
HIRSCHIANS AND KOOKIANS IN AMERICA: 
REPORT ON AN ENDANGERED SPECIES

DJ L ^ o e s  the totality of existence 
have intrinsic significance? That is, as a 
friend used to say, “an ice breaker of a 
question.”

It is a question that has been 
touched on, generally superficially, 
during the seemingly endless discus­
sions concerning “secular studies and 
Torah Judaism? Yet, it remained essen­
tially ignored by most Orthodox 
thinkers on its deeper levels despite 
its obvious life-long ramifications. In 
the end, we all partake of and live in 
the world. What exactly are we to 
make of it?

In the Yeshivishe and H asidische 
worlds, the questions have long been 
answered. To these velten, pledged as 
they are to the renaissance of Eastern 
European piety and Torah scholarship 
in America, there is little doubt that 
outside the realms of pure lernen  and 
m itzvab practice there is nothing—no
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events, no studies, no interests, no 
people, no hopes, no joys, no sorrows 
that are of inherent meaning. Every­
thing else besides the Jew’s fulfil­
lment of the Torah’s demands is 
worthwhile only so far as it relates 
back to those demands. All other natu­
ral and human phenomena are, at 
worst, traps designed by the Creator to 
distract Jews from their spiritual tasks 
or, at best, capable of offering them 
brief respites frqm theij* ongoing per­
formance. Alternatively (but (n the 
saipe vein), one hears some talk in 
these camps of certain aspeptf of 
Being as metaphors capable of illus­
trating the nature of a Jew’s relation­
ship with God or as a source of 
inspiration enabling Jews to better 
commit themselves to lernen  and 
mitzvot.

Although this approach seems to 
somewhat shortchange the world’s 
billions of other inhabitants as well as 
the apparent super abundance of nat­
ural, aesthetic, historical and emo­
tional dimensions of Being, it is 
undoubtedly an inwardly consistent 
one and has succeeded eminently in 
creating generations of God fearing 
and Torah knowledgeable Jews. In 
America, it has in the long run, proved 
to many more alluring than the 
dreamy, utopian, secular humanisms 
of the 20’s, through the 60’s. To this 
day, it stands refreshingly proud and 
firm against the steamroller confor­
mism of the trendy, yet breathtakingly 
barren, bourgeois, security - hedo­
nism of the capitalism triumphant 
80’s. Among its leaders were, and are 
to be found the vast majority of 20th 
century Torah saints and scholars in 
America.

History seems to be moving with

rapidity in this dextrine’s direction. 
Torah Jewry is increasingly swept 
towards its unambiguous world view 
nd uncompromising loyalty to bala- 
eba  and lumdus. “Yes,” this position’s 
proponents are saying, “There is a 
material world but we must see 
through and beyond it. Qur final rest­
ing place is elsewhere. The true reality 
of existence is not the multi­
dimensional world and its people that 
we daily see and experience. All of 
that is of no significance to the Jew 
who must go about his only justifiable 
task, the amassing of Torn/?and m itz­
vot for eternity.”

TMl here are others, however, to 
whom positing Gcxl as Creator gua­
rantees the intrinsic meaning of 
Being. It is to the adherents of this
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I  mbued with a wide ranging knowledge of 
both Torah and wordly disciplines,
Hirsch injected new blood into the sagging 
spiritual body of German Jewry.

notion and their passage through the 
inhospitable environs of 20th century 
America to which we now turn our 
attentions. In order to properly situate 
our school in the ongoing tale of Jew­
ish history we must return to 19th cen­
tury Gennany. It was there that seeds 
were planted that, over 100 years later, 
would still produce fruits on our own 
shores. In 1836, the Lan desrabbin er 
of Oldenberg, Gemiany, published a 
brief work The N ineteen Letters, which 
he followed two years later with the 
much longer H oreb. These works 
brought instant fame to their author, 
Rabbi Samson Raphael Hirsch (1808- 
1888). In an era when assorted 
Reform and H askalab  heresies had 
seemingly won the day, R. Hirsch’s 
writings presented an attractive, per­
suasive, thoughtful and moving articu­
lation of the basic beliefs and laws of 
Torah Judaism. Imbued with a wide 
ranging knowledge of both Torah and 
wordly disciplines, R abbiner Hirsch 
injected new blood into the sagging 
spiritual body of German Jewry. He 
also put forth the novel notion that 
“the world need not be closed to 
Jews.” In the soaring rhetorical style of 
the period, R. Hirsch proclaimed, 
“Behold! In nature and history God 
speaks to you! . . . God is the God of 
nature as well as man . . .  The spirit of 
Israel is in sympathy with all culture, 
provided it leads towards the recogni­
tion of truth.”

