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Cable ‘serﬁth November 22, {oo8

Prime Minister Yitzchak Shamir
Office of the Prime N:nlster
Jerusalem

Israel

In relaticn to controverS)/ re change'
in Law of Return, the Rabblnlcal
Council of America suppcrts removal
of this issue from the political’ agéndé.

. The RCA believes in Giyur K'Halacha_ a
religious matter which belongs 1n the
hands of the Chxe{_J_bmnate and not in

b 1
TRe—S8atds

The speedy'sclutién of this problem
will help presérve the unity and suppart
&f the American Jewish community with - -

and for Isreel.

May the Almighty b’ess ycur e¥fcrt5

with success.

Rabbi Max N. Séhreier
President )
Rabbi Binyamin Walfish
Executi?e Vice President

Asron Solaveichin T

Prasicant

Statement by Rabbi Aron So]oveichik 11/23/88

The recent elections in XSrae] have given the LSkud’paf:y
and the religious parties a vate of. contidence to amend the
Law of Return t Erecoqnize only conversxons to Judaism-done

according to Ha ha - Jewish .law.

The recent effolt§ of the American Reform and Consérvative
movements to preveént this amendment and to force their ’
interpretarion of Jewlsh identity upon the sovereign stafe
of Israel, are undemocratic and can only be characterized as
"religious coercion.*

‘Furthermore, the. refusal of these movements to allow the 1aw
-to set a universal standhrd for. cenversion to Judaism,
leaves th& field open for each Jew to set hiu/her own
standard and to pass judgement upon the Jewishness of
others. This is.can only lead to divisions and splintering
of ‘the Jewish people.

The ‘duplicitous attempts by these movements to claim they
are championing unity, while characterizing as divisive the

-religous parties' efforts to amend the Law of Return, are

most deplorable.

I was shocked to learn today of the Rabbinical Council of
America's statement “supporting removal of this issue from
the, political agenda.” I find it incomprehensible that such
2 statement be made wﬁthout consylting with the memdership.

The proposed amendment is Qf Wtmost importance for the
preservation of Judaism throughout the world, andythere . can
be no compromise on this issue. . \x

whiie it is true that conversion ls a religious issue,
?:Ederith?? poéitxcal the Law of Return as it Presently

s is awed and makes 'a nocker £ J
conversion to Judaim. ve swish identizy und
I call upon all members of the Rabbinical Council of Americd
to: repudiate the statement and to declare unequivocally that
the. only way to remove the “Who Is A Jew" uestion liroum the
political ‘arena, is by requiring that all conversions be
done in accordance with Halacha - Jewish law.

I further call upon-all members of the Rabbinical Councxx of

.America to use their influence to properly explain thi o

issue to the public and to do everything possible to ensure
passage of the amendment. -

This issue is vitally urgent to ‘the future of the Jewish
pecple. My poor health not withstanding( I am ready to

New York = The Prestuent ofthe, Rabbmlcau Council of America has sharply cr?ﬁc:z@ travel to Israd) and persohally present the case for

~ : the Consérvative and Reform movements “for unwananted and unfounded attacks on the
Orthadox community re: the "Who is a Jewissue’.’
~ Rabbi -Max N.- Schreier said that “Orthodox 'bashing’ must cease and that the

Conservative, and' Reform. movements and the Federation “have released a storm’. of .

invective which they cannot control.”
“They have issued veiled threats to.cut ald 1o Israsl, even rajsmg the- specter of anti-
‘Semitism. When a negative image of a segment of Jewry appears as it has appeared aff
" over this country, in the eyes of those who are ready to attack Jews, there is no distinction.
.. drawn befween ofé Jewish group or another,” said the president of the RCA.
“There has been a great i perpetrated on the American Jewish community that we

Jews who are bom as Jews, or those who are halakhuéalty converted o Judaism. Any other

to speak-onthe subject of ‘Who is'a Jew": and-for-Conservative, Reform and Federation :
leadership to'use congressmen and senators for this purpose is an‘interference in the
intemal affairs of Israel that van endangerhe all- |mporvant supportof the us. government

Orthodox are disenfranchising Jews. Not'so: We recognize those Conservative and Reform

amending the Law of Return. to Primé Minister Yitzchuk Slanmir
and other: Israell leaders and to assure them that the vaut
majority of American Jewry steudfastly support them.

e
.

RalQie Qoton Clovehle

- - . In a telephone conversation with Robert Klapper, RCA President
Rabbl Meax Schrejer stressed repeatedly that the Council’s dispute with
Rabbi Aharon Soloveichik was one of means rather than ends. We all

“~agree that the amerndment should ideatly be passed. he said. The

“_dispute.is only whether American Jewry’s emotional reaction, granted
that that reaction is fueled by often déliberate disinformation, makes the
r/sks of pushing for the amendment unacceptable. He added that he felt

[i%4 5ldb'l

Rabbi Sehreier’ said he .and. his otganlzatlon would ‘seck to meét with media
representatives 1o protest the “unfounded canards belng heaped upon Orthodoxy such
as medievalists, Khomenis and fundamentalists.”

He stated that the divisiveness in-the Jewish commuintty, comrary to the claims of the

meﬁﬁmﬁwmrw

of patrilineal descent and the' non-halakhic practices and conversions of the Reform-and
Conservauve movergents, it is Reform and- Conservatism: 'which has changed the

L i 3Jor prionty.
Schreier also suggested that Rabbi Soloveichik’s statement may have
been based on news reports of the RCA’s cable rather than on the
complete text of the cable. RCA Vice President Rabbi Binyarnin Walfsh g

heard of it only through thlrd -party reports '
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EDITORIALS

Who Is a Jew?

8 hecessanly reflect “the. opinions. of -HAMEVASER ‘or Yeshiva University.

500 West 185th Strect, New York, NYY. 10033

T he views of signed-articles are,those ‘of the individual authors and do not

Editorial ‘policy is determined by a"majority vote of the members of the
Governing  Board. - Subscription’ rate::$7.50 per year.: All material’ herein
copyright HAMEVASER {988,

“The past few weeks have seen a perhaps
unprecedented wave of Orthodoxy-bashing.

) Hordes of delegations from within Isracl and ©

@ Without have descended upon Jerusalem to
¢ beg Yitzchak  shamir not te “surrender”
wd Israel to the “fanatics”, the ones who “would
< turn bsrget into a Jewish lran™ These
& disinformation delegations have ‘been
2 accompanied by -incomprehensible and
< almost unspeakable threats to dimimish aid

to Israel and various charities. These thieats

reveal the true mdtivations of those” who

issue them.

ar. Anyone
born of a Jewish mother, be they Conserva-
tive, Orthodox, Reform, Reconstructionist
or whatever, 15 a Jew, Nothing.can remove-
that status from them. All elaims that

Orthodoxy believes anything different are |

unfounded. .

=1In retrospect, however, it seems’ that
raising the “*Who 1 a Jew” issue was a
mistake. Any potential gain even if the

A Time To Worry

The purposeless stabbing of Dani Greenb-

amendment {s passed will not be worth the
recent battles. ‘Yet clearly battles were
brewing, and had this not triggered them,
something else would have. And as. time
passes, the costs of dropping the amendment
increase.and the costs of pushing on increase.

If the non-Orthodox maintain their politics _
of deception, we tnay soon -have little’ or
nothing to lose by passing the amendment:
In. the meantime, howéver, Hamevaser
“teluctantly. hopes that a face-saving méthod
can be found in order to. remove the issue

YITZCHAK BLAU
YEHUDA GALINSKY

ROBERT KLAPPER
. editor-in-chief .~
GOVERNING BOARD

HOWARD SRAGOW _ .
executive editor

HINDY NAJMAN

DAVID GLATT
SETH KADISH

DAVID DEBOW
AHARON HABER

JEREMY WIEDER

- ADINA MOSAK :
KENNETH WAXMAN e

rom the political agenda-Burwe also feet
that Orthodoxy should move off the
defensive. Let us challenge the Conservative
Movement to admit that it does not believe
that patrilineal descent makes. a Jew, that
they “delegitimize™ many more Reform Jews
thun does the proposed amendment. And let
‘us ask the Reform Movement jist who isn’t
a Jew, and what gives lhem the right to
makes that decision.

A Time To Celebrate

On a more cheerful note, tomght SOY will

_vun_its. annual Chanukah chagigah. The

(Imq:guh (rddmonally has great ruach; and
we look forward to- seeing hundreds -of.
students frqm all Jewish Studies divisions

AARON BRODY
DANI COHEN
‘GILAAD DEUTSCH
HILLEL FELMAN
DOV FOGEL

AZRIEL COHEN
MELISSA PLETTER
art editors

B N STAFF -
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MOSHE RADINSKY
- JERROLD RAPAPORT
MIRIAM SEGAL
YAIR YAISH .

JONATHAN REISS
 editor emeritus

Special Thanks 1o Asher Brander

Tatt shook us all. T also, however, exposed
an oddly skiwed sense of priorities. Several
vears ago Yeshiva tried to foree all Kollel
members 1o e in Washington Heights.
Now it does not man its guard stations 1o

wproteet-thosewho votumarily five here, The
Lacuser maney.
aceept that the salety of those students and
their families does not hold top priority.

there. The chagigah 15 also -an_enjoyable
opportunity for. rehbeini 1o display - their
-interest'in wlmidim outside the shiur room.
and for talmidim to see and hear rebheim
with whom they might never otherwise come

—intp-eontdet - The- chagigadr-offers- a- rare
We find 1t impossible to/ !

chance for rebbeim and talniidim 1o feel that
we all'belong to one yeshivah, and wé hope
both will take advantage of it.
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To the Editor:

Lately there has been' a cataclysmic

-upheaval in the Jewish world regarding the

Letters to the Editor |

~ if théy are indéed to live up to thair titles
and  positions — - must -make. our position
clearer than clear, leavmg no room for the

attempt by the religiols parties Israel. to

“change the “Whois a Jew” amendment. What

should our reaction be?
- My personal belief is that the method of

implementation used by the religious right.is -

not politically sensible, and that perhaps the
timing is off too: But let e state openly and

- unambiguously that we cannot take a centrist’

position on .this fundamental issue, which
strikes at the core of Judaism and our Jewish
beliefs! Surely we can voice a difference of
opinion regardmg the advancemem of this
cause — our cause - but difference of

—-Suggestion that-we-sy ven slightly,
with the Reform (as a recem statement by a
Reform leader suggests). “Chachamim hiza-
haru b'divreichem shema tachuvu chovat
galut...vyishtu hatalmidim habaim acharei-
chem..vmimiza shem shamayim mitchalel”
(Avot 1:11), and the Bartenura explains the
words hizaharu b'divreichem: “shelo tanichu
makom taut b'divreichem,” “that you should
not leave any room for error in their words.”
This'idea applies today.more than ever before
in-Jewish history. By embracing it we will
.deprive the Reform and Conservative factions

n Man

Coming iri our next issue:

- REBBE — _TALMID RELATIONS

opinion does not imply criticism, and’ this,
must be made clear; in- principle. we.-are
absolutely aligned with the religious right.
Even: appearing to court the. Reform and
Conservative view is fatal. Qur leaders must
state iri unequivocal terms that were it feasible
to change this devastating law and institute
givur -k halakha we . would, that we believe
Reform conversions do not qualify one to don
thie cloak of Judaism; but that unfonunalely
we cannot advance our-beliefs for. fear of
offending and aliénating the innocent laypeo-

+ ple and’ congregants influerced by their

T

“p

Hmdy Najman on Rebbe and Talmidah T

abviously be even-mere-detritnental than the
present amendment. But it must be stated that
for ‘this reason, and this reason ‘alone, ‘we

" 10-believe -that-we- question. the--

hentieity. of their jew:shms’f—"fhmutd—-“m" lhcdescnpunn,of_t.he wm

of any fornrof victory i the aft Troftiis
debacle and help to . unite all forms of
Orthodoxy under thé banner- of true Torah
Judaism.

Yair Yaish

YC 89

To the Editor:

I would like to delineate here some of the
problems with the article, “Through the Past,
Talmudically” (Hamevaser, Cheshvan 5749/
October 1988). I did not notice all of these
problems on my own, but as author of this
letter, 1 take full responsnblhty for their
appearance h:re — S

in the history of Ta.lmudlc scholarship. The
account given here is not entirely accurate.
For example, it is incorrect to portray the

__Robert Klapper on Mutual Respect
Yehudak-Galinsky on Aveirah Lishmah
Aharon Haber on Jewish Biograph;/ E

th 3y under—th

_Amoraim” as only transmitters. of Mesorah;

ppose
circumstances.

If we push this agenda, then the contrast
between the Reform and Conservative, and
Ofthodoxy—Agudah, Lubavitch, Satmar,

1 Hagpy Charnnukal’

and-Centtist;uf-rep
be firmly established.

We'like to think of ourselves as Centnsts,
as rdtional open-mnfded individuals, and so’

" we arel.-yiyashet kokhent—butour léaders.’

A, S
i Wy

Orthodgy—witl—charifiu 2 f

as the first Talmudi

tobe loglc;ans. In fact, the Amoraim were not
Just. specialists in - b%iut; -the . were  also
*lamdanim of the hlghest order, and their

deplctmg the Rishonim as the fir

as their yediu.
Second, the assertion that 19th cemury
Ppilpul had lost its mtellectual vitality.” This is
_Canlmued on.page 8 -

o




Thcology

- The Perplexities of Providence

by Adina Mosak :

Everyone faces at some pomt the issue of
zadik vera lo, the pain of seeing someone you
love suffer for no apparent reason. Rambam
discusses this universal problem in detail in
several places. Upfortunately, one who
plunges into his discussion may emerge even
more confused than when he started.

- ._Rambam often espouses the popular view
of divine providence. For example; 'in " |
Commentary 10 the Mishmah, Perek Chelek,
Rambam . places the ,beliefl in. reward and
punishment among the thirteen basic prinei-

- —-—— -“slight-pleasure® his behaviour. must. justify -—ment.for.their sins. (D. Berger, “Miracles and- —

—*hdmnrmmﬂo,

ples 6f “JudaiSm: ~The elcventh fundamenta
principle is that the Exalted One rewards the
one who observes. the commandments’ of the
““Torah, and punishes the oné who transgresses B
its admonmons -
~~He reaffirms-his-betief-in-divinejustiee-in
- thee Miistinek Torah. “11 (Everyope) i§ judged
‘according to his deeds. If he does well, good
is done to_him; and if he does ill,.evil is done
to him.” (Hilkhot Teshuvah 5:4) While
ultimate judgment is found only in the world
to-‘come (Hilkhot  Teshuvah 9:1),. Rambam’
clearly indicates that reward and punishment’ |
" exist in the physical world as well: “In the case
of some sins, justice requires that the sinner
should be punished for his sin.in this world,
in his body or his money or his small
children.” (Hilkhot Teshuvah 6:1) .
Rambam’s* discussion -of providence in
Moreh Nevukhim is far less clear. In the

£
i
i

%

meaning of “punishment”. According to this
theory, God abandons the wicked person

Moreh, Rambam defines the Torah view of
providence. as the belief that “...all the

te-ta-chanee. ?hm—wo people

that come to fan...are all of them determined
accordirig to the deserts of the man”. (Moreh
1H:17) If a person is pricked by a thorn, he
deserves the resulting pain, minimal as it may
,be, as punishment. Likewise, if he enjoys any

could be equally wicked, yet one suffer cruelly,
“while the other 'ﬂounshes Although this idea
sounds strange, Rambam is not alone in his
opinion. Ramban also believes that people are

sometimes abandoned to chance as a punish-

the Natural Order in Nahmanides”, Rabbi
Moses' Nahmanides: explorations in his
religious and literary virtuosity, ed. . Twersky,
Cambridge, Mass.:Harvard University Ptess
1983).

