law firm of Graubard Mollen
Horowitz Porneranz & Shapiro.

According to reports, Riverside said
that it has since updated its practices and
in the future will insist on a written court
order before releasing a body to the Medi-
cal Examiner against a family's wishes.

“A powerful message has been sent
with this verdict,” said David Zwiebel,
general counsel for Agudath Israel of
America, “putting funeral homes and
medical examiners on notice that the
religious beliefs of a decedent must be
respected, and that there will be a steep
price to pay when they are not.”

1300 YOUNGSTERS ATTEND
PIRCHE! AGUDATH ISRAEL
NATIONAL SIYUM MISHNAYOS

Over 1300 boys gathered in Monsey
in March for the 31st National Siyum
Mishnayos of Pirchet Agudath Israel, a
memorable event that underscored the
concept of personal dedication to Torah
learning and honor for Torah and its
students and scholars.

Just to gain admittance to the event,
each participant was required to learn
a prescribed number of Mishnayos. Top
awardees of the evening had commited
to memory thousands of passages by
heart as part of Pirchei's Mishnayos
B'Al Peh Contest or had studied the en-
tire Shisha Sidret Mishna as part of the
youth movement's Mishnayos L'Chvod
Bar Mitzvah project.

The keynote message at the event
was presented by Rabbi Zechariah
Gelley, Rav of Khal Adath Jeshurun. The
Rav of Skver, Rabbi Moshe Neuschloss,
graced the gathering with divret brocho.
Rabbi Naftoli Friedler, Rav of Khal Adath
Jeshurun of Monsey, who had person-
ally tested the winners, was also present
to pay the children tribute. The top hon-
orees: Chaim Shneur Waschsman of
Monsey, Yehoshua Zev Olshin of Lake-
wood. and Shimon Waxman of Lake-
wood. Over 600 children from through-
out the Middle Atlantic states and from
as far away as Los Angeles participated
in a festive Shabbos convention leading
up to the event.

NEW MINCHA MINYAN MAP

The 1994 Mincha Minyan Map for
the New York metropolitan area, pub-
lished by the Community Services Di-
vision of Agudath Israel of America, is
now available to the public,

The location map/directory lists lo-
caticns where Mincha services are held
during the workday, including sites in
midtown and downtown Manhattan, as

well as addresses in Brooklyn, Wash-
ington Heights, the Bronx, Queens,
Long Island, New Jersey, Staten Island,
and Westchester. Each address is listed
along with the time of the minyan, a
contact person, and a phone number
for more information. The directory is
available from Agudath Israel, 84 Will-
iam Street, New York, NY 10038, tel.
(212} 797-9000. The next edition of the
guide is scheduled for publication in
Falt 1994.
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11314 — TR

they would afflict i, so it wowld increase
and so it wotdd spread out; and they Were
disqusted because of the Childrerr of tsrael,
13 The Egyptians ensfaved the Children of
Israel with crushing labor. ' They emdbif-
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tered their lives with hard work, with mor-
tar and with bricks, and with every labor of
the field; afl their labors that they per-
formed with them was crushing labor.
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RASHI $LUCIDATED =
12, 170K U WRT) ~ BUT ASMUCH ABTHEY WOULD AFFLICTIE. Ny 3% s by e '0p - As much
a8 [the Egyptians} wonld set their hearts to afflict Tsrael, yyaaii nidprb ke g wigpnab e —
so the beart of the Holy One, Blessed is He, was sef to increase them and to make them burst forth.r
T3 13 — S0 IF WOULD INCREASE. This means  yp 2113 12 — so If was increasing and eo it was
bursting forth? eyt ~ The midrashic interpretation is 13 nypix eripn o — that the Holy
Spirit issaying, 'y 1y Dmte bns — “Yousay, ‘Leat it will inorease,  =phxn) - butLsay,
prophetically, #+n3%113,, — “Just so. i shall ineresse. * This is why the futurs is used.’

PR - ANDTHEY WERE MSGUETED.  biswin wp — They were disgusted with their lives.t umizm
w17 — Our Rabbis inferpreted the word 19y as deriving from the word ¥ip, “thorn."” In this sense, it
means that  Eengs v ovyps — llsrael] were ke thorna in [the Egyptians'] eyes.’

13. 195% - WITH CRUSHING LABOR. This means  mgp nyaya — with hard work  quiz nis nypns —

that crushes the body  noerm —

and breaks it."

did eny construction (Tesafos HaShalem).

1. Althotigh most editions read b33, “with ali,” the read-
ing should be 535, “#8 much as,” so that this phrase is
peraile) to the next one which begins 13, “so™
{Mizrachi}. Indeed, the first printed edition of Rashi
has this reading (Yosef Halle! ).

2. The Egyptians had alraadyaﬁlichd 1srsel; therefora
the pest tense, uy, “bad afflicted, " is the expected form.

The use of uy?, “they would afftict," in the future tense,

implics thet G d's corresponding bieasing took effect as
soon a8 the Epyptians intended to afflich lsrael, even
before the actual affliction took place (Nachelas
Yazkov; Sifsei Chachamim). See Rashi to verse 15:1
below, for another example of the fulure tense mdicat-
ing intent.

3. As mentioned above, G d's blessing of increase took
effect a8 scon astheEgyphnns intended to afflict Israel

JIf the vorss meant to show how gre.al.thehlngm

it should heve used verha in the pest tense, V11790,
“go it increased and 8o it burst forth,” Lo indicate that
the blesings had atrendy taken effect. Rashi explams
that verbs in the future fense can alsa denote the past,

In this case the fiture may indicate the past progressive

— “was inereasing, was bursting forth” — and tkus can
e understood as saying that the blessings did, in fact,
take effect (Nochalas Yockou).

4. Above v. 1.

5. Shemos Rabbah 1:11; Sotak 11a

6. The verse does not say what the Egyptians were dis-

with (Be'er Yitzchak). Rashi §lis in a phrase
which supplies the object of their disgust so that the
verse follows the forna used in Genesis 27:48: w03 "Dy
ity 3 s, “Lam disgusted with my life on ascount of
the daughiers of Heth." In a like maonner, Rashi fills in
this phrase in Numbers 22:3, where it also does not
appear (Mizrachi).

7. Shemos Rabbak 1:13; Sotah 1ls. With this interpreta-
tion, thete is ne need tp introduce D73, “with their
Tives,” to understend wym (Mizrachi: Gur Aryek).

8. Shemos Rabbok 1:11; Sotak 11%. The Talmud there
offers two meanings for the word 7193 in our verse: b3

is derived from the 200t s, “to crush'; and 73935 8
centraction af 777793, "with asoft mouth,” .e., with glib
tadk. Rashi here cites only one meaning beeause that is
the only meaning the word can have when it is repeated
i v. 14 below (Mizrachs),