A SOURCE OF SPIRITUAL ENLIGHTMENT

TJL h is  approach led R. Hirsch not 
only to tolerate “secular studies” by

viewing them as a means to acquire a 
livelihood or better understand the 
Torah, but to emphatically declare 
“these studies should be a source of 
spiritual enlightment for you.” Yet, it 
was not merely in the academic world 
that the champion of German Orthod­
oxy saw God’s handiwork but in the 
total plenitude of being. Returning 
from a trip to the Swiss Alps in his old 
age, he joyously exclaimed, “Now, I 
will be ready to reply when I am asked 
in heaven, ‘Hast thou seen My own 
Switzerland?’” In sum, R. Hirsch 
taught the all encompassing doctrine 
that, “All that is truly beautiful and 
good, all that enlightens the spirit of 
man—in all this we see the reflection 
of the wisdom of the Creator, an echo 
of the voice and spirit of God.”

In 1851, this philosophy was given a 
chance to be put into practice as R ab­
bin er Hirsch left his position as Chief 
Rabbi of Moravia and accepted the 
leadership of a fledgling Orthodox 
congregation in Frankfort-On-the- 
Main. It was there that he led the resur­
rection of Torah Judaism throughout 
Germany, wrote prolifically and estab­
lished a series of primary and secon­
dary schools where his approach 
Torah Im D erek E retz{Torah With the 
Way of the World) was to serve as the 
doctrinal cornerstone. In their heyday, 
the schools’ population numbered 
close to 1000 students to whom both 
Torah and “the world” were imparted.

As is invariably the case in this 
tedious and confusing world of ours, 
R. Hirsch’s ideals fared far better in his 
writings than they did in actual prac­
tice. Although large segments of the 
Frankfort community recommitted 
themselves to Torah under his ste­

wardship, their level of Torah study 
and depth perception of h alacha  
remained far beneath the master’s 
hopes. There were many reasons for 
this failure, including government 
edicts and prior communal norms but 
the fact remains that, in Frankfort, 
Torah Im D erek Erez, in its fullness, 
remained the province of a select few 
and never penneated, except in a 
superficial manner, the lives of the 
masses.

RABBI ABRAHAM ISAAC KOOK — A 
SPIRITUAL GIANT

H
JL m  abbi Abraham Isaac Kook 

(1865-1935), who spent the decisive 
years of his life in Israel, was one of 
the spiritual giants of recent genera­
tions. He combined encyclopedic 
Torah knowledge with saintly piety, 
philosophic breath and depth and 
poetic grace. His devotion to the basic 
Jewish tenet that e)nunah  (faith) and 
m itzvot are the heritage of all Jews is 
legendary. It would take us very far 
from the confines of the current topic 
to even begin to describe the man. 
Our concern at present is his role as 
theoretician of the “Anti-Puritan” 
school.
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H  irschian and Kookian theories are subtle, 
and their all embracing nature, difficult to 
articulate in black-and-white terms and do not 
yield clearly delineated ideal lifestyles and types.

There are many sim ilarities 
between R abbiner Hirsch and R ar 
Kook as both men saw the totality7 of 
knowledge, in particular, and Being, 
in general, as worthwhile in and of 
themselves. R. Kook’s call echoes that 
of the Frankfurt sage: “How shall man 
obtain a conception of the majesty of 
the Divine, so that the innate splendor 
residing within his soul may rise freely 
and without distortion? Through the 
expansion of his scientific faculties; 
through the liberation of the imagina­
tion and the enjoyments of bold 
flights of fancy; through the disci­
plined study of the world and life; 
through the cultivation of a rich mul­
tifarious sensitivity to every phase of 
Being. All these desiderata  obviously 
require the study of all branches o f 
wisdom, all the philosophies of life, 
all the ways of the diverse civilizations 
and the dextrine of ethics and religion 
of every nation and tongue.”