In chapter 18 Rambam states that divine
providence depends upon one’s state of

reward. Rambam then offers his understand-
ing of the deeper meaning of providence. He
believes that all ‘natural occurrences not
- involving humans -are. subject .to. chance."
Intelligence provides Human beings with a
- unique connection .to .God.: Human - inteili-
gence. results from an.averflow of divine
intellect (Moreh 111:51). Because he shares in
the divine intellect, man’s fate is not left up to
-nature but rather determined by providence:
. “According to me, as I consider the matter,
divine providence is consequent upon the

term in detail in the Moreh 111:54. There are
four types of human perfection: perfection of
wealth, of the body, of the morals, and of the
mtellect Intellectual perfecnon is the greatest

rding to Rambam.. He
. defines this perfection as “the concepuon of
‘intelligibles, which teach true opinions
concerning the’ divine things,” or, in other
words, an arrival at an intellectual under-

this intellectual overflow is united...is the one -
accompanied by divine providence which
appraises all its actions from the'point of view
of reward and punishment.” (Moreh 111:17)
Rambam here speaks of the inteflect as the
medium which enables people .to . receive
- divine providence. Providence equals reward
and punishmént for our actions. -
in' the-next chapter, however, Rambam
redeﬁneé ‘the concept of providence itself:
...when any human individual has obtained,
because of the disposition of his matter and
his tralmng, a greater portion of this overflow -

_.than others, providence wi of neccssxty watch ™~
more carefully over him... * (Moreh.111:18)
" The  term providence here refers. to - divine
protection rather than reward and punish-

ment. God rewards the “‘righteous  and

perfection is clarified in II1:51 in the famous
parable of the king in his palace. Rambam
compares the irreligious to people who live
outside the city of the king. He compares
those who' practice false religions to. people
who Tive within the city but have their backs

the true rellgnon, Judaism, and study the
Torah, have arrived at the palace and are’
walk;ng around it. They have not yet entered
the palacé becausé they “do not engage. in
speculation concerning the fundamental
principles of religion and make no ‘inquiry

*“human perfection.” Rambam explains this ,

standing 'of God. The concept of intellectual }

* turned toward the palace. Those who practice

watches over an individual endowed with
perfect apprehension, whose -intellect never
-ceases from being occupied with God. On the
other hand, an individual- endowed with
perfect apprehensiof, whose thought some-
times for a certain time is emptied of God, is
watched over by-providence only during the
time when he thinks of God.™ (Moreh 155

_Rambam . here seems to..be_saying that
providence is contingent upon intellectual
activity only, and has no connection to our
moral conduct. It is difficult to reconcile such
a view with Rambam’s earlier statement that

" aperson 1§ rewarded and piinished*according

to his deeds™ (Hilkhot Teshuvah 5:4). We must
now’ understand this statement.to mean
“according to his intellectual deeds”, or, in
other words, according to his thoughts. Even
if- we are willing to reinterpret Rambam’s
t: in Hilkhot Teshuvah in this way, the
statement from Perek Chelek quoted above
presents a second problem. In Perek Chelek
‘Rambam states that one who “observes the
commandments” is rewarded, while one who
“transgresses its admonitions” is punished.
What connection can there be between
philosophical speculation and the mitzvot of
the Torah?
The Rambam states One connection
between philosophy and the mitzvot explicitly

in Mishneh Torah, explaining thé mitzvah of -
Ahavat Hashem as the philosophical under- *

standing of God: “One cannot love the Holy
One; blessed be He, except through the
knowledge by which he knows
Him... Therefore a man must devote himself to

- understand and to comprehend the wisdoms

and intelligences which make his Maker
known to him.” { Hitkhot Teshuvah 10:6)
~ It'may seem strange that Rambam counts

physics and .metaphysics. respectively
(Hilkhor Yesodei HaTorah 4:13). He claims
that-the purpose.of”the aggada found in the
" gemara is to hint to the secrets of the divine
science (Introduction to-the Commentary to
the Mishnah). Rambam believes that the great
Jews of the past were expert in philosophical
subjects. Moshe and the Avot, reached a state
‘of moral and intellectual perfecuon tMoreh
HESD. 1n time, however, the philosophical
secrets of the Torah were lost so that
“knawledge of this matter has ceased 1o exist
in the entire religious community...” (Moreh,
Introduction to pt. 1IL." Also scée Moreh
1:70,71.) Rambam, however, believed that he
understood these secrets, and felt it to be his
obligation to pass his understanding on to
others. (Moreh, Intro. to pt. I11) R
Although Rambam claims that philosoph-
ical perfection is the ultimate goal of the
Torah, he specifies that moral perfection is
necessary in order o achieve this goal. In the
Moreh Rambam states that the Torah “aims
at two things, the welfare of the soul and the
the welfare of the body.” (Moreh 111:27).
Welfare of the body is achiéved through “the
abolition of reciprocal wrongdoing and
through the acquisition of a noble and
excellent character.” in other words. :hrough‘
moral perfection. Rambam connects moral
perfectron with observance of the mitzvot in
HI:54, stating “Most of the commandments
serve no other end than the attainment of this
species of perfection.” Certain mitzvort,
however, are aimed-at the perfection of the
intellect. which is the welfare of thé soul.

~Rambam identifies welfare of the soul as the
“uitimate perféction.”

welfare is necessary for the welfare of the soul:
1t is also clear that this noble and ultimate

{9BRG @ BRI ISQUWIIA o GFLS UENNUEY) o HASVAAWVH

but states that bodilv

... dnd are consequently ieft to. chance- like .ail

-

whatever regarding therectification of belief.”
Only those who have “achieved perfection in
the natural things and have understood divine
science” have entered the palace of the king.
One must be an expert in natural science and

daes-not actively punish the wncked‘ but
rather ‘abandons them to their fate, The
wicked have faﬁ"eitcd the human bond to God

the study of philosophy, a secular subject,
among the mitzvot of the Torah. Itis clear,
however, that the Rambam did not consider
philosophy and Torah two independent fields
of study. He believes that the. underlying

perfection [intellectual prfection] can only be
achieved after the first perfection has been
achieved. (Moreh 111:27).

One who is morally corrupt is separated
from God-by his involvement with wordlv

'subhuman creatures: “...they have been
relegated to'the rank of the individuals of all -
the other species of animals.” (Moreh 3% 18)
The theory. of provid p ed here
carrjes interesting . consequences for the

philosophy to be close to God.
Thus those who have perfecied . their
philospphical understanding of God. receive.
_the gr \:degree of providence, Ranibam
explains. further: *“,..providence always

truths ‘of the Torah are philosophical. in
nature. The study of the Torah’s mysteries is

sknown as pardes, or, more specifically, maasei .

breishitand maasei merkava. b the Miskneh
Torah Rambara identifies these subjects as

things. In order to perfect his soul and reach
a true undetstanding of God. he must rise

above his physical desires:,
-“A man should be in. com:ol of alt !hese
Continued on page 11.
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s h ous

Rabbi Mayer- Schiller. a semior rebbe at
MTA. is the author of numerous books and
artivles: His The Road Back (1977) presented
aphilosophical defense of Orthodox Judaism. .
The (Guilty) Conscience of ‘a Conservative
(978) was. an~atfectionate™ critique of .
American palitical conservatism. - Today.
Rabbi Schilter savs he finds The Road Back “a
bit too nasty and simple, but of value™ His
political book is “a legitimate statement of
where I was then™ At present, he rejects the
tabel *Conservative” and describes himself as
adhering to the “Third Way™ that is, “an
approach bused upon personalism and
which” would embrace
anarcho-svndicalists, humane socialists, |
distributists, regionatis futurists
and anybody who believes in man's dignity
and its fulfiliment in true community”™. Rabbi
Schiller’s most recent publicaton is a lengthy
article in the current issue of Jewish Action
entitled *Hassidut and the Rhetoric, Mechan-

communalism,

‘greens’,

. ies and Metaphysics of Change™.

Wit 1ollonns o Yun dited wamsaript of
Robert Rapper’s inwerview of Rabhi Maver
Schiller Raphi Schidler and Mr. Klapper thunk
Duavidd Depo for hix editorial and. technical

ANSISIANce

~

well, When we speak-of the weaker shiurim,
we Ltk of students who are thefe sometimes
because they are net that intelligent. some
who are distiterested but very -intelligent,
wome who lack the basic skills such as reading
and hasic knowledge but are capable. some
who are so wrhed oft 1o tudasm and MTA
that they have given up on evervthing. So
shiurim the

agam, even in the “weaker™
people who are there for an assortment of
And eyven there you can't address the

FCUNONN
rotality of the shivr, Then there is a group.
which-v a common group, which finds

the

eomara hevond them. They don't po
abifity o deal with rigorous analytical
progression of thought if itextends bevond @
minimum-amount of sieps.

H: 10 just bevond . .
Rabbi Schiller: W -nottalking about raw.
inwlligence here, There are difterent forms of
intelligence in the world. There are certain
hinds of people who are able to absorb
analyvticaf steps and hold them. When Pm up
to step five, how does. it affect the original
qucxllvm\ proposed? Now there are a lot of
people. and [ would suspect a’lot more than
most Toral educators realize. who cannot do

“that, When they are on stép five. they really

don't know how it alfects the original
proposal of the gemara. But what’s the
ditference? They learn a lot of Tosafot and
lamdut and rhings like that.

H: You have this heterogenous group which
has all these qualifications. But is there in fact
away which the goals which you have for each

Re ldtmn .

.Intefviéw With a Torah UMada Educator :

* However, doing this would demand radical.

rg\nlutumax\ change. heavy involvement and
u‘unnn_\ Usitil that happens ™ - and I don’t
suspeet it will  the alternative is personalist,
empathetic, hstnmng. education, I hear you
and you hear me. -

H: What are yout long term goah‘!

Rabbi Schiller: 1 like to sell basic, firm,
committed viddishkeit: daven three times a
day, wear zitzit, bench. when you grow up go
to”a shiureveryday or at least learn Torah
daily. We have to realistically set. out” goals.
This'whote system] this watered down version
of o Mnndgd Yexhl\d somewhere in Kletsk,
¥ hundred ve; Cthat’s absurd. They're
trying o produce Roshcl‘Yeshwa or some-
thing. T dont know what it is exactly, but
whatever i is not what their goals shoutd
be. Minyan, Shabbat, Kashrus, setting times
for Torah. that’s not a bad way to live, right?
So I try to make the picture of ' {rum baal
habayis apealing to them. Someone who will
wear tzitzit on a hot day in June. That's what
{ want tosell them on. Let-it be a pleasant and
respected thing to them.

H: At this point we are speaking solely. of
practice. To: this extent they should be
shomret mitzvot. But there are plenty of
people that are ‘shomrei mechanical mitzvot”,
One wonders to. what extent their observance -
impacts on their personality, to what extent
does it atfect their spiritual development?
Rabbi Schiller: T would say.that even the
coldest observance of mitzvot impacts on a
personality metaphysically, in ways that are

&

H: Right. He’s interested in speaking with
you. How do you handlé him within th:
context of shiur nd without?

Rabbi Schiller: In twelve years. I've only had
one.. By the way, that ten-fiftech percent is
lower in Modern Orthodox circles, because
they are thoroughly Americanized. The total
crushing of the brain and soul that American
culture imposes. on it’s inmates produces its
inevitable victims, theprototype insensitive
bourgeois of suburbia.

H: How many.of the ten-] fifteen | pereent &,et to

develop themselves elsewhere?
Rabbi Schiller: | was in the Hasidic world and
the yeshivish world -and would say, more
amorngst the'Hasidim. [ spent many years with

the Skverer hasidim and | think that the ten-

fifteen percent get a tremendous'chance there,
H: And in the yeshivish world?

Rabbi Schiller: Less. Their philosophy and
experiences are {ar more simplistic.

H: Let’s get-back to that ene special person...
Rabbi Schiller: | would encourage the
expression of his own soul: I would most ilke
to see him obedient to God, of course, but i
wouldn't stifle his apprebension of life and
thought and beauty, no, why would [ want to
do-that? ‘

H: How do you relate to such a student in the
context of the whole class?

Rabbi  Schiller: Well I'll have various
discussions in my class and see if any of the
students pick up on it. It's like chumming, .
dumping bait over the:side of a boat to see if
any fish'are nearby. Usually four or five kids

Rabbi Mayer Schiller

H: Rabbi Schiller.. how precisely do you
perceive the Rebbe's job.in MTA, what is the
major educational goal... both inteliectuatly
and in terms of spiritual development?
Rabbi Schiller: Welt, the Rebbe's goal has to
be spirituat development, although that is a
pretentious phrase-obyiously the main thing
must be the transmitial of the Divine faith to
_future generations. That's the Rebbe's goal.
AUMTA. we can notspeak of itin monolithic
terms. In trath. there are severdl MTA. The
Ldiversity of the student body makes it
impossible to answer the question in one feil
SWOOp.
H: How ubout the students vou deal with?
Rabbi Schiller: Let’s back track: At MTA
there is on the one hand the cream of the crop
of Modern Orthodoxy coming from homes
where Torah is lcarnt and discussed . miwvah

can be achieved even though you are giving
the same lecture to all of them?

Rabbi Schiller: To thirty of them.
H: To thirty of them?!

. Rabbi Schiller: If I could set & pnmary goal,

1 would haveto put it as making yiddishkeit —
something which they will, when they are
grown-ups, want to believe in, practice and
study. Basically rendering it pledsant,
appailing, non-life-thseatening... rendeting it
something accessible to them, as best ‘as 1
possibly can. Now this & a terrible problem
due to a tot of different reasdns. One, the
gemara problem, because if this text is made
the center of one’s faith and 1 cannot succeed
at comprehending this text, then 1 have failed
in the context of my religion. My religion.no
longer speaks to me. So what you try to do,

and this lengm:oundimmmanmga it

them to fool themselves. There is no other
choice. ' Unless you’ were to. revamp the
curnculum and make it more relevant to each
individual. You have to let them fool-
themselves. o let the kid who thinks
he knows it, realfy-think he knowsit. You have
to grade him accordingly. you have to'treat his
questions with tespect. So you let him believe
in himself. The same thing pertains in relation
10 prayer, you have to make them believe that
prayer is not-a threatening experience that
authoritarian figures are imposing on them. It
“has to become an organic, natural deve]op-
ment of their personatities. In other words, life

_practices are part of the home... on the other
hand <there dre many who are cssém’iully
disinterested in evervthing, although there
might be minimalist practice among them
You can’t sa¥. “How do we. educate this
mass?™ because obviously the methodolagies
needed 1o cducate such a diverse body wouild
be widely ditferent.

H- bevsdeal dpecificatly with vour students.
Rabbi Schitler: Well 1 don want to:simplis-
tically label'my studenits as belonging to either
une of these. groups. | suppose’ people would

. ¥ay that some -of them belogg 1o,the weaker
clements, Here therg s a complex situation as

is normal, life is non-threatening, rabbis are
non-threatening. yeshiva is nnn-lhreatening,
now we daven Mincha in which there is no
tatking because that is the way ) you want to do

it better and 1 want to do it better, a pleasant,
mutual approach to davening, discipline ete.
So then this becomes internalized. One of the
biggest problems you face in Modern
__Orthodox high schovls isthe big gap between

often not known to us, even if it doesnt
appear to make a tangible change in the

person, As for “spirituat development”, T
don’t know if you c»a‘ri_}glk {o asixteen year old
at MTA, trainéd in“endless hours of T.V.
watching, movie going (and - we're talking
about Golan/Globus, not Bergman), party-
animal-ing, about spirituality, about man’s
soul, and its strivings, attachment to G)d...
H: Obviously at this level you can't tell them
that religion is something which'causes inner
conflict, division between ‘rational and
irrational —- which is not going on in them
anyway - but if you are selling the religion as
simple, to what extent do you impede or evén
preclude the -possibility of it sometime
deepening?

Rabbi Schxller I think "in any Orthodox

serious’ ones, you‘ll never get more than ten~
fifteen percent of the -population deeply
interested in spiritual progress, in relationship
tothe Divine. There is always only going to be
an elite which is doing this. So I'don't think

we have precluded anything here. Those few

souls who would be capable of hearing, taka
hearing, the. deeper message of Torah,
mitzvot, or life - I'm talking also about Iif¢ in
general — 1 mean-eighty five percent of the
men in any culture are just going to live. They
are not going to respond to existence.

H: To authemlc exlslence

way 1y it is in the best of cultures. { think those
precious souls will find their way to the proper

Rebbeim and sforim' and experiences and

pcbple. They'll come seeking. The rest, make

. That is the |

pick upon it, but it’s more pseudo-intellectual,
precocious, sort of baloney. My test is, I'll
recommend articles and books and see.if they
follow through. They rarely do, though.

H: You've commented about the inability to

. produce sensitive individuals here in America.

To what extent is that simply a result of
growing up- in America or perhaps of
deliberately opening to American culture?

Rabbi Schiller: You're hinting at a critique of
Modern Orthodox -theory. No, it’s simply
living in America. The result of growing up in
an affluent country that has bought the worst

elements of capitalism, democracy and

deculturalization. Ideas, principles, learning,
reverence, respect, romance, quest,’ and

beauty are of no significance to most
Americans:

an openness to culture and ye; in your

educational philosophy as opposed to your
personally philosophy you generally condemn
the culture surrounding us.

Rabbi Schiller: What 1 condemn is- the
decadence of European man, blind confor-
mism - dominated by msass capitalism: and
faceless state soctalism. The former produces
aculture in direct conflict with man created in
God’s image, as welk as does the latter. They
‘are anti-cultures and’ must: be rejected. in.the
name of Orthedox faith and the dignity of
man. My own personal Torah world view

all of existence and experierice is a legitimate
manifestation” of the Divine, except”’ when
expressly forbidden. 1 gless that puts me in

follows from the belief that God is very much ™™
- the author of revelanon and creation, so.that

“sure that ‘théy believe in” Torah, perform
mitzvot,s trist in God... Their -salvational
process is a different salvationaj process. Both
are dear to God, but very different.

H: Let’s suppose you have in your shiur,

the Torah UMada, Torah im Derékh Eretz
camp. Although I don't like the term Torah
U’Mada because it seems to litnit the totality
of Being to the knowledge and study of Being.
All of existence and experience is what God

minimal Judaism and the Judaism of their
lives and homies and shuls. That gap could be
bridged by creating a total alternative
environment for them where the.yeshiva
would . bcmmc the center, of their! lxyes

e, e

among your disinterested, someone who is
disinterested .in ‘Orthodox. Judaism and not
disinterested in spiritual issues in general.”

s Rubbi. Schiller:- LWlmual 1ssues %88 too
Prefepiious., ., . :

Cemd L

meant for us. This is my own.personal Derech
Avoda: Lthink that this Derech Avoda has no
relevancy to ninety percent of the: MTA
stident-body.* Only onceone has-a-minifnal
.commutinent. (a. Torah and. mitzvor can ‘6ne




find that Derech Avoda which is congeriial to”
his soul.Although™ I-espeise the Modern
. Orthodox shita of being open to culture, it has
been pcri'cl'ted by'}nany as an excuse for
becoming well adjusted, insensitive, affluent
"' Ardericans, When | speak of being open, its
not to mindless materialism, like what car to
buy, but to knowledge llfes experiences,
beauty, the world.
H: The hlgh school students. that enter MTA
are woefully unprepared for any high' level
ideology. What_exactly “is-critically lackmg

-—fronr-the-educationat system t«hﬂ{ ~produces—ludicrous, you lose your credibility 1 would.: ‘relates to non-lews_The. world_is so full-of .

such as thése?

"+ Rabbi Schiller: Educauon is run by educators.

marriage; at which time Someone can engage
in relationships in order to get married.’l don't
know if that is the way things must be done...
Theré¢ is an imperative that any stimulation to
lust- before marriage is evil. By that assess-
raent, all the camps they go to, even the better
ones, are in violation. So what is it that Y.U.
wants? What are the ideals? What | would like
to see?... Can the sexes intermingle in a non-
“lustful decent, cultured way hefe in America?
1 don’t think so. Yet is the alternative to say
they can’t do anything? Then you just sound

propose that if you can make your schools the
source of the students’ enthusiasms, you've

Theyare notgood“lThou people. They have”™ licked -half your . problem-right - there.  For

- there noses'in books and assume the students

are like them. A realistic attempt would-| haereally Sem’”sv youtichann:l their energies in

to revolutionize the system such as to make
the Modern Orthodox school an alternative

home for its students.-Give them the chance to- -*

experience . life - within the framework. of
Torah. - )
H: Are you suggesting boarding school?

Rabbi Schiller: It would be better, of course
but much can be-done without that. You niust
understand that “the' students that these
schools produce are hopelessly shallow. Tl&y
are so chameleon-like that they assume the
color of whatever culture they are in. Look at
the Israel wonder. 1.get these packs of letters
from my students in December and January
telling me how they want to learn for the rest
of their lives. All you have to do i is presem

them-with-a-vibrantcul Lal

example, if you made the athletic program

true™ Lhave my truth and you’re imperfect
that’s the way of the world (sighs).

H: ideologically, certainly in the rightywing ~

world, this concept of.“I have my truth and

_ you have yours™ is not a problem of lack of

depth-of soul but rather what they have been
trained to think.

Rabbi Schiller: Intolerance and an inability to
have’ a pluralistic view of the truth is a
problem across the board, part of human
existence. It's not only different approaches to
Torah, { have big problems with this as it

people who don't seem to have the same
apprehcnslon_;as we do. We don’t quite know
what.to do-with them. For example, we have
no idea of what to do with the neighborhood
Puerto Ricans except to block them out of oue

“fact of being more solated or does it hawve

more to do with the rnmn.«m(s of \»vha( was
once & great culture?

Rabbi Schiller: As 1 said before, the fifteen
percent of Chasidim that want to be Ba'alei
Avoda are deeper, sincerer. profounder in
therrexprgssion than the Yeshiva world. The
Rebbes, the parables, the lessons. the Torahs
arc infinitely richer and deeper.

¥

H: To what extent 15 the Chasidic ideology,
the non-intetiectual, the more “true to life”
approach stiil a relevant difference between

llﬂ‘il'llml;;) & WASVAIRYVH

. Rabbi Schiller: Wait a second. When | said

that ang the Smitnagdishe world? ™~

“they were more profound, I didnt mean that
they dance better! They think better. and
deeper. Their experiences are also richer. but

$

a fnore positive direction. Give them a
combination of meaningful ‘and enjoyable
activities, give them a sense of pride in their
faith, and eventually. the sexual problem will

| fade away.

H: How does a rebbe go about building a
relationship with his talmdidim?

Rabbi Schiller: If you are teaching thirty kids,
it is absurd to talk about building a deep and
lasting relationship with each and everyone of
ther. The first thing that-has to be is a basic
decency to all of them. You have to listen to
all of them... this one’s silly that one's
immature, it doesnt matter. The Lubliner
says that it's included in the mitzvah of
v'ahavtah I'réi'akha kamokha — love your
neighbour. as. yourself — listening to each

the confines of the yeshiva'and theyll become
influenced.

H: I'm trying to get some specifics as to this
vibrant cultural alternative.

in which they will regard being in the Yeshiva,
day and night as the center of their lives.
Shabbat, Yom Tov, M'laveh Maika, singing,
trips, games, clubs, teams, hobbies, debates.
Imagine having Kachniks and Oz Veshalom-
ites battling in the hallways... They have to
find whatever it is that 'will make them happy
in the yeshiva under religious guidance. Then
they will regard the school as'something they
love. Now it’s a battle, teachers and adminis-
trators against kids and vice versa.

H: What about the time constraints? You'e
trying to make school fun and still spend four

Rabbi Schiller: They have to be given a way

person. "You have to respoiid to all of them
with a simple human decency. Beyond that
you must realize that a Rebbe is 2 human
being and that his personality will mesh better

with certain personalities and not with others. .

When it does mesh he should open himself to
his students more, and respond to their
reciprocal openess. 1 must add one adden-
dum, and it’s going to be awfully painful and
sound cynical. The death of the soul produced
by financial reductionism and childish
hedonism renders many children of this
culture incapable of deep human relations.
The Rebbe must realize, when he opens
himself up, that in many cases the students are
unable to reciprocate because they are missing
some of the basic elements which a human
being, in order to be truly human, must have.

H: Can you_elaborate some Qf these basic _

hours a-day In hard textual work In this ideal
school would you eliminate that?

Rabbi Schiller: No, absolutely not. In this
ideal school you’re going to try and ascertain
where the students are. A kid who can’t handle
analytical progression will be studyinglittle or
no Gemara, a lot of Mishnayot and' Halakha.
Give "basic skills,” but also ‘“mah shelibo
chafetz”. Take them on a nature trip... A shiur
should be involved in-chesed. They should be
involved with suffering people somewhere to
break down their sickening . bourgeoisie
attitude in.ways which are religious, but are
relevant to.them. Do a thousand. things to
unleash whatever spiritual resources they may
have. Also, you must meet them half-way on
things they love. Let them have the things they
love like sports, and -treat those things with
true interestand respect

H: You speak of meeting lhem halfway How
about co-education?

Rabbi Schiller: (heavy sigh) Let’s-be honest

At least seventy. .percent of MTA does ‘nat

human elements?

Rabbi Schiller: Sensitivity, caring, reverence,
a sense of beauty, of poetry, long term love
and loyalty, respect, acknowledgement of
favors, the soft qualities of soul that make us
human' and humane. Many students are
harsh, superficial and coarse. The conven-
tional wisdom of personalists is that if you cut
open their souls, somewhere deep inside is
buried a beautiful human being. 1 think, in
some cases, if you cut open their souls youli
find nothing because nothmg has ever been
put there... &>
H: I'm stil} at the idealistic stage o
Rabbi Schiller: Olrso am . Very much so. But
we must realize the vastness of the project. An
era immersed in security and frivolity must be
~—touched. by faith, study,. rever
selflessness. It's a big job.
H: When the serious Modern Orthodox Jew
meets the serious Jew from the Yeshivish
world, although their goals may be so sxmllar,

minds — and fear them. What are they? Who
are they? What they mean in the totality of a
Torah world view is never considered.
H: What type of serious religious Jews have
you produced if racism is rampant in the
Yeshiva world? This is where I lose faith with
the sort of lay back and float aititude which
may produce mechanical religious folk.
Rabbi Schiller: Be careful of the word
“racism”. It is often uséd by dogmatic
egalitarians to imply that all races arc the
same. No, they are different and in their
difference lies their dignity. Many Orthodox
Jews find it difficult to accept the fact that this
world is populated with different peoples and
“each one of them apprehends reality slightly
" differently. 1 would say that the reaction of
Chasidim to Puerto Ricans in Williamsburg is
the same reaction as, West Bank settlers to
Palestinians. In other words, “they are here to
serve us. If they ever get in our way, get them
out because they are not real people withlives,
hopes and dreams”. Jews have problems with
non-Jews. But non)Jéws have problems with
Jeiws as well. Still, most students from MTA.
a Modern Orthodox school, are no better at
all than Hasidim on this. That’s people. Jews
are insentive to non-Jews and non-Jews are
insentive to Jews. We need a Torah articu-
lated philosophy- that wilt take into account
the amazing diversity of life and peoples.
H: If the goal of education is to produce
decent human beings, and seing that there are
a lot more of non-Jews that Jews, exactly how
successful are we?
Rabbi Schiller: In all my hopes and dreams I
never imagine for a second that we can rectify
this particular problem. I even have my
suspecions about the progessive Jews. I get a
condescending sense, that it is not reallty, “here
are the Catholics of Ulster and here are the
Palestinians, and Aborigines and Croatians,
and these are ail human beings with a
particular kind of life that God created. They
have their own destinies, reason for existance,
and there is a drama of salvation and hope
and. suffering and happiness for them.”
Sometimes amongst really sincere humanist
Jewish leftists you can find that, sometimes.
Often, the lefty Jew that talks about
Palestinians is full of baloney because why is
it only Palestinians; why isn't he talking about
Latvia or Tibet? It is a trendy sort of thing. His

‘dgendd is set bv what the Letust media feeds

1
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That's a different Topic:
H: Are those thoughts stll part of the
Chasidishe tradition,, part of the ‘Hasidic

- education?

Rabhbi Schiller: 1 is there for the serious baalei
avoda. The Hasid has where'to go. books to
open, and older Hasidim to approach

H: How do you reconcile this infinitely richer
and deeper Hasidic point of view with the fact
that the Chasidishe world generally disasso-
ciates itself from the intellectual history of the
world?

Rabbi Schiller: Of course. Hasidic profundity
was limited 1o the particular Jewish religious
experience which thiey examined to its depths
and probed profoundly. They obviously were
not open to worldl)“?"n/owledge. They thought
it was sinful.

H: You both praise openness to the world and
Chasidut. You denigrate Modern Orthodoxy.
yetitis Modern Orthodoxy that espouses this
openness and Chdsxdu! which shuts it off.
Rabbi Schiller: T denigrate the hopeless
contradictions of the Modern Orthodox
masses while actually, not only embracing.
but often going bevond its thesries of
openness. Rabbi Lamm raised the point of
Torah U'Mada and Hasidism last vear. .
H: Yes, he said thaj had Chasidim thought
this through, they would have concluded
_that..

Rabbi Schiller: 1 was saddened that he mostly
limited it to academic pursuits and not to life
iself. It was too much a justification of a
college curriculum. not enough of a way of life _
i its entirety, except at the end. Had Chasidim
thoght things through, would they have
concluded that organic chemistry or moun-
tain elimbing is a5 much from God, as eating
and drinking? Yes, I think that is the natural
implication of what they were saving. | think
it 1s urfavoidable really. Although we must
take Scholen’s critique of Buber here. Buber

“wanted Hasidim to be saving that they value

existence as existence. Scholem said, “No.
Hasidim are seeing through existence. They

" are seeing tHe Divine that lurks behind it-the

Divine sparks in creation.™ L like to call myself
a romantic phenomenologist existentialist. |
am sympathetic to the Buberian world view
on these matters. The question of to what
extent Chasidim actually understood things in
a phenomenological sort of way is tough to
answer. Chasidim combine a mystical assent
to Being with a phenomenological assent 1o

~Fhie
say that Palestinians, the Welsh, Bretons, the
Afrikaaners, or Blacks have a destiny. You see
he is a secularist, a materialist, he doesn’t
believe in destiny. He can't say a people has a

reatty-camt

Being. These two strands are interwoven.
Personally, 1 prefer the latter. Mysticism.
although 1 certainly believe in it, does not
touch me on a personal level. Therefore. it s

not clear if all Chasidut_feads 10 op o

the-sexual-ethic-that-is-sold 1o them

by their Rabbis. At best they regard it as some
exotic chumra like not eating chadash, but it
has o ‘relevance to their lives. This makes
+..your question very complicated. First, what is
+.~the social ideal we are postulating? Is it.total

separation of ‘the sexes until, just before

i th Why-if-th

b
goals are so similar?
Rabbi Schiller: People like to feel superior to
other people. Everyone thinks that their trath

¢is the-only truth in the whole world. Are large
numbers of people really capable of saying; I
have my truth;, youhave yours — all truths are

sy if-theif

sout~tsay “God crearsd alt These poepie; att
these people have a spi;ilual link to God.” He
can't. The secularist has lost the ability to
appreciate the infinite splmual plenitude of
our planel

'H: Let me open my last topic In what way is

the Chasidish world successful? 1s it just the

theory, because of the heavy m(erwmdmg of
mysticism and phenomenology.

H: Thank you. I think we'll stop here.

Rabbi Schiller: I'm afraid weVe covered too
many things much too quickly, but it's been
fun. '



,Hunz un m/dr(is:\‘ at the OUC onven-
tion. Revised by Dr Lamm for
publication in Hamevaser.
by Dr. Norman Lamm

The theme of “The Responsibility ol'
Lendership inthe American Orthodox Jewish
Community " has
worried me tor a long time. And I have come
1o the conclusion which can be summed up by
saying that. in addition to and above all else,

engaged and fascinated and -

The non-Orthodox ;\rc opposed -to this

especially in America, because this delegiti-

mates their rabbis by denying them the right
to perform conversions, and thus by implica-
tion delegitimates their congregation and thus
their own selves as Jews, and so they then feet
rejected by the state of Israel., And for
unaffiliated Jews, this is even, more critical.

because Israel is one of the only things holding _

them together as Jews.

1t-is elear-to-me-that there is no easy. way

. " authorof the “Beullalew

- The Responsibﬂltles of Leadershlp

comments: we sce
this in everyday life in our communities and
congregations -- as when there are various
factions in a “shul” who arc constantly
battling with. each other, at “each other’s
throats; but as soon as the Rabbi, the “talmid
chacham,” takes a position or makes a
request, they gladly unite with each other-in
_order to oppose_ him... So .too have we
succeeded in uniting a deeply divided Jewish
world — against us...

_ _ ch.igioﬁé

come: closer and therefore should not be
permanently alienated.” This is Torah doc-
trine; not just some “goody-goody” preach-
ment.. For to cause widespread disaffection. *
‘and rejection of Torah is a case of “chillul
' Hashem,” and where such desecration of the
divine Name takes place, the Mishnah taught
us, “ain cholkim cavod larav,” we do niot bow
to anyone’s authority.

* Third, 1 cannot let this- occasion pass
s ion at the.
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teadership-requires-the-taking-of-tisks—net
only political and financial and soci
psyehological tisks, but also moral risks.