In R. Kook’s thought, due to his 
willingness to introduce K abbalah  
into the discussion, the prexess of 
openness-to-Being is deepened. For 
R. Kook, there is a mystical unity 
which permeates existence waiting to 
be uplifted and unlcxked by Torah 
Jews’ (and all of mankind’s) participa­
tion in it. In Messianic times we will all 
finally see that reality is One. R. Hirsch 
avoids mysticism in his writings and, 
hence, his view of existence does not 
seek to analyze its precise nature or 
grounding except to say that it is 
God’s handiwork.

Be this difference as it may, our 
concern at present is the history of the 
doctrine’s implementation, not an in­

depth dissection of its principles. As in 
the case of R. Hirsch, R. Kook’s philo­
sophy has been imperfectly put into 
practice by his followers. Most of 
them, especially in Israel, seem to de- 
emphasize his call for a total embrac­
ing of knowledge, beauty, life and 
nature while harping on his advocacy 
of an activist, Messianic Zionism. 
Again, there are exceptions. Our con­
cern is with the norm.

HIRSCHIANISM AND KOOWANISM 
IN AMERICA

I I
J L  JL ow have Hirschianism and 

Kookianism fared in America? The 
Yeshivishe world has made clear over 
the years that it wants no part of an 
“openness-to-Being” dextrine. (Rabbi 
Yitzhak Hutner z’l, and some Chaim 
Berliners are perhaps an exception to 
the rule.) Despite speaking English 
and devoting somewhere in the vicin­
ity of three hours a day to secular sub­
jects on the secondary school level, 
they are emphatically “Torah Only- 
ists.” Their three hours of “English”

are probably traceable to their roots 
sunk in an era when American 
Orthodoxy had not yet realized how 
important the secular educational 
establishment of the land is (or per­
haps in those days it was not quite so 
important) and they, therefore, 
assumed that the law required that a 
certain basic curriculum be taught.

The H asidishe, as always a much 
tougher breed than the Yeshivishe, are 
free of such illusions. Their approach 
to the insipid  educational powers- 
that-be is akin to Ohio State’s towards 
Northwestern. They “mow ’em down” 
with their scrubs. Hence, since they 
want no secular training, they have 
none.

B  etween 1906 and 1908, the 
Rabbi Issaac Elchanan Theological 
Seminary of New York’s Lower East 
Side experienced a protracted conflict 
between its rabbinical students who 
wanted secular studies introduced 
into their curriculum and the school’s 
Board of Directors who, in accord 
with “Torah Only” teachings, refused. 
After a drawn out conflict featuring 
assorted kxkouts and strikes, the stu­
dents achieved a semblance of victory. 
The curriculum was altered, a new 
Board of Directors was formed, who 
assigned the new “President of the 
Faculty” Rabbi Bernard LLevinthal the 
task of “producing decent and obser­
vant rabbis who are equipped with 
knowledge in the spirit of the times.”

This move, although certainly a 
breakthrough at the time, was a far cry 
from the “openness-to-Being” teach-

F o ,  R. Kook, there is a mystical unity which 
permeates existence waiting to be uplifted and 
unlocked by Torah Jews’ (and all of mankind’s) 
participation in it.
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In Adirim, Yaakov, age 9, gets 
up at 5:30 A.M. and hurries off 
to school — but not the same 
school that most of the 
neighboring children go to.

On a lonely desert road near 
Ashdod, 3 children wait for a 
bus which travels an extra 40  
minutes just to pick them up to 
take them , not to the local 
school, but to a place quite dis­
tant.

Across the land of Israel, a 
fleet o f 1,200 busses and vans 
roars off each morning to pick 
up 37,000 children at points as 
distant as the borders o f Israel, 
to take them to a very special 
school system called Chinuch 
Atzmai. Supported in part by 
the government and partly by 
private funding, Chinuch A tz­
mai (which means Indepen­
dent Education) encompasses 
the choice o f thousands o f  
parents to give their children 
more than the regular secular 
education offered in public 
schools —  to give their children 
a taste of Torah.

Why
Chinuch Atzmai?
This is what some of Israel’s 
leaders have said:

“ I wish you to know...how  
keenly aware I am of the sig­
nificance of Chinuch Atzmai 
as a great instrument of Jewish 
dedication and education.”

—A letter from  
Menachem B egin, 

Prime Minister o f Israel, 
A pril 1978 

r . .  .instilling in children the 
teachings of our sages, the true 
happiness and spirit o f our 
w onderful holidays, and a 
deep love for the Land of Israel 
as the physical embodiment of  
our heritage —  th at’s what 
Chinuch Atzmai is all about.”  