Fhere is a-remarkable statement by. Chazal

w huh ivquoted by Maimonides in his Peirush

b

out. “Oy li e vigzri v'Oy fi myotzri”

- we are
damped if we do, damned if we don. It is a
difficult and messy decision Those who- are
unprepared to examing both sides and - all

alternatives,_who.are concerned—onlywith

So there is no really “élean” choice. Either
alternative carries .along its negatives, its
dxsadvamages Whatever you ehoose, you will
be a “rasha I'maalah:> We must, if we are

responsible leaders look forthe least harmful

without expressing my co
disproportionate reaction of the Reform dnd
Conservative compmunities, at - the fiercely

extravagant- and irresponsibly extreme - -

onslaught against Orthodoxy as a result of

TS p:u,t:lvcu hart.  The. moﬁl iZafion of

vor L49) although-oubtexts
Junot curr-_\ this dictuim as he cites it 1t réads:
¢ omi shehaizibur mmaneh oo parnas
ilnnitah nikra rasha Dma alah.” = Oné who is
appointed to a position ¢f leadership by the
community here below. is regarded as wicked
above.” A similar thought occursin the Zohar
(1l p.24a). On the verse “asher nasi
vecherah” "if & prince (1.6, a king. a leader)
the -Zoher adds two words. “vadai
vechewh.” *he most certainly will sin'™ You
cannot be i “parnas” or a “nasi” without being
constdered 4 “rasha” or a “choreh.”

What a strange thing to say - and what a
deterrent to public service on behalf of the

stas,”

community! Graned that some leaders abuse

their positions and that others may be
neglectful of their duties, is that areason1o say
that all leaders are regarded by heaven as

how they appear in the eyes of their own
constituencies, who are afraid of controversy,
whe are unwilling to make unpopular
decisions by compromising: their- ideological
purity now in order to avoid greater disaster
for the community fater - they dre not proper

leaders. Leadership demands sober analysis of .
" ‘practical terms, it involves but a handful of

the least unprincipled alternative, even if it has
Jjagged ends and is less than perfect. 3
Allow me to share with you my feelmgs on
the matier as 1t now stands.
First. let me say that I am dismayed that the
leaders. on- both sides. ‘have allowed this
matter to get out of hand whén. in Purdy

people per year maybe 6 or 8 non-
halakhically converted Gentiles who annually
seek to make ‘Aliyah. The battle is over
symbols. and symbols are important. For us,
the amended Law of Return, containing the
words “givor. k'halakha;” symbolizes the
supremacy.of Halakha and the invalidity of
any other form of conversion. For the non-
Orthodox- this very amendment .and -these
very words symbolize: Israel’s denial of their

American legislators, some of them non-
Jewish -senators; to interfere in an internal
Israchi and Jewish issue, is something which, if
we Orthodox did it, would be considered
inexcusable. When religious parties, elected in
a democratic if awkward manner, negotiate
for their coristituencies” needs and demands. _
that is sneeringly termed -“blackmail” -and
occasions near -anti-Semitic ‘cartoons in the
Israeli press. But what is sauce for the goose
is apparently nor sauce for the gander; how
lightly -do certain leaders of the orgamzed
American Jewish communmy threaten' the
withholding of funds from Israel (actually the
needy people and causes, not the government
of Israel) and, far worse, the refusal to help

Israel polmcally In_its ongomg dealings with
the A =

“rshaim” ot
not bear enough burden. and is there not
enough to discourage us without this added
onus placed upon us by the Taimud, the
Zohar, and the Rambam?

‘What the Rabbis meant. T believe. is this:
Leadership involves making hard decisions -
or better: dirty decisions. choosing between
alternatives neither of which'is perfect or clean
or pure or desirable or even acceptable, but
selecting the one which'is the least evil and the
least harmful.

Clean decisions between good and evil,
right and wrong, helpful or injurious --- these
are risk-free decisions and these do not require
leadership. Any intélligent and reasonable
person endowed with a thodicum of moral
Judgement can make such decisions. A leader
must be willing to embrace:the risk of being
rasha I'ma'alah,” of being less than perfect:

“chorim,” as evil or sinful? Do we ™

the alternatives and a detérmination which is

less damaging, and choosing that decisively,

even if it means being a “rasha I'ma‘alah.”
Consider our issue.On ¢

15 no doubt and there should be no ) question

in the abstract; of being accused of ideological
error or moral truancy, if by so doing he
carries out his mission of protecting the
“tzibur milmatah,” “the interests of his
community in the real world, of sparing them
a greater hurt, a more serious injury, a worse

- — moral blemish;

That is not an easy task, but that is' what
leadership is all about. “4sher nasi yechetah —

" vadai yechetah”; there is no way out. Someone

who wants to play it safe and appear on the
side of the angels — even if in doing so he
creates an opening for the demions who will
surely take over later — such a person has no

“--right to e a leader and had best go back to

his awn affairs.
I'can offer dozens of illustrations from my

in'anyone’s mind on the substantive halakhic
issues. The Orthodox comymunity, here and in
Israel, and across the.spectrum, is united on
such fundamegtals definition of Jewish
identity - and ‘the exclusive  definition of
conversion as “according to the Halakha.”

On the other hand, the reaction of the great
majority of organized American Jewry has
been as unprecgdented-as it has been
unanticipated. Whether they are right “or

wrong, informed or misinformed (and I

believe they are badly misinformed), the fact
is “that" large numbers” of - ion-Orthodox

- participation as full partners in Jewish lifé and
the enterprise of Israel, and represent an
Orthodox effort 10 sow divisiveness amongst
Jews. So now we face a bitterly divided Jewish

world and growing enmity and hatred. not’

over substance~ butover “symbols— And—T -
submit that no symbols are worth hurting the
cause of Torah or the cause of Israel SO
grievously!

Second, 1 take exception to the posmon of
most Orthodox parties in Israel -who. are
pursuing the amendment with relentless
determination. } agree with Rabbi Shach, the
Rosh Yeshiva of Ponovezh, that the whole
campaign is an exercise in futility. Even if we
should win and force the Knesset by our
political leverage to adopt the amendment; it
will be chaliénged by the others, especially the
cof
Supreme Court that their conversions too are

halakhic. In that ease, we shall have lost on the
“Who is a Jew” question and gained the
hatred of all other Jews.

Moreover, important as the principle of
“giyor Ifi hahalakha™ is, we *have failed to
distinguish between means and ends. An ideal
may be sacred but the means of implementa-
tion. are not necessarily sacrosanct — and
indeed may be quite the reverse. There is a vast
diffeterice between content and forin, between
substance and strategy. A secular body such
as”the Knesset is not the right forum to
determine halakhic i issues, and politics is not

"American Jews feel that -their identification
with Israel and thus their Jewishness is being -
questioned “ and rejected by Israel .if this

OWR experience, as can anyone in.a position
of leadership. But we have at hand probably
the best and most painful example, the
problem that has been plaguing us.especially
these past few weeks and monopolizing the
attention of all Isra¢l'and most of the world’s
media, the question of “Who is a Jew?” We
Orthodox ‘want to amend the Law of Return
to read that a Jew is not only one born to a
Jewish mother of converted to Judaism, but

specifically converted “according to halakha.”™

d is passed. They are angered,

necessarily. the most effective way to win the
~hearts and minds of the Jewish people.
Threats and coalitions and coercion” and
legislation do not advance. the program of

bl

government-and-publie-opin
ion. My heart breaks when I say that this is
more than blackmail; it is an act of betrayal,
nothing less. It is, tragically, a highly
disturbing insight into the loyalty to. the state
of Israel by so much of Ametican Jewish

"leadershifrif, because of this alleged insult to
their rabbis, they are prepared to.abandon the
Jewish ‘State. What a sad commentary on
their priorities.

In'1949, the late Gov: Herben Lehman was -
addressmg a large ‘gathering of Jews at a~
dinner for Israel Bonds or UJA, Ido not recall
which. At that time, many American’ Jews
were.'deeply distressed “at Israel ‘being

. governed by a Socialist party. Even' then,

many semi-assimilated American Jews — the
very same types who are now eiidmored of
labor: — considered putting a distance

tween themselves and Israel because of this.

" Gov. Lehman acknowledged that hetoo did
not prefer a Socialist regime. He then stepped
back from the podium and, dramatically,
asked, “But ladies and gentlemen, forV
Heavan’s sake, is this a reason for abandoning
'the Jewish state and the Jewish people?” That --
question is as relevant and as poignant now as
it was then — and even more so.

At a time when a new administration is
taking over the reins of government in the
U.S., Israel’s great powerful ally; when the
threat of the Palestinian intafada hangs over
the-heads of all Israelis; when.tempers flare
and positions harden and the vision of Jewish
unity seems more distant than ever — at a
time of this sort we must be prepared for

for

outraged, and they are ready to take revenge
on-all who are connected with what they see
as an effort to divide world Jéwry and to force
the State of Israel to deny them and their
communities Jewish legitimacy, The longer
this goes on, the more they despise Onhodox
Jews and hate Orthodoxy itself.

On the Talmud's dictum . that “taimidai
chachamim. marbirn' shalom badlam,” “scho-
lars. inerease’ péace in the world,” the great

Rgbbx ‘of Brisk, R. Yosef Dov Soloveitchik, *

Torah Judaism, which teaches (in the Sifre)
that one of the meanings. of “vghaviah et
Hashem Elokecha” is sheylhet shem  sha-
mayim micahev-al yadecha,” thai to love God
_Ineans to make His Name beloved by others:
that " “dracheha darchel noeam™ whxch, n
porary o

means that people of Torah must appear to.bé

“gentler and kinder” than-others; that we must

be sensitive to. others who, though'they now:

‘are éstranged from us; may one’ day wish to

i parlance, -

greater-fisks, doubled.efforts at tatking
to-each other ¢ivilly, for greater restraint, and-
for more mutual vinderstanding,

When' Jacob prepared for his historic
confrontation with his brother Esau, we are

‘told . “vayirgh Ya'akov_ meod vayerzer. lo.
vayachatz et Ha'am;” Jacob was very fright-
ened and he was distressed, and he divided his
people into two groups.

" What so scared him that the Torah uses two -
Contiriwed on page 11
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by Kenneth"Waxman
“The ways :of Torah are those of peace.
Coercive legislation is not the way to advance

* religious observance. Therfefore Meimad will

_ israel’s recent election. Meimad endeavoured

»

not support attempts to advance “religious
legislation that lack 2 clear national consensus
or that threaten the uaity of .the Jewish
people.” Thus read the platform of Meimad,
a new political party formed shortly before

to prove, in the words of one of its founders
that “Torah isn't just (about) fighting against
a sports stadium.” Melmad opposed “Kfivah™
Dauit™.

_ The Israeli religious clectorate’s resounding
rejection of this policy; and consequent tilt in

- favour of the Agudah, Shas, Mafdal triumvi-

rate and its policy of “renewed religious
legislation portends new rounds of public
debate and Knesset battles over Orthodoxy’s
powers and status in Israeli society. The “Who
is a Jew™ issue is less refevant than many other

religious issues to secular Israelis. Very few .

Israelis- are- converted by Reform Rabbis.
Many ride the buses.on weekends.

The modern context of Israeli democracy
and its doctrine of persanal liberty neccesi-
tates viewing the issue of refigious coercion in -
light of the general topic of public authority
vs. individual freedom:- Traditional Jewish
doctrine exacerbates this tension. 'Judaism
postulates man as a spiritual creature gifted
with free will and metaphysical responsibility.
Man fulfills himself to the extent he freely

motivation and -the - problem - of ‘mental
resistance and” objection. Rabbi - Aharon
Lichtenstein maintains that. the objections of
the coerced negate the signifigance of any
forced performance. Citing Rabbi Meir
Simcha’s commentary on Mishnah Torak(loc.
cit.), Rabbi Lichtenstein concludes that
examples of religious coercion mentioned in
the Talmud are confined to situations where

“the pressure initiates a transformation of heart

(Arguments and Doctrines). In the modern
context the secular Israeli fails to recognize

“religious law and authority. Forced obser-

varice therefore’ contradicts -the Jewish
doctrine of spiritual freedom and is therefore
morally repugnant and- unjustifiable.

This argument fails to address the issue of
prohibitions. Both indviduals and society as-a
whole are obligated under the. general rule
“hocheakh tochiakh” 10 prevemt fellow Jews
from transgressing, “lhafrish min ha'issur™.
Even if the positive act of observance carriés
no signifiganee, we cannot forsake our
obligation to prevent desecration.

This reasoning contains many flaws. The
Law formulates “/ ‘hafrish min ha’issur” with
an eye-to the spiritual well-being of the
coerced. “In light of the antipathy towards
Orthodoxy and religious behaviour the
constrained secular Israeli experiences, forced
abstinance and ebservance seemingly engen-
der greater alienation from God ard Judaism.
Furthermore, even on the purely quantitative
level, forbidding secularists to ride the buses

- gives himself to his creator. Judaism_also to the beach or movies on shabbat will not

emphasizes the nearly artithetical concept of.
“Knesset Yisrael”, the nation formed at Mt.
Sinai and defined by its unique status and
metaphysical missiorr. The Jew’s responsibil-
ities to Knesset Yisrael and its quest equal
these 1o his nature. Any-analysis-of religious
coercion must account for bothr the individual
and the nation, whether in regard to posmve
or negative precepts.

Any Jewish social and: political stracture
should .endeavour -to” preserve the spiritual
integrity of both the individual Jew and of the
Jewish people. Sources and precedents exist
for acoercive approach to this task, validating
the morality of neglecting individual freedom
in exchange for greater Halakhic or commu-
nity good. Rambam (Hilkhot Grushin 2:20)
cites the Tannaitic statement b gittai nashim
koffin oto ad sheyomer rotzeh ani”, that a man

decrease the number of their transgressions.
Israelis discovered VCRs and backyard
barbecues many years ago.

Many proponents of kfzyah daatit base
their support on the need fora public shabbar.

shabbat-plays a pivotal rolein the covenantal-

relationship between God and the Jewish
people. Tt is “beini u'vain Brei Yisrael ot hee
Volam™ (Exodus 31:16). A Jewish state
without public shabbat constitutes an insult to
God -and ‘a .mockéry of -knesset - Yisrael's
purpose. . The needs of the nation outweigh
concern for the unjustly coerced individual.
For what is Jewish nationhood and govern-

who should be

"“beaten until he agrees, (Erkhin 21a) as

including all locales and times. The extensive
use of ad hoc punishment during the Geonic
era.and excommunication during the medi-
eval era further support this thesis.
Halakha's conception of “shelo lishmah”

" forms the 'basis- for coercing halakhic

behaviour. Despite’ Sifra’s commient on- the
verse”Asher anokhi ‘m'tzaveh etem. hayom

by Gilaad Deutsch -

A full page advertisement in the daily
Maariv stated:.“The national unity govern-
ment was bad. The proposed alternative is a
disaster.” These are not the gloomy words of
Labor supporters bemoaning their defeat in
the November 1 Israeli elections to the Likud,
but a reaction which has transcended party

lahavah et Hashem Elokaikhem (D -
omy 11:13) that:“that- which you. do, you
should do_ solely’ out of love”, halakha
fecogrizes thiat futictions performed perfunc:
tionarily or for reasons .other than inner
committment and spiritual sustenance remain
significant while less than ideal. The Talmud,
states (Pesachim-50b) “Let a man always

boundaries. Both the triumphant rightists and
the vanquished leftists have cried out against
the new kingmaking povwer of the four
religious parties.

As' I write, Shas, Agudat Yisrael, Degel
. Hatorah, and the” National Religious Party
hold the balance of power in the Knesset, But -
though, as-Rabbi. Yitzchak Peretz, head of

oercive Kiruv: Never...

ment but a vehicle for the implemientation and
proclamation of Torah and religious values?
What is the state but a manifestation of
Knesset Yisrael and its ideals?
“The claims about Jewish nationhood and
government are correct. The Torah com-
mands, shoftim vshotrim teetain {'cha b'chal
sharecha (Deuteronomy 17:18), mandatiog
both a regional court system and a supreme
judicial and legislative authority, the Beir Din
Hagadol. Maintenace and improvement of
spiritual and retigious life constitutes the motif
and primary role of the system. Ber Din
Hagadol, sits in the Lishkar Hagazir an area
adjacent to the Beit Hamikdash. Many of its
- powers, “including capital punishment” are
contingent upon its presence in [ishkar
Hagazit. The Abravanel {Deuterénomy
17:18). unlike some authorities who believe
that a handful 6f Priests and Levites suffices
maintains that Priests and Levites comprise
the majority of the body. Only they have the
necessary spiritual character to serve
Many aggador express the spiritual role of
the governmental system..The Talmud
(Sanhedrin 7a), based on the verse “God
stands in the congregatibn of.God, he judges
amongst the judges*(Psatms 82:1), prociaims
that “Every judge who judges true judgement
truthfully. causes the Divine presence to rest
in lIsrael™. Similarly, the Talmud states that
“Every judge who judges true judgement
truthfuily for even one hour, the Torah views
him as a partner in creation (of the world)”

(Shabbat 11a) Abravane!l -unifies the two )

aggadot, explaining that the creation of the
world constitutes the ultimate act of divine
presence. The creation and enfordement of
Halacha and justice by the judicial system
facilitates the divine presence.

Even-given the premise that public obser-
vance of Shabbat and other Mitzvot manifests
the purpose and mission of Knesser Yisrael. we
must question whether the losses outweigh the
benefits. Though more than the aggregate of
its individual members, Knesset Yisrael
cannot exist and benefit independent of its
members. By alienating large portions of
Israeli society from religion, the proponents of

" the religious parties into softening their

demands. .

The key to Shamir’s conundrum is not the
currently fashionable “who is a Jew” issue, but
rather the essence of what the “religious party”™
is and what it stands for. “Who is a Jew™ is
only one of the myriad issues of controversy.

Historically, observers of “Israeli politics
have superficially divided the religious parties
into two camps: the separatists and the
Zionists. The separatists isolate themselves
from the secular community, while the
Zionists attempt to integrate themselves into
Israeli society. All, however, share a common
goal: a Jewish state run according to halakha.

They haye accomplished much toward that

engage in Torah and Mitzvot, though it not be
for their own: sake, for out of an ulterior
motive ernerges the motive of for their own
sake”, ie “lishmah. Netziv comments that the

if the reformatlon of motives never occurs.
The actual physical performance carries
metaphysical import.

The:- dictum: of shelo lishmah” howevcr
fails to hridge the gap between lack.of positive

alliance? Initially; he seemed to; now, after the

Shas, assened “Labor offered us more”, the
religious pamm have publicly expressed their
preference for a Likud— led coalition.

But does Yitzchak Shamir want such an

end. In 1947 they reached a “status quo™
agreement with David Ben Gurion 'insuring
the preservation of shabbar in areas then
legally mandating shabbar observance. Buses
did-not run in Jerusalem before 1947 and still

vmces of the “vocal peopie” in lsracl and in

unclear. Polmcal pundits dxsagme whetherhis
feelers to. Labor for a sécond national unity

government are.siiicere of. just meant to trick - .

don't; Haifa did then and does so now. The
army still officially keeps skabbat and kashrut.
Marriages and divorces still must be con-
ducted according to halakha. In. addition,
state—run. and independent religious schools

religious legislation might damage Knesset
Yisrael tself. Furthermore, Knesser Yisrael's
covenant with God mandates both privileges
andresponsibilities. The privilege of covenant
and the responsibility of mission defined as
the “light unto nations” idea of Rav Samson
Raphael ‘Hirsch or as the archetype of
complete unity and harmony envisioned by
Rav Kuk, it is difficult to imagine 4 Jewish
state replete with inner division and tension
along with a reputation for repressive
extremism fulfilling Knesset Yisraels mission
and character. Finally. tradition conveys that
“the Beit Hamikdash was destroved because of
divisiveness and hatred™ { Girtin 55b) Further
religious -Jegistation might be very' mich
_against the public interest

Some proponents of religious iegisiation
claim that our responsibilities 1o the Torakh
iself. to uphivl‘d"n publick to vigorousy wave

the flag of Torah. dictaie a need Tor mensified
and increased religious jegislation. As much
halakha as possible must he incorporated
within the state. But a caretul considerat:on of
1deal Jewish government provides a difterent
perspective

The judicial framework comprises only
part of a larger sys!emv The monarchy _and
Judiciary. though interacting. constitute
separate branches of government. The Ran in
his eleventh drasha views the «<piit as 2
separation of powers. The verse “and they
shall judge the people with righteous judge-
ment” {Deuteronomy 17:187 confines the
tudiciarv. to defining and enforcing the
halakha, the system of righteous judgement
and behaviour. But as stated by the Talmud
“Jerusalem was destroved because they
judged the Law of the Torah™ (Baha Metzia
39a). Society cannot survive under the rule of
pure halakha. Halacha contains strict rules for
punishment. ’For a murderer 10 receive the.
death penalty the witnesses must recognize the
victim, the murderer must acknow [edge that
he has been warned, and declare he is
commitiing the act realizing that by doing so-
he forfeits his life. Finally, he must commit
murder within a minute time span “Tock k dai
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were formed.

Obviously, the religious parties are not
satisfied with the status quo. Not only do they
fight to maintain such things as bans on saccer

. matches and movies on shabbat, they seek 10
intensify the -state’s Jewish character by
enhancing religious education, and by other
methods. -

Many secular and Orthodox Jews ask why
religious parties are necessary at all. But
before debating the justification of religious
parties, one must have a grasp of the halakhic
fundamentals involved.

The Torah commands {(Leviticus 19),
“Hocheakh tochiakh e1 amitekha™. reproach
your friend (who sins). According to Maimo-

commandment is“Return your friend to the
best possible level”. Other Rishorim (Nimukei
Yosef, Ritva, etc) believe reproaching a
“necessary reaction to a sin", a more literal
interpretation of the law, At certain times one
is excused from reproaching: - when it ‘is
obvious that the sinner will hit the reproacher
(Maimonides), or when the sinner curses the

Continued on page 8

" nides (Hilkhor Deipr 67y the purpose of this————— ——
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Jibir” after the warning.
Under such strictures  human society
disintegrates. .

The responsibility for malmain'ﬂﬁ societal

A

Dclatlona

Pchalous

of sp.iruuul devotion. Pcrhaps asimilar theory
(Sunhedin 40b)

motivaies Ran's elaborate framework. Mish-
par Tzedek must exist undjluted and uncon-
tantinated ‘in. the judicial system.
extension of power by the Sanhedrin: under-
mines and defiles the halakha and Torah the

Any

Pubhc Lecfure

Lord Rabbi mmonuel Jokobords

integrity through justice outside theoundsof
Mishpar Tzedek. belongs to-the King. The
judiciary is confined to- Mishpar Tredek.
Likewise the King is limited to maintainig
societal integrity.  In Western tradition strict
separation of civil and religious powers and
authority protects and safeguards the state
from retigious interference; in Judaism that
separation protects religion. Ramban (Gene-
sis 49:10), explaining thai the Hasmonear
bloodline died out because they sinned by-

Sanhedrin is designed to-uphold.

Henge, any attempt to regulate society must
beware the danger of impinging on the
sanctity of the Torah. In the modern context
any discussion of further religious legislation
must question whether Torah flag waving on
the Knesset floorupholds the banuer of Torah
or tramples-—it underfoot, We. must ask
ourselves whether further religious legislation
benefits _our people, our ‘nation and our
Torah.1.- The structure and .themes of this

Post-Holocaust Faith:
A Personal Perspective

assurning the throne. Once involved in affairs
of state they could no longer remain purely
devoted to spiritual life, and the institution-of
Priesthood could no longer serve as an ideal

article owé heavily to-a sinuilar discussion by

"Rav” Aharoti” Lichtenstein. For a more

comprehensive discussion please see his piece
in Arguments and Doctrines.

...Sometimes

Continued from page 7
reproacher (Maharsha). In addition, in
certain cases chastisement is totally prohi-
bited: when it causes hatred. and the sinner
does attack the reproacher (Maimonides).
Currently, Israeli rabbis are concerned with
the related rabbinical law of “hafrasha
misura”, separation-from sin. Ramo {Yoreh
Deah 157:1) believes that one need not spend
money or risk one’s life’ to .fufill this

. commandment. Furthermore, only a righte-

ous man may risk death at the hands .of
smners in ordex to save them from wicked-
ness, and only if he believes his death will
cause many to repent {BeitYosef, Shach).
“But the possible negative effects of -

and therefore there is a commandment of
“hashavat aveda”, the return of lost (souls), or
because there is an obligation to separate Jews
from the-chance of comimitting sin.

But is a religious political party needed 0" |

fulfil} that goal? Why not have independent
lobbies like AIPAC or the NRA? The answer

lies in the proportional representation form of -

Parliament in Israel. In this system, members
of the Knesset are responsible only to the
party line, not to specific constituents. Thus,
only through party policy can religion enter
the government.

Another possibility for the religious is to
exist as powerful. movements within a major

Salaveiahik

Rav—Yosef-Doy -in—his

Wednesday, March 8, 1989 7:45 PM
Weiéberg Commons of Belfer Hall
Yeshiva University
-Sponsored by the Educdtors Council of America: ,
o Rabbi Mordecai Besser, President ”
ln cooperahon with the Torah U Mada Pro;eci
of Yeshiva University

"True, non-“dar™

“hafrasha m'isura™ include more than Just
argument, monetary loss, and “being hit”
One of the strongest points raised against
religious legistation is that coercion does not
draw secular Jews closer t0 observance of the
[V d but rather them.
Jerusalemites do not ride the
buses; they nide their cars jnstead. And they
resent the Orthodox for intruding on their
private lives. Twenty thousand citizens
attended a recent rally in Tel Aviv to call for
electoral reforms diminishing the power of the
religious partics. How many reached their
political opinion out of hatred for the religious
parties?

Those who support religious parties answer.
these objections as follows, First, even though
the legislation does not usually lead to a
“hachzara lamutav”, “return to better”, and

- one whorrefrains from specific sins (like nding
- abus) because of the fear of a country’s justice

is not a Torah observer, the commandment of
separation from transgression is achieved.
Any removal of temptation is beneficial
Perhiaps the secular Jerusalemite will drive a

- car, but we can be certain he won? ride a bus,

And while it .is unfortunately true that
religious parties have created feelings of hate
and Shill Hashem, desecration of ‘God's
name; a solution less drastic than their
elimination can be found. The Orthodox

. parties should try to achieve their goals

through darkhei shalom, a peaceful manner.

“Otherwise, coercion could ‘make reperitance
by the non*religious even less likely.. Even-a
beit din would be forbidden to coerce sinners
.in such’ a case. Only if we-draw the seculas
'y thk M. '. RB. il

Jews closer 4
Bar-Han's-dreany

* religious major party b net

party-
address to'the Mizrachi convention in 1966, :
countered this by bringing a parallel to a case
in the Talmud (Baba Kamma 62b) in which
Raba says that a wornan assigned to.gnard a
golden dinar but told thatit’s just a silver dinar
is reponsible only for the value of 4 silvér dinar
if she was negligent, because she may say, “I
accepted responsibilty only for silver, not for
gold.” From this it is derived that the care for
a golden dinar is different from the care for a
silver dinar. Had the woman known it was
gold, she would have guarded it more
carefully. Similarly, the Rav says “even if we
assume that Mapai, the liberal party [Labor],
and. Herut [Likud] understand the vale of
Judaism and also consider a religious Eretz
Yisrael important in order to tie Jews in the
golah [diaspora] t6 the state, the question
remmnrwhms Judaism for-them, a golden
itisto us, of merely a silvero .
they believe, as we do, that a secular Ereiz
Yisrael is niot FEretz Yisrael, and that for
thousands of years we prayed and hoped only
for an Eretz Wﬁfﬁoﬁness?"

To. the non-religious, parties, Judaism is’
only a silver dinar. And the exxstence ofa few

Hough
to allow us to“entrust the golden dinar in their
hands™(Soloveitchik, ibid.).

So Mlhoﬁgh “when one engages in politics
the good name of those immersed in it is
tarnished”; religious -polities-is- necessary-to

“-achieve the goals of a truly Jewish-state,“Of

course, it should 'be done in an . amicable
manner, without excessive forcefulness.
Lookmg at the present. attitudes of most

parties,.one- cannot_blame Prime

Continued from page 2
certainly erfoneous, for among the Chakhmei
Ha-mesorah who flourished .during the 19th

Ha-choshen, the Netivot, the Chatam Sofer,
the Mishkanot Ya'akov, the S¥at Emet, the
Keren Orah, the Beit Ha*levi, the Netziv, the
Avnei Nezer; and Rav Akiva Eiger. Conse-
quently, it would seem to be false to assert that
Rav Chaim Soloveitchik was “a-source of
renewal,” implying that Talmudic scholarship
was a wasteland prior-to his emergence. This
is not, God forbid, to take away from Rav
Chaim’s greatness as a mchadesh,” but to
imply that he restored life to lamdut is an
error. .
Third, the assertion ‘that “the Brisker
derekh makes the centrality of Talmudic study

Teverrharder 1o justify.” Itis difficult vo see iow

thiscan be true. Rav Chaim created his derekh
as a method of interpreting the Talmud in &
‘better “and more profound~fashion, as an
attempt 6 interpret the Taimud from within,
None of these goals is achievable without
knowing the texts, better; if anything, the
Brisker derekh increases the emphasis on
Talmudic study.

Fourth, the use of lhe quotation from Rav
Aharon’ Kahn shlita’s ‘address to the Torah
U*mada Think Tank. This article gives a

i$ obligated to learn and how legitimate other
pursuits ‘are in one’s ‘life. It was only 'in

century, we find such luminaries as: the Kézos

highly ~distorted “view "of "that talk. The"
overwhelming majority of it Was devoted 1o .
the issue of how much Forah-each individuat—ena—Wi

the Rishonim. But there are (at least) two
guidelines to whiclranyone who argues on the |
Chakhmei Ha-mesorah must adhere. The first,
that it must be done with humility. In' his
commentary on Avot, the Ruach Ha-chaim,
Rav Chaim Volozhiner explains that one ¢an
only “wrestle” (be mit-avek) with the Chakha-
mim if one.sees himself as “dust.at their feet”
(afar braglay -hem). Second, any such argu-
ment must be from within the tradition,
applying the methodology of the tradition.
The arrogant rejection .of the Nefesh Ha-

‘ chaim that Rav Kahn cited based only on a
commion sense evaluation: of that source is -

therefore .questionable” in - the extreme.
Furthermore, it is indeed perplexing to'see an
article in a journal:of ‘traditional Jewish

~thought predicate Alegiance 1o yakhadus ori its

conformity ‘with what the naked intellect
Judges to be’ religiously valuable, for this
pr ion has led hundreds of the ds of
Jews. to abandon part or-ail.of that very
tradition.

Finally, the tonc of the artick: as a whole is
very disturbing.. The reverence,  and yes,
affection, ‘that one would assume are appro-
priate for a discussion of the Talmud and its
are noticeabl g from

+ this-article. Instead, Torah is dlscmsed with a

coldness, and worse; @ glibriess; that are riore

suited for a a dxscussxon of munaane phenorn-'

k'doshah? Havent the Rav ‘shilita and our
other great rebbeim shown us that one need

of “Ereiz Yisrael for Am Yisrael in accordance
with Torat Yisrael” come true.

Now that we understand what is involved in
having a pation.under the rulc of the Torah,

Mxmster Yltzchak Shamir for searching for
coalition partners beyond the religious
parties.

While hlsloncally the NRP has been able to

that RavKahmdeadt with the tssue

of Talmud study in particular, and even then,

Rav Kahn focused only on the significance of
such study, not on its centrality.

The manner in whxch the author of this

figh partiesaid-ir
-achieving that goal. Can religious Jews stand
idly by while their secular counterparts
desecrate. the shabbar? Obviously not,
whether. because conditions in Israel cause
chs to be considered as “forced vxolators”

&
we-canrdiscuss-whether

Tompromise and-work-with BOVETHIUENts; the
-other religious parties .are more rigid. They
wish ta live in the political arena without being
politicians. Ultimately, they jeopardize any
syccess the - ehgwus may hope to obtain by
refusmg to.opgrate b darkhei shalom, in peace.

articie di

assertion based onNefeshHa‘Chaun4 Il 12,
is also- problematic. Now of course, the
Acharonim. do not command the ‘same
. axiomatic -acceptanee 2§ Chazal do, and with -

;nough s,uppor,t, itiseven possxble toargue on

not-sacrifice-ahavah:

and accurate? I think it reasonable to assume
that talmidim of this yeshiva will know how to
weld piéty to ‘intellectual sophistication
without having to dispense with one to affect

et 1s certainly. both worthwhile and

appropriate for, Yeshiva University’s student "~~~

publication of traditionai thought to strive té
do so.

,Eliya,hq W. Ferrell .-,
LRIETS,




hy Mnrk Gottlieb

As Hanukkah dppruduhcs our minds

*.struggle with vanouo s0tio-pelitical ray

conjure up images. 6l ‘dramatic clashes
between-Jewish and Syrio-Greek forces. Yet,..
1o view that conﬂlct simply as a mxhtary
ica:
tions would be to ignore. the more profoun
elem'gnts of contention. .The Maccabean

- .revolt represents in microcosmic fashion the

ever-unfolding * confrontation between. two
great -cultures: Judaism, nurtured by the..