—  I Yosef Dor, Ministry o f  
Education,at a meeting 

„  , , April 25, 1982.
Humble
Beginnings
It was 1953, a year in which the 
immigration of both Sephardic 
and Ashkenazic Jewry to Israel 
was reaching a climax. Thou­
sands of parents were looking 
fo r  an  a lte rn a tiv e  to  th e  
governm ent’s secular educa­
tion al system . The leading  
Torah sages in the world joined 
in declaring the need for an in­
dependent school sysjtem to  
reach throughout the existing 
settlements and for the immi­
grants flooding the land. One- 
hundred four schools with

CHINUCH
ATZMAI

TORAH
SCHOOLS
GIVING PARENTS 

THE CHOICE 
FOR TRADITION

Israel’s largest 
independent school system 

40,000 children in 300 schools

1 4 ,0 0 0  students join ed  the 
system. But through the years 
the growth has been getting 
stronger and stronger.

Growth of 35%  in 
5 years
The last Shears has shown un­
precedented grow th. Going 
against the trend of the other 
school system that is losing 
children due to low birth rate 
and mass emigration, Chinuch 
Atzmai classrooms are bulging 
with the larg est influx o f  
children in its history. Today 
there are 4 0 ,0 0 0  children in 
over 300 educational institu­
tions in Chinuch Atzmai. They 
are not just children from or­
thodox families.

The Israeli Teshuva 
Movement
The unprecedented Chozrim  
Betshuva movement of historic 
dimensions now sweeping Israel

has added thousands of child­
ren to our waiting lists. These 
newly reawakened young par­
ents want only the best Torah 
education for their children —  
only Chinuch Atzmai.

An annual budget 
of $30,000,000
To accomodate this growth and 
to maintain all the support faci­
lities for this huge school sys­
tem, including our own teacher 
training colleges, takes enor­
mous sums o f  m oney. Our 
funding can hardly pay for the 
teachers in our current schools. 
Classrooms are bursting at the 
seams. Two children sit in a 
chair meant for one. Class­
rooms are being held in private 
apartments, in air-raid shelters, 
outside on the lawn, anywhere. 
And today, thousands more 
students are trying to get in.

$6,000,000 For 
Expansion Today!
To answer this pressing need, 
Chinuch Atzmai-Torah Schools 
has undertaken an ambitious 
program to absorb an additional
10,000 children at a projected 
cost of $6 million to provide ad­
ditional classroom space and 
teaching staff.

Can you imagine the effect 
on Klal Yisroel of thousands 
upon thousands coming back to 
Torah? Together, we can be 
part of this miracle. Together, 
we can be part of one of the 
greatest returns to Torah in all 
history!

• Subsidize A  School F o r  A  Y ear $75 ,000
• Sponsor Prefab Classroom s $10,500
• Playground Facilities $3 ,600
• Nassi Layom  $1 ,800
• M emorial Plaque $1 ,000
• Child Sponsorship $360
• Annual Membership $260

Our goal is to reach every 
Jewish child in every community 
and settlement in .
TORAH SCHOOLS FOR ISRAEL 
CHINUCH ATZMAI woo >KDxyn win \y\o
167 Madison Avenue, New York, NY 10016 (212) 889-0606 

□Enclosed find my contribution of $

a
T J 1 >  B IU IW 1

□Please accept my pledge of $_

Name

Address



ings of advanced Hirschian or Koo- 
kian thinking. It was essentially a 
pragmatic step based upon a desire to 
swim comfortably in what was a much 
romanticized American Dream. By 
1915, the Seminary had merged with 
Yeshivat Etz Chaim (also o f the lower 
East Side) and, despite numerous dif­
ficulties, under the inspired leader­
ship of Dr. Bernard Revel was able to 
establish, in 1916 and 1928, secondary 
and college level facilities. These 
institutions, all of which would con­
tinue to expand to our own day, 
would offer a framework for the 
“openness” schools to develop and 
advocate their theories.