—*Dwme-l-xght—and wisdom, and Hellénism, iri ifs

ideal paradigm the full flowering of all that is
good ‘and noble in man when forced to
decipher the multifariousness of Being with
the unaided faculty of human reason, without
revelation. (For a fuller treatment, see Rabbi
S.R. Hirsch's Judaism, Hellenism, and Rome
in Judaism Eternal, vol. 2p. 197, cf. Rabbx A.
Yahadus V) )

The central pursuit of the Hellenic tradi-

Lict

the aesthetic .realm. The creative powers
within man. should be cultivated jn cvery
-legitimhate. sense,. for 1o a large extent, this
creatiwty latent in man’s soul i an aspect of
Elokim. :
At this point, some fundament;
concerns nitust be expressed, Se
aesthetic expression: and. appreciati

under halakhic approbation. It is well known’

that Judaism is anathema to certain forms of
representative art,
representations ‘of spiritual beings (Shemot
20,4, Devarim 4:16-18, Shulkhan Aruch Y:D.
141). Static; brute material can ‘never fully
capture the dynamic nature of the spirit. True,
this does  limit. the purvieW .of a. Jewish
aesthetics, with the plastic arts inost severely
affected. However, the entire aesthetic realm

tion, one which occupied the*'minds. of - neednot be dismissed on this account. Music,

1 think

mAcs hcvlicgk
— Divine Intimations: An Aesthetic Prelude

specifically. material -

attained by music, a5 was 4Iw.xys the case 1
the Temple.” (Moreh 111,45) Allhuuf,h fnrth:
Rambam aesthetic nesessity. is Jegitimized on’
somewhat pragmatic-empirical grounds, not

" necessarily metaphyisical ones, nevertheless

crucialvale is assigned to beauty. Another
hic. concern -implicitly -recognizing the
value category ‘of Beauty is the Charge of
Hiddur Mitzvah. Thr: TalmudTShabbat 133b)
comments on the words “This is-my G-d and
I will adorn_him. (Shemot 15:2); “Make
beautiful objects- in the performance of his
commandmerits, make a beautiful Succah, a
beautiful . Lulav, a bedutiful Shofar.” This
halakhic regard for factors not merely of
necessity of utifity, namely the minimat ritual
requirements of the ceremonial object, but of
aesthetic ‘enrichment,, seems to intuit the
Godly - desire: that religious man not be

diversion casy in the way of the man seeking
true s.xlvalmn Fhis 15 u grave rmusunderstand-

Cing of the Lssu]u ol beauty and accounts for

i great pnmnn of the unwarratied prejudice
against the acktheuc realm. Granted, beauty
of form is gartedsin. material and audible
things and presupposes the use of sight and
hearing. yet the aesthetic experience is
decidedly not sensual or material. The
erToueous opinion speaks of beauty of form as
a- pleasurable sensation of the eyt or ear
However, most would agree that listening 1o
Mozart's Fourtieth Symphony or viewing a
beautiful landscape has Jinlé o do with
sense)datum or bodily pleasures. Simply put,
they are pleasures experienced by the soul.
Yet, is it necegsary for this distinetly spiritual
pleasure to simply serve as a symbolic
intimation for the moral realm? Can beauty be
- appreciated in its own right, phenomonolog-
ically, as a ubiquitous clement of Being?
Stmilar questions arise when we recall Rav

URHEess —was—the—study—amd

- ‘explication ‘of. the triad “of transcendental

ideals: the True, the Good, and the Beautiful,
Judaismis also coricerned with:such matters
thus the’ Torah provides ‘man with certain
metaphysxcal truths, ethical -categories, and

moral imiperatives which must always pervade

any human speculation into the nature of the
True and. the Good. Naturally, ontological

value is assigned to these ideals. Yet theolog-

ical issues relating to the nature of Beauty and
the realm of aesthetics are often overlooked.

Moreover, a prevalent attitude maintains that - Zarah 20a), specifically bans such forms of

Beauty is, at best, of little significance in the- provocative beauty. Thete is no distinction in -
Jewish axiology, and at worst’ possesses a
distinctly corruptive quality which makes
Judaism actively inimical to it. An oft-cited

source. presumably justifying this belief is the
verse in Mishlei 31: 30 “False is grace-and vain
is beauty; a God- fea.nng woman,-she shouid

LlCa\.lVC lltCldlulC, awuncuun: auu UU(CI
" permissible_art forms should be within ‘the
domain of the spiritually’ sensetive individ-

- ual. Another area of halakhic concen centers

around beauty of form of a provocative or
sexually stimutating “nature. We must be
unwavering in-otir assertion that this type of
aesthetic appreciation is forbidden- Aesthetic
concerns ‘must. never lead man . to. moral
corruption. The Biblical injuction, “and you
shall guard'against‘anything evil™ (Devarim
23 10), as interpreted in the Talmud (4 vodah

this respect between hatural objects of beauty,
such’as human form, and works of beauty
created by man.- Rav Kook, who keenly
perceived the value of beauty as having the
potential for transcendence, writes: “Litera-
ture, painting, and sculpture have the

be praised.” Indéed, this verse confirms that potel’l!lel to realize all the spiritual concepts

beauty of form does not belong to the unum

impressed into the depth of the, human soul.

necessarium and can never take the place of As'long as even a trace of a line-"concealed

fear and love of G-d as the central values.of  within the depth of the soul- is lacking

spiritual man. However, -thé fact that one

realization, the service of art is still obhgated

- Yochanan’s) will lick the dust.”

dtisfred-withraprosaicapp
but rather strive for the realization of ail
legitimate poetic stirrings of the soul.

The metaphysical value: of beauty is
dramatically’ illustrated in a conversation

) i
mrof Being——Ke

somystieat-doctrine—of -beauty: He-is
reported that after viewing a Rembrandt. Rav
Kook said that the artist must have been one
of the select few in each genertion permitied
to see the Or HaGanuz, the supernal” Light .

“between Rav-Yochianan and Rav Elazar in
Berakhot 5b. (A similar incident involving
Rabbi Akiva is found in Avoda Zara 202). It
is related that Rav Yochanan visited Ray
Ijllazar durihg the latter’s sickncss, and that

_ upon enjoying the beauty of Rav Yochanan's

countenance (Rav Yochanan's physical
beauty-was-legendary; sec' Bava Metzia 84a)
Rav Elazar bitterly wept. After discussion it
was discoyered-that the cause of Rav Elazar’s
tears was not that he would soon die and cease
to'learn Torah. Instead, Kav Elazar laments
the transient nature of the beauty of human
form, replying, “Such great beauty (Rav
Upon hearing
this explanation, they both continued to
weep. The Talmud reveals here a remarkably
deep sensitivity to beauty. These sentiments,
coming from the greatest Tamaim and
Amoraim, are quite unintelligible if one does

value is subordinate to a more exalted value.  to bringit forth. It is understood that it is goqd ot adopt a_system where the intfinsic

does not preclude its own profound meaning.
In fact, a closer examination of Jewish sources

will belie the claim that Judaism is monolith-

ically hostile to the aesthetic realm, and this

essay ‘will attempt, in an.all too eursory:

fashion, to restore acsthetics to its rightful
place in Jewish thought.-
Man approaches the Divine on two levels,

- through Creation and_ Reévelation. The

Creation of the Divine Artist = “there is no.
sculptor like our God” (Berakhot 10a). — is

-replete with beauty. The world is decidedly
. not monochromatic but rather a polychrome

of forms, colors, and sounds heralding the
power and glory of God. Man can sense the
meaning and truth of the psalmist s exclama-
tion, “...the voice of God isin beauty”(Teluhm

ignore~Daiiel Landes™ Assthetics a5 "Mysticism? Rav ¢

and proper to open only those treasures whose
opening will perfume the air of reality. ‘Every
utterance which departs from the mouth of
the Holy One, Blessed Be He, perfumes the
entire world.” (Shabbat 88b) Indeed,

response to even hearing foul matters) whose
(commanded) burial is its (deserved) destruc-
tion...Souiful agxtauon arising from the
feelings of natural love which play a large role
in reality, both in ethics and in life, are fittingly
exphcated through all of literatures means of
reaizing the concealed. But this process must
be accompanied by the hxghest guarding from
a potential - inebriation. latent within these
feclings, which would- pervert their natural
purity . into wretched “inpurity. Only holy
people are fit to be poets of holiness “117. (See

Kook's Introducti

—29‘4)—’fv1gmre
God's handiwork. We are charged to i

ate ‘and enjoy the ‘many pure, non-sinful
pleasures G-d has seen fit to give to mdn:
“Man will have to account for whatever his

eye has seen and he has not' partaken of.

(Verushalmi, Kiddushin, end ch.4). Anything
less ‘would -be ridiculing God’s- creation.

Cértainly the sublime pleasure that man can -

receive from God’s world should be counted
among those permlssable, even desirable
pleasures. - Certain . human " actions possess

[ faint yet distinct traces of -the. divine. The ~

mitzvah of vhalachta bdemchav (Devanm

LY R 1

to Song of Songs Gesher
vol. 97)

The artistic and architectural beauty of the
mishkan and_Beis HaMikdash (there is an
interesting Yerushalmi, Avodah Zara 3:1, that
states that every creature, except man, was
artistically represented in the Temple), the
power of poetic song-and praise, inducing
states of prophecy (the Shirat HaYam .and
Shirat Miryam) and thé vocal and instrimen-
tal music central to the Divine Service all
attest to the profound and sublime ability,
recognized by Judaism, that beauty posseyses

metaphysxcal value of beauty is clearly
assumed and recognized. (It should be
remembered that Rabbi Akiva is the author of
the statement, “For all of Keruvim is holy and
Shir - HaShirim is- the Holy of
Holies™(¥adayim 34)” and is projectd as the
prototype religious aesthete by Rav Kook.)
For Rabbi" S.R..Hirsch, the  religious.
development of man requires cultivation of
the aesthetic realm. The world of aesthetic
‘beatity echoes another world, one that
"possesses an even higher ontological value in
the hierchy of being — namely, the world
of moral beauty. “Not in vain has G-d clothed
his world in' beauty, created the harmony of
forms and sounds and given man eyes and
ears to understand these harmonies and to
€iijoy theni.  Each tine man experiences the-
grandeur of the star-studed firmament and the
radiant diadem of the rising or setting sun,
each-time he enjoys the grace and beauty of a
flower he is elevated above the narrow range
of ‘mere materialistic usefulness and a note is
struck in his heart which is very close to the
even higher feeling for all that is morally
beautiful and which carries him an important

-stage mearer to its understanding... And the

Creator; in h‘is'inﬁnte goodness, has endowed
the human soul with the sense of beauty which

“in itself is-a first step~towards higher’

perfection, and only in an existence enriched

hidden away for- the righteous untl the
Messianic era; see Alexander Carlebach’s
Men and Ideas Rav Kook in England p. 97).
The need to 1ap into the Uitimate reality with
a vision which pierces through this illusory
~world s pan and parcel of the mystical
tradition. Does this View sidestep reality,
perhaps’ evading its manifold mysteries by
thrusting them into the world of the unseen,
albeit ultimate, reality? Isn't the legitimacy of
Creation enough to substantiate the siblime
value of Beauty? These are weighty questions,
indeed, far beyond the scope of this essay.
with simple solutionis quite possibly lying
beyond the pale of human certainty.
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Beauty of form and aesthetic cultivation '

are, without question, not part of man’s most
essential spiritual baggage on his odyssey
through existence. However, this is equally
true of other concerns of human existence as
well, such as economic, social and potitical
ones. Love and Fearof G-d,-middot tovor, and
Torah study must always have our immediate
attention (see Avot 3:7). This fact should not
be seen, however, as a dispensation to ignore
one of the'most profound and sublime values,
imparted by G-d, of the human condition.
Orthodox Jewish scholarship has produced
many fine political scientists, economists,
ethicists, classicists, etc., 'vet there has been a
dearth of traditional-minded scholars
involved in the serious study of aesthetics.
(Shubert Spero’s “Towards a Torah Esthetic”,
Tradition Spring-Summer 1964 is a fine
analysis, however, Steven S. Swarzchild’s
recent contribution to Contemporary Jewish
Religious Thought is rather disappointing.)

We-should strive to produce works of quality .

~commprable” to the” many-efforts” of Gentile

scholars in this field. Ironically, classical
Jewish polemics often emphasize the ascetic,
other -worldly nature of Christianity, con-
trasting it with the monistic orientation of
normative Judaism “(Kuzali 11, 50, Shnei
Lukhot Habris, as quoted in .R. Norman
Lamm's “Monism for Moderns”, in Faith and
Doubt)”. Yet, profound and unparalled
contributions to a literature of a theological
aesthetics- have been .made by two Catholic
thinkers. The nation entrusted with the eternal
truths of G-d should not abstain from this
freld.

2611 -Def;-is

yod-by Hazat
and Rishonim as acommand to lead a morally
upright life {see Sqtha' IIa—Chbua:h, mitzvoh '

goodness mercy and compassion soniehow
are intimations of God’s love, human works of
beauty are echoes of the ultimate source of all

- beauty-and creativity, i.e. God. The fact that

i g AT elevating s sout- Indeed;
the Temple, the earthly domain of God’s
sekhina, where the Divine Prescnce was most

aesthetic- cultivatioti.” Rambam- is- clear in
relating various aesthetic concerns in the
Divine service mmm “It was commanded that
the priests should ‘be_clothed properly with

by ity sense of beauty var ran find-trapp
and serene enjoyment in his life on earth.” (see
R.S.R.“Hirsch” Judaism, Hellinism and Rome
Pag is
sentiment of beauty reflecting moral quallty is
also found in R. Hirsch’s commentary on
Bereishis 9;27)
Two poiats must be made clear. First, R.

Aestheticsermobles—and enriches Betng:-
When aesthetic cultivation, the dominant
feature of the Hellenic contribution 10
Al

Nation, the bearers of the metaphysical arid

moral truths of existence mmm when artistry, -

implanted by the Divine. can exist within the -

framework of the Divine Law mmm then will

TKind, can be Subsunied into the Jewish

a fightT manifestation-of creative 10rce 1s to

be found: in the cognitve reaim — intellectual
disciplines and chidduske Torah (se¢ R. J.
Soloveitchick’s Halakhic'Mai)— - shduld: by
1o means preclude man's creative natiire - From

<beautiful and good garments; “Holy garments
for glory and for:béauty (Shemot 28:2)... The
duty of the Levites was the performanoe of
voéal music. “The object of the smgmg is fo,
produce certain ‘eilotions;, this&an -only Ber

Hirsch refutes.. the “position that beauty,
without being evil, belongs to the mundane
éspects of creation. This position would hold

_that beauiy, mexmcably lmked to the § senises

and’ the’ périshable, ‘is "an - umiecessary

we realize our multiJdimensional spiritual
potential. Then it will truly be said that the
_ beauty of ¥efer dwells in the tents of Shem
(Megaﬂal[%) This, indeed, is a’goal worthy
‘of our atténtion.
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The Fire Within: The Living Heritagy
of the Mussar Movement
by Hillel Goldberg
Mesorah Publications, 1987
Reviewed by Shruel Landesman
A great emptiness and void exists in many
people’s lives. Even'in the veshiva world, Y.U.
included. Mitzvot-are performed by rote.
Davening is something we do because, well,
because we're supposed to. We learn because
we feel we should: 1's intellectually stimulat-
ing. it looks good. Our midot are not
exemplary. We lack fervor and fauh

Vilna, the mussar movement arose to combat
these spiritual deficiencies. But unfortunately,
most of us are not quite sure just what mussar
is. The term conjures up in our minds images
of a rebbe “giving mussar”, or perhaps guilty
memories of the few minutes daily in Israeli -
yeshivot durimg which we were supposed to
learn Mesilat Yesharim or Chovot Halevavot.
We fail to realize that mussar is.a way of_
transforming life. It is a way of giving meaning
to Iife. Tt is a way of life. It is life!

Rabbi Dr. Hillel Goldberg (YC.'68) is a
highly influential writer on the subject of
mussar, He ‘spent well over a decade in
Jerusalem after coflege forging close relation-

ships: with prominent baalei mussar (people -

who embody the mussar ideal). In The Fire
Within Goldberg defines modern mussar, the
ideological movement founded by Rabbi

~Yisroel.Salanter.in the mid)nineteenth .

century. as a way of maintaining human
integrity and ‘spirituality, Rabbi Salanter
stressed the need foF introspection and
seli-improvement. A person must be cogni-
tive of God at all times. Fear of Heaven is
critical since it encourages people to perform
mitzvot and not sin.
* The mussar movement was firmly rooted in
traditional Jewish texts.. Rabbi Saianter
recomended the medieval riussar treatises as
aids tospiritual improvemént, and he believed
that the words of important verses or talmudic
sayings should be repeated many times to
__reinforce_their lessons. He followed these
traditional sources in applymg intense
scrutiny to mitzvot bein adam Ie’chaveiro as

heightened spirituality before God, Hashem.”

Goldberg begins with g, discussion of the
ideals and personal struggle of three fourth
generation ba alei mussar. He studied under
Rav Binyamin Zilber{ author of the respected
responsa Az Nidbaru), Rav Ben Zion Bruk
(Rosh Yeshiva Navarodok, Jerusalem, d.1985),
and ‘Rav. Yehudah. Nekritz (mashgiach
Navarodok, Boro Park, d.1984). To place
them in context, he then deals with. the
{ounder of the musser movement — Rav
Salanter. .

To understand Goldberg's treatment, we
must realize- that Rav Yisrocl was a godol

Chaim anker to the But Hxlew and R
Yehoshua Leib Diskin. Thus he was qualified
to protest what he saw as weaknesses in the
fabrie of Lithuanian Torah Jewry. Although
nearly every Jew in Eastern Europe was
shomer mitzvot, their daily behavior lacked
spirituality. Torah & mitzvot had become
routine. People had forgotien that being a Jew
means striving for closeness to G-d and not
trampling on one’s fellow man in the process
of getting there.

Nonetheless, Rav' Yisroel ‘was not’ sure
whether to0 be a rzaddik nistar ( hidden
tzaddik} or to try for public influence: Legend
has it that the following incident was decisive:

“There was a fancy wedding hall in. Vilna
that was used by all the rich people.. A poor

shoemaker decided that nothing could be too -

good for his only daughter’s wedding. He
scrimped for many years and was_able to save
enough money to rent the hall. The rich
people were incensed. As the shoemaker was
walking his daughter tothe chuppa, a rich
man came ovei,\&oﬂko/ff}‘ﬁs shoe, and asked
in a loud voice how much it would cost to
repair his shoe.” Reb Yisroel said that gedolim
of the previous generation were being called to
account in heaven for this incident.
Lithuania,” Rav Salanter felt, was being
affected by the Haskalah, and everyone was
obligated to combat it. Traditional Judaism
would collapse unless infused with new
vitality. Learning Torah was no ‘longer

enough; the haskalah had tainted . man’s

motivation. Mussar was also needed. It would

-.remind people why they were doing what they

The Fire Within discusses mussar from a  purpose, and meaning into peopleseveryday

personal rather than an igtellectual perspec-
tive. “It explains how concepts were fived,

thoughts and actions.
His decision made, Rav Salanter began his

more then how -they were formulated. 1t public career successfully. He took Vilna by

plains th more-than the abstract

stormi. with his’ Talmudic lectures at the

Book Dcwew

Rekindling The Lost Fires

‘Hashem for success.

.
e

rooms where people would study mussar,
reflect; meditate, and heat lectures on mussar
topics. R. Yisroel fled Vilna in 1849 to avoid.
~being forced by the government to head a
“enlightened ' rabbinical seminary” and
founded a mussar yeshiva in Kovno that
attracted an elite student body. In 1858 R.

" Yisroel went to Germany for medical

treatment; he basically remained there for the
test of his life, intimating that Russian Jewry

_was still going downhill while German Jewry
. had bottomed out and could now be saved.

R, Yisroel's early campaigns were by and
targe successful. He revolutionized the yeshiva

Litvishe yeshiva was a mussar yeshiva of some
sort. He inspired a generation to “Fear of
Heaven”, Torah; and:good deeds. Young men
tried to emulate him. And many of his later

during his lifetime, have (since) been adopted.
Among them are; a. monthly Torah journals
b.-a vernacular translation of the Talmud into
the vernacular for beginners ¢. An Aramaic=
Hebrew dictionary to make Talmud more
accessibled. the publication of Jewish books
in ‘the vernacular e. introduction. of the
Talmud into the college curriculum to give it
respect in the eyes: of assimilated Jewish -
students

Goldberg’s style is captivating and haunt-
ing. One cannot help but be spiritually moved
by The Fire Within. Tt is well)worth reading. -
However, it must be noted that Goldberg does
not subject . the’ baalei mussar to the same

" rigorous scrutiny he has other gedolim, e.g. R.

Yltzchak Hutner (m Tradnon Winter 87)

enmuy toward mussar, he surprisingly ignores
its opposition from within Orthodox circles.
He also fails tocite sources. (Goldberg does
review Rav Salanter’s mussar theories
analytically. in his doctoral thesis, entitled
“Israel Salanter: Text, Structure, Idéa ) the:
Ethics'and Theology of an Early Psychologist
of the Unconscious” (Ktav, 1982). He also has

~written more scholarly articles on R. Yisroel

in Tradition.) ’ - .
Goldberg discusses Rav .Yisroel's 'three =
closest disciples: the Alter of Kelm (Rav.
Simcha Zissel Ziv), who founded the Talmud
Torah of Kelm (a prepatory mussar yeshiva
that also taught.secular studies), Rav Itzeleh
Petersberger, author of Pri Yitzchak and rav
of St. Petersberg, and. Rav Naftoli Amster-
dam, . who reflected Rav Yistoel’s hidden side.
Goldberg delves into their hashkafor, and
also talks about other less well-known
disciples. He then discusses the third génera-
tion - Slabodka and Navaredok. While those
discussions are beyond the scope of this
review (not to mention the ability of this'
reviewer), some brief comments should be
made. Navaredok had 70 branch yeshivot in
Europe before the Holocaust. It taught

bitachor, trust in Hashem.. The Talmud -

(Brachot 35b} discusses how much bitachon
one should have. Rabbi Yishmae! believes in
normal work involvement, trusting in
Rabbi Shimon. ben
Yochai holds that one shéuid take an extreme
all buachon The Alter of Navaredok
followed R. Shimon bar Yochai. He and his

linsights, = were _doing, Mussar - would “infuse reason,. _ students would open yeshivot with no money

words.

provide for them. The first day.of their stay,
they prayed and studied and ‘had nothjng to
eat. The(same thing happened on the second

day. The storyteller (who was already a bitof -

a maskil) decided to play a joke on his friends,
and after they went ta sleep slipped off to town

and bought some milk and bread which he’

placed outside the hut. The next morning his
friends were overjoyed that their bitachon had
paid off while he laughed to himself and
considered them fools. However, forty years
later, he realized that he had been the fool, for
they had the bitachon and actually did not
starve.

- world; in the pre-WWII era, hasically every  Most yeshivot in America, ours a notable

exception, stem from Slabodka. Rabbis
Rueben Grozovsky, -Yaakov. Kamenetsky
(Forah - Vodaas). Aharon Kotler. (Beth
Medrash Govoha), Yitzchok Hutner (Chaim

[ idegs, though not Successfilly implemented ~ Berliny; aakov Ruderman (Ner lsrael)

were all products of Stabodka. Rav Yakov
Moshe Feinstein and Rav Shach studied in-a
branch-of Slabodka. What more need be said?

Slabodka’s theory of gadfut haadam (the
immensity of human potential) is another

lasting ‘heritage. Slabodka taught that sin is~

beneath man. God wants us to avoid
punishment by growing in learning and
mussar. “Man is the purpose of creation. Life
is very beautiful” Goldberg discusses the

_¢oncept of romemut (exaltedness) in terms of

Rav-Moshe Lesin, a Slabodka graduate who
was mashgiach here at Yeshiva: 1 never had
the privilege of seeing Rav Lesin, but having
seen Rav: Simcha Zissel Broide, Rosh Yeshiva
of Chevron, ' understand -what Goldberg
means.

perplexed me for several yéars. We tend to
have a somewhat negative view of Navaredok,
viewing it ‘as “depressing mussar”.-Its
emphasis on shiflus haadam, the lowliness of
man, shvirai hamidot, breaking bad character
traits, and blind trust in God, does not seem
too joyful. Chaim Grade’s books only
reinforce that image: Yet I'saw Rabbi Nekritz,
the late mashgiach of the Navoredok branch
of Boro Park, at a wedding in the winter of
1984; and he was very friendly and happy. A
funny - incident occurred at that wedding,
which took place in a non-observant ortho-
dox shul. The president ceremoniously
presented. Rabbi Nekritz with an oversized
key to the synagogue. Rabbi Nekritz laughed
in appreciation and through a translator
profusely thanked the president. I was
dumbfounaed Rabbi Nekrilz was the

f: aJth_fuI adherent to his shita. He went through

-six years in Siberia without violating shabbat

or kashrut. Where was his negation of the
world? What was he doing being so happy?
- Hillel Goldberg answérs: that the Alter’s
goal was not asceticism. True, he rejected the
amenities of this world, but that rejection was
a technique. not 4 goal. Withdrawal from the
world gives one freedom and leads ‘to true,
permanent happiness. Life can mean every-
thing when the world means nothing. .
Goldberg tells how in 1941 Rabbi Dariiel
Movshovitz, head of the Kélm mussar

yeshiva, faced Nazi machine guns together .

with the Jews of Kelm. Rav Daniel asked the
German officer for permissionto say a few last
“He_ended

‘Behold we have. now

ithin-answers-a-question-thathas—————————

or support; only bitachon.
Rabbi Natan Bar:Chaim once told me a

. story which beautifully illustrates the extent of

Navaredok buachon Many years ago he met

Betier: it explains'vhow the abstract became: famous Rameillis ‘Yeshiva, and, in a ‘mave
the concrete. It shows how individuals worked  almost unheard of for a famous yeshiva dean,
with ideas of mussar to change their lives, to .delivered public lectures to laypeople on fear
transform themselves into tzzddlkxm):speclsl *of- Heaven. He salso "broke precedem by

Jews with exquisite sensitivity to, people and fecturing to women. He opened baiel mussar,

n_elderly, in
studled -as. @ youth in. Navaredok. The
shopkeeper said that he-and three friends had

once decided .to test thelr bitachon by

travellmg an houy’s distance away from town |,
and remaining there; relying on Hashem to

-had ..

reached a point of which-+have spoken just
now: kiddush Hashem. Therefore do not be
confused: dcccpl the decree without. panic.’
Then he turned to the German, and said ‘1
have finished, You can begin2> Such-is-th

bitachon imbued by mussir. -
We should weep.
Fpr we do npt even,yearn toward that level,

1




Confiniied From page 3.
impulses, restrict his_ efforts in relation {6
them, and admit only that which is mdlspens—
able.” (Moreh 111:8) .
Once we realize that Rambam did not

believe that intellectual perfection can exist in

a vacuum, we' may’ ﬁnd»it easier-to accept the
inteliectual model of providence described in
H1L:51. Although providence remains propor-~

tionate to the development of the intellect, '

development of the intellect is dnly possible
once moral development, as facilitated by
observance of the Torah, takes place. Perhaps
for this reason, through his di ions of

to the vileness of the matter with which he was
occupied.” (Moreh I11:51)

" When therighteous person- involves himself
with worldly activities such as makmg a living,
talking to his family, oreating, he is stibject to
a lower level of providence than when h¢

_ contemplates God. If he involves himself with

activities that are vile, he reduces his state of
moral as well as intellectual perfection. In this
case providence decreases yet further, Thus
moral failure is directly connected to the
withdrawal of provxdence

Ramb

providence-in the Moréh Rambam uscs the
term “righteous” as’a* synonym for one who
hds perfected his intellect. For. example,

reach a level of- intellectual: perfection to
receive providence in the first place. Although
he assures us that the wicked can never reach -

. wﬂhm a-single paragr ph-Rambam states: 1
“...providence is...consequent upon the
llect...His provid that hes over

“ - “excellent and righteous meén is proportionate

ual perfection, he has not guaranteed
us that the morally vigilant will reach this level
either. According.to Rambam, the | righteous

bumgnorant man fulfills ali of the mitzvet of -

description of providence in the Moreh IIL:51

with the’ description in Hilkhot Teshuvah.
Even if providence depends- du'ectly upon

. intellect, providence remains  indirectly

connected to deeds. We-acquire ‘correct

» opinions through the perfection of our

morals, ‘achieved by performance of the
mitzvot. In addition, intellectual_perfection

" iwself counts as a mitzvah. Even after we

perfect ‘our intellect, our moral state has a
continuous effect on our degree of provi-
dence. In I11:51 Rambam states that provi-
dence protects the perfect person only when
he s thinking of God. If he becomes distracted
and involved with “worldly things” provi-
dence abandons him. However, he is not

previously stated, that one must |

HIC P CIplCXlUCb 01 IiI'OVl(l@IlCC o

several reveahng comments. (L. Kravxu,
“Maimonides and Job: An Inquiry as to the
Method of the Moreh”, HUGA XXXViil,
1967). Rambam stafes enigmatically in the
beginning éf his discussion, “The most
marvelous and extraordinary thing about this
story is the fact that knowledge is not
attributed in it to Job.” (Moreh 111:22) He
points-out that according t6 the book of Job,
Satan causes Job’s suffering (ibid). Rambam

quotes a gemara which states that “Satan, thé

evil inclination, and the angel of death are one
and the same.” (Baba, Bathra 16a) Rambam
adds that “the evil inclination is produced in

the human individual at his birth”, while the -

“good inclination is only found in a man when

his-intellect is perfected.” In“[¥:12 Rambam -

identifies the evil impulse as the imagination,
which is responsible for “every deficiency of
reason or character.” This implies that Job’s
troubles are due to his lack of understanding,

’s

to their and righ "(Moreh - the Torah except one, Ahavat Hashem. Is it -
: ,TI:IQ) - e 'r ible_that l'll( IEVPI nf |Ill id JS
We. may now attempt to reconcile the . same as that-of the worst evildogrs? di

Rambam’s discussion of the Book of Job in
the Moreh seems to confirm our suspicion.

Rambam describes Job as a “righteous and -

perféct man,” Despite His righteousness, Job
suffers all of the classic examples of punish-
ment in this world as discussed 'in Hilkhot

- Teshuvah 6: 1: be loses his wealth, hischildren,

and finally his' health. Rambam ‘seems to
imply that Job’s misfortunes were his own
fault. - According to Job’s friend Eliphaz,
Rambam tells us, “everything that befelt Job
was deserved by him, for he had committed

-.sins because of which he. served . these

misfortunes.” Although Job was a good
person, Eliphaz tells him, “The righteousness
of your actions and your excellent way of life

completely forsaken by God. The withdrawal
of providence from him

“Is not like its withdrawal from those who .
have ‘never had intellectual cogni-
tion...providence merely. decreases...the

_ greatness of the calamity being proportionate

to the duration of the period of distraction or

upon ‘which ‘you relied do not entail your
being perfect before God so that you should
not. be punished.” Rambam then says that
“the opinion of Eliphaz is in keeping with the
opinion of our Law.” (Moreh 111:24)
Rambam does not specify directly in what
way Job might have failed, but he makes

Leadership

Continued From page 6.

synonyms — “vayirah and vayetzer* — to
describe his fright? Hasidim answer: he feared,
firstly, the enmity of Esau,”vayirah Yaakov
meod,” and so he knew that he had to divide
his clan so that at least some of them could
survive Esau’s attack, Yet “vayetzer Jo,” he
remained deeply troubled by the very strategy -
of vayachatz et ha'am™ because he knew that
no matter. what the danger from without,
divisions. within his own family' constituted a
mortal danger in its own right! As the

- archetype of a great and responsible Jewish

leader, Jacob was terrified at the thought-of
divisiveness and disunity in his own ranks. He
knew that whatever he did, his decision would:
be morally imperfect — “rasha I'ma alah,” that

he had no choice bt to select the lesser of two *

evils: “ashei nasi yechetah — vaday yecketah.”
But the thought of a split i the Jewish polity,
of ‘profound disunity. — that terrorized him. -
All Jews, of all groups, must acknowledge
that fnght and that terror and do whatever we

greater enmlty in the house of Israel.
‘We must learn from-Jacob and bé ready to

"do all to avoid “vayachatz et ha'am” — even

1f it means tha! we do not achleve our entire

I maalah ” miot qune perfect when measured
by heavenly standards. )

1 make no facile-assumptions that “cooling
it” now will solve any-ultimate problems it-

will not. The problem of halakhically illicit
conversions in Israel will remain, but it is at
present a manageable one from a practical’
point of view. The times are too tense to press
the issue -now. And there are even greater,

more sinister problems-that we someliow are
_ignoring at.our own. peril, such as the problem
of halakhically illicit remarriage by divorced
persons and the ‘consequent question of
illegitimacy, a problem that cannot be solved
by reconversion according to -Halakha. We
shall have to exercise great heroism to solve
that thorniest of all issues.

But I reiterate ty main thesis: leadership
requires that we risk imperfect decisions.
Otherwisé; we have no right to be “parnas al
hatzibur milmatah,™ to claim the mantle of
leadership in the real, terrestrial. world in
which we live and jn which. alone the destiny
of our people will be forged.

I'know that this is a difficult and frightening
task. But leadership is impossible without
knowmg and expenencmg such fear — a.nd

strong, and not to submxt to one of the great
sing of our age ~~ the violation of the mitzvah
“lo taguru mipneh ish,” “you shall fear no
man.”

and ‘tornrsouls. Tms is precxscly the nghz time
for genuine Jewish leaders to réassert cool
heads and warm hearts and souls that strive

P

for both wholeness' and holiness. *

e

ion of the nature of providence. Since
Job. was lgnoram all of his fighteousness
could not save him from disaster. The only.
consolation Ramyam offers us at the énd of
this unhappy story is that Job eventually
realizes that all of his physical misfortunes do
not really matter:

“But when he knew God with a certain
knowlédge, he admitted that true happiness
'which is the knowledge of the deity, is
guaranteed to all who know Him and that a
human being cannot be troubled in it by any
of all the. misfortunes in question.” (Moreh

(1IL23) :

“This statement is unclear. Perhaps Ram-
bam is saying that Job realizes that physical
sufféring is unimportant. Rambam makes a
comitient earlier in the Moreh which lends
itself to this interpretation: ~

“As for the fact that one individual
possesses many sachets and clothes adorned
with gold whereas another
superfluities of life, there is no injustice and no
inequity in this.” (Moreh 111:12).

At first glance this statement may not seem
very controversial. But when we remember
that a loss of wealth is one of the three
examples of punishment in this world
according. to Rambam it seems strange that
Rambam later discounts the-importance of
this very occurence. With this statement.
Rambain in effect disposes of the problem of
providence by saying “it doesn’t matter
anyway.” It is hard to believe that Rambam
would discuss providence at such great length,
only to give an evasive answer to a fundamen-
tal question of the subject.

~~Rambam may -have meant to convey a

different idea in his consolation. Job regains
his happiness when he gains intellectual
understanding. This is not surprising when we
remember that as a result of his inteliectual
perfection, Job will now be protected from
tragedy in the future. And in fact, in the Book
of Job, God stops Job’s suffering and awards
him twice as much as he had had before. Once
protected by God, he can reflect that his past
losses were not so terrible. But this consola-

lacks these .

“tion only helps in retrospect, to one who has
“reached intellectual perfection. Most i ignorant
people possess no .prospects of -future
Hectual develop A S ingly they are
delegated to the whims oﬁﬂzﬁm,
Rambam’s discussion.of the Book of Job
may not warrant such a pessimistic conclu-
sion. According to Rambam, Job. gained
intellectual understanding as an indirect result

of his suffering. Thus his suffering had a

positive'cfféctx?\ccording to Rambam, the
pain of punishment is purely destructive in
nature. In Hilkhot Teshuvah 9:1 Rinfbam
states that reward makes it easier for the
righteous to observe the commandments.
Punishment makes observance of the Torah
more’ difficult for the wicked “in order that
they be destroyed in their wickedness.” In
contrast to the usual effect of punishment,
Job’s suffering actually increased his level of
provxdenoe It does not seem accurate, then, to

the Book of Job makes it clear that Job’s
suffering is an exception 'to the rule. In the
beginning of the story God praises Job as a
“blameless and upright man who fears God
and shuns evil.” God grants Satan permission
to afflict Job as a special test in order to see
whether his righteousness will endure. One
can say that God extends providence over Job
in testing him.

Thus it seems unlikely that the simple but
pious Jew is not subject to providence.
Ordinary Jews should be protected from evil
occurrences in proportion to their state of
perfection, unless, of course, God decided to
make them suffer as an opportunity for
intellectual growth.

- Rambam implies” that “those who have
never had intellectual cognition™are not
subject to providence at all. However. it is
hard to magine that he includes in this
category all those who have never swudied
philosophy. Although philosophy may be the

"_highest form of thought. it i$ not the only one.
The study of the Torah, even in its external.,

legal sense. is valued highly by Rambam. In
the parable of the kings's palace Rambam
places the Torah scholar directly below the
philosopher-Torah scholar in the hierarchy of
human perfection. Thus the study of Torah
should provide even the simple Jew with a
certain level of providence.

In summary, Rambam? theory of provi-
dence is disturbing when considered on a
superficial level. The idea that providence is
based upon philosophical perfection conflicts
with the traditional belief in reward and
punishment according to fulfilment of the
mitzvot. 11We study Rambam’s discussion of
providence carefuily, however. we find only
subtle differences between his view -and. the
traditional approach. Intellectual perfection
and the Torah intertwine in Rambam’s
thought. Providence depends on one's moral
and intellectual development, made possible
by fuifillment of the mitzvot.

"The author wishes to thank her father and
Dr. David Shaiz. / or lhelr help in preparing this
article.
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Aspects of Elokut f

Before “Elokini” in (mm\h 1:27.
fie Lhdngtb the targum 1o Vhe-
tzelag elahin” tather than “be-tzelam de-
. wlahin® as we have it His reading of the
ishnah -also cannot _be accomodated . by
those vérsions of the mushnah which have
“chaviv: adam she-nivra’ beizelem elokim*.”
And even il Elokim was not. part of the
original text. the mushnah is understood by

s pause
Sinilarly,

most as if it were there:
The -anti-anthropomorphic mlerpretduon
of Rashi’s school comes from a long tradition
Sa'adya’ mentions and rejects: a simiilar
version (“*This opinion, ‘although:jt makes
more sense and does not upset (our) funda-
mental beliefs, it does upset the sense of the
section).” But does not reflect the way Chazal
or later parshanim read these verses. Certain
. commentators find-that out pesukin imply
that in Some way man, was patterned after

lhu: bodies und their spirits: there'is no need

to connect them ‘with earthagess.. But man,
whose ‘spirit comes .{rom “heaven, 'is called

“TAdaim td' distinguish him from the spiritual

beings (angels), hoth those which have forms
and those which do not..which are lo!dﬂy
spiritual...and whose substance has nothing'to
do with the four types of matter Along the
lines*of Radak’s’ father’s suggesnon Chazal
tell us: “God created ‘mari with four gepects
from above and four from below. He eats and
drinks like an animal, reproduces like an
animal, excretes-like an animal, and dies like
an animal. But from above: He stands as the

angels do, speaks as the angels-'do, has *

intelligence as the angels do, and sees as the
angels do... R. Tifda’i in the name of R; Acha
said: Those above (the angels) were created in

the form and image (of God}, but do not™

reproduce. Those below *(the animals)
reproduce but were not created in the form

and image (of God), Said the Holy: One,.

Blessed be He, ‘1 will make him (man)' ir} the
form and image of those above, but he will

_reproduce-as do-those below.” Rabbi Tifda't

God.They relate this idea only' to man’s _caig i the name of Rabbi Eliezer: Said the”

by Seth (Zisha) Kadish

When the gentile asked Hillel'to teach him
the Torah as he stood on one {oot. Hillei
quoted the targum 10 “Love thy neighbor as
!hvse!i‘ and then told lhe man. “This is- the

physical nature, his -position in olam hazeh.
Sa‘adya, later quoted slightly différently by
Ibn- Ezra (cf. shitah acherer), tells us that
zelem elokih is either “a term of uniqueness
and greatness™ or else ricans rulership. Just as
God is the ruler of the universe, maniis the lord
and master of the creatures found. on earth.
This fits well with the context of the second
“half of the pasuk.

These interpretations also fit well with the
way the concept was-used in the Ancient Near
East. Each of two letters 16 kings.of Assyria
in the seventh and eighth centuries B.C.E.
lauds the monarchs with equivalents of the
adjectives. found .in" Genesis.. In"one: “The
father of mv master the king is 1zalam (equ

Forah—Fhe—rest—iperusha:
gemor. go and study (Shabbat 31a).”
Rashi explains perusha as meaning that the
Torah teaches us what actions hurt our
neighbors so that we can avoid doing them. In
other words. the rest of the Torah is to teach
us how to apply ve-aghavia “le-re’acha
kamokha. Perusha in this comext is less an
explanation than an application. Leviticus
19:18's major importance lies in iis applica-
tion: this essay is-in the spirit of zil gemor.
Genests 1:26-27: ~And God sajd. “Let as
make man'in our image. after oyr likeness (be-
tzalmenu ki-demuieinu). They shall rule the
fish of the sca. the birds of the sky. the cattle.
.the whole earth. and all 'the creeping things
that creep on the earth. And God created man
in His image {herzalmo). in the i image of God
(be-1zelem Elokim) He created him; male and
female he created them.” (5:1-2a): “This is the
_ record (sefer. cf. Rashi) of Adam’s line. When
God created man, He made him in the likeness
of God (demur Elokim), male and female He
“created them.” Leviticus 19:18: “You shall not
- take vengeance or bear a grudge against your
. countrymen, Love vour fellow as yourself: 1
am the Lord.”(new IPS trans.) What of man’s
nature does “God’s image™ tell us? To begin
with, there is a miajor trend in parshanui that
claims the pesukim tell us nothing at ail about
man’s being “patierned.” somehow. after
God. Rashi, disregarding the te‘amim, reads
1:27 "God created man in his (man’s) own
(unique} mold. in a (unique) mold did God
create him. Rashi, by taking the second
Elokim as a new subject rather than an an
adjective of 1zelem, removes -any trace of
amhropomorph i from the pasuk.

nttr Now-zif

Holy One, Blessed be He, ‘If I create him like'
those above, he will live and not die. [If 1
create him] like those below, he will die and
never live. Rather, T will create him both like
those above and those below. If he sins he will
die, but if he doesn't sin he will live.” (Bereishit
Rabba 8; Chagigah 15a, a close parallel, has
three similarities rather than four).”

The last passage here i the most powerful:

Man has special worth only when he fulfills’

God’s'will.: When he sins he is no better than
an animal, which never really lives. The
powerful impact that rzelem Elokim.is meant
to make on our lives is put to us in a famous
midrash: “ ‘Love your fellow as yourself.” R.
Akiva said: This is a major principle in the
Torah. Ben Azzai said: “This is the record of

Man was created in God’s image and has
the potential to emutate Him: he can
transgend: the physical world and “become
unique, kadosh. 1t is this. Ben Azzai’s kelat
gadol, that provides a basis for Hillel's, and

~later R. Akiva’s, insisterice that we treat others'
with dignity, respect, and lovel” The practical

application of the Torah is to create an entire
nation, Kelal Yisrael,~thai exemplifies ve-
ahavta le-re‘acha kamokha. But we can only
understand this halakha and apply it fully
when it is undéfstood that it leans on a kelal
gadol mizzeh. HumanKind is fashioned after.
that which is above, and each person deserves
the respect that we are commanded to show
due to the potential that lies within them. =

NOTES

J The “Rashi”on Avor, in fact, agrees wuhthe
position of - Machzor Vitry. In isn’t really
Rashi, though; I began to realize this when the
commentary quoted the Rambam. There are,
in fact, two versions of this passage in

Machzor Vitry, one with both intefpretations. "

and one with on!y the anti-anthropomorphic
explaniation. See E E. Urbath; in the fourth
volume of his edition of Aruga: Ha-Boserm pp.
79-80; for an historical account of how and

. why this happened. Tieret Yisraeks commen-

tary ‘on this mishnah is fascinating. What he
writes is- must reading for anyone concerned
with how 1zelem elokim applies to- all
mankind, even gentilés.

2. There seems to be no evidence that the

pasuk was ever read with these te'amim.

3. Better texts of Onkelos do, in fact, lack the |

daler, which allows Rashi’s explanation but in
no way proves it. See the Tzj.and Sperber.

4. The reading 1zelem Elokim dogs exist for the
mishnah. Among others, the parallel in Avor
de-Rabbi Natan (39) in the name of R. Meir
has-it, as does the Kaufman manuscript in a
marginal gloss. The “original text” here is not

_king is izglam of Be].” In the other: “The
shadow of thé god is a free man, The shadow
of a free man is a slave. [But] the king: he is
like the. mushshuli (équ. of Hebrew demut, cf.
mashal) of the god.” Hammurappi, too,
anounces that he is “royal seed, that [the god]
Sin gave birth to.” And in Ugarit, letters call
the king “son of el.” Still, these similarities are |
less important than some differences:” while
the Assyrians claimed heavenly status for their
kings. Tanakh teaches that all men are created
in the ithage of the One God. But the parallels
do.teach us that the terms rzelem or demut
were used as adjectives of Elokim. And they
illustrate that the terms, at least at one time,
were meant in a physical sense, providing a
precedent for Saadya’s claim that man’s
position as ruler of the earth’s creatures is their

. a reasom,

Adam’s line. (When God ¢reated man, He
made him in the likeness of God.y— This is
an even more fundamental principle (kelal
gadol mizzeh)!” This midrash is found in the

. Sifra and Yerushatmi Nedarim 9:4. Bereishit

Rabba reverses the idea, calling “Love thy
neighbor™ the greater principle, and also adds
“Lest one say: Since 1 am disho-
nored, let me ridicule my f{riend,” Rabbi
Tanchuma taught, ‘If you do ‘this, then
understand whom it is you ‘are dishonoring.
When God created man, He made him in the
likeness of God.™ Scliolars agree (see Albeck
and Kasher) that our version -of Bereishit
Rabba is reversed. (This can be seen from
Ra’avad (ainong others) in his commentary to.
Sifra of R. Tanchuma’s reason as an obvious;
logical reason for the demmat elokim of Ben

understanding. *Several midrashei c¢hazal ** Azzai being the greater principle. Albeck also

indicate .that man’s body also, but not
exciusively, has an element of rzelerm Flokirm.
For example. *Adam was born circumcised,
as it says: God created man in His image (A vot
de-Rabbi Natan 2).” And there is Hillels
mashal that keeping one’s body clean is'a sign
of respect to God for it is like polishing a
statue of the king. !

Most relevant 1o us, though, dare those
mekgrgt that give us information about man’s
spirézl nature and how we are to relate to

our fellows. They strikingly proclaim

Tanakh's view of man. To whom did God -

rspeak when he proclaimed, “Let us make man
in our image™ Radak, quoting his father;
suggests-that He spoke to the newly created
physical earth. “It is as if He said: You (the
earth) and I 'will do it (create man) together;

Rashi’s interpretation is directly related to
his understanding of Avot 3:14. The common
reading there is; “Beloved is man, for he was
created in (God’s) image (betzelem).” But

- Machzor Vitry' tells us that anyone who reads

the mishnah that way is suspected of heresy
s because God has no-form or “image.” He

reads -instead “Beloved is. man, for he was™
created in his own unique mold”, inserting a .

zakef katon? af the word “fzelem” to create a

the body will be fromi physical matter but the
* spirit will be from of high, like the angels.”
Better known is the midrash that God
consulted with the angels: “The Torah teaches
_that one who is greater should consult with
‘one who is lesser than he.” But if man was |
patterned after God and the angels, then why
was " he, specnﬁcally called * Adam (earth)?
Radak tells us, “It is obvious that the other
forms of life are (completely) physical, both

cites-a version with the correct.order),

as important as the onginal understanding,
because the mishnah can be read both ways as
it stands. A gloss Elokim, as in the Kaufman-
manuscript, tells us.that the mishnah wasn’t
understood Rashi’s way.

5. Perushei Rasag Li-Bereishit, edited and
translated by Moshe Zucker, pp. 256-259.

6. Levinstam, Shemuel A., “Chaviv Adam she-

. Nivra’ beTzelem.” Tarbiz 27, 1958, pp. 1-2.

7. Hillel, despite his negative phrasing, is
definitely referring to the same verse as R.
Akiva. See Targum Yonatan, Lekach Tov,
and ‘Maharsha on the gemara. The negative
phtaseology is brought on by the first half of
the verse. Hertz, in an apologetic essay in his
Additional Notes 1o Levitcus, says that the
phraseology is irrelevant; the meforshim saw it
- as significant. Also see the second nosach of
Avot de-Rabbi Natan where the convert story -
is told in the name of R. Akwa'
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