YESHIVA UNIVERSITY —
“CULTURE AND SPIRITUALITY?“

A
JL  JLlthough Revel seems not to 

have been directly influenced by 
either Hirschian or Kookian theories 
(his biographer, Aaron Rakeffet- 
Rothkoff, describes him as being 
“only concerned . . . with guide(ing) 
the Yeshiva successfully through the 
labyrinths of American life”), we do 
find phrases in his talks that roughly 
approximate the “openness” schools 
philosophy. In his “Statement of 
Aims” for Yeshiva College, Revel 
hopes that the school would“ afford a 
harmoni ous union of culture and spir­
ituality.” This process would “aid in 
the spiritualization of our lives and the 
synthesis of the Jewish personality, 
bringing into harmonious relation the 
mind of the Torah—true student 
youth and the modern mind.” This 
“synthesis,” a term that would 
become increasingly popular with 
Y.U. oriented theoreticians over the 
ensuing six decades (and would 
incidentally be a source of criticism 
from Hirschians and others who felt 
that it implied a less than perfect con­
ception of Torah), is left vague in Rev­
e l ’s talks, How is it to be 
accomplished? By study? Reflection? 
Or action? Haziness aside (and one

wonders as to how much this haziness 
is not part-and-parcel of “openness” 
doctrine in general, perhaps a neces­
sary component of a philosophy seek­
ing to embrace and do “all”), Revel 
clearly called for imbuing Jewish 
youth with “the facts of life and the 
materials and spirit of general cul­
ture.” Academically, at least, “open­
ness” was underway.
I Under Dr. Samuel Belkin, who 

assumed Yeshiva’s presidency in 
1943, “synthesis” continued to be 
much spoken about. Belkin, an expert 
in the writings of Philo and the Alex­
andrian community where he lived, 
saw the college as “giving secular edu­
cation a higher purpose” and making 
the institution “a living symbol of 
intellectual progress and moral activ­
ity.” He spoke of “reintegrating our 
lives with the ideals of Torah and with 
our search after God’s knowledge.” 
Although Belkin’s obvious infatuation 
with “American democracy” makes 
some of his teachings seem a bit time 
and place bound (as is the case with R. 
Hirsch’s enthusiasm for “emancipa­
tion, brotherhood and progress” and 
other trendy nineteenth century 
cliches), he clearly believed in 
Being’s relevance and intrinsic worth, 
albeit not seeking to anchor that 
meaning in any larger metaphysical 
doctrines.

THE SCHOOLS OF “MODERN 
ORTHODOXY“

o
M J  y the mid 1950’s, a whole 

school of “Modern Orthodox,” (as 
they came to be called), thinkers had 
sprung up, each advocating various 
forms of “integration” or “synthesis.” 
Their diversity seemed to indicate that 
“openness” could be clothed in any­
thing from personalist-existentialist to 
rational-classicist garb, a consoling 
thought for those who had felt that 
Revelation and Being were capable of 
assorted philosophical decipherings. 
One of them, Dr. Norman Lamm

would eventually follow Belkin as the 
University’s president. He was almost 
unique among the group in that his 
“openness” theories drew strongly on 
H asidic and K abbalistic sources and 
was soundly rooted in Kmkian 
notions about the Ultimate Unity of 
Being. And so, what had begun with 
RIETS seminarians fighting to add 
English studies to their routine, 
became 70 years later, an institution 
doctrinally pledged to the deepest 
levels of mystical “openness-to- 
Being” theory.

During the late 40’s, the Hirschians 
relocated to the.Washington Heights 
section of New York City, and estab­
lished a community and yeshiva 
(Yeshiva Rabbi Samson Raphael 
Hirsch) pledged to their version of 
“openness.” Of course, it was accom­
panied by the anti-Zionist and 
Orthcxiox-separatist positions of the 
Rabbiner himself and accordingly was 
at odds with its larger neighbor eight 
blocks to the East. Besides disagree­
ing on these seemingly unrelated mat­
ters, Hirschians and Y.U.’ers have 
engaged- in frequent and often acri­
monious debate as to precisely how 
the world should be “absorbed,” 
“integrated,” “synthesized” or “ruled 
over” by or with the Torah. These 
arguments (and the Hirschians would 
probably cite the academic detach­
ment of some Y.U.’ers as part of their 
critique—How comfortably can pious 
Avodot H ashem  actually live with the 
Ivory Tower detached mood of objec­
tive ̂ scholarship?) significant in tenns 
of how “openness” is to be imple­
mented should not obscure the fact 
that both schools see Being as signifi­
cant due to God’s authorship of it.

NJL ^  ow that we know who is 
attempting to travel Hirschian and 
Kcx)kian paths in America the central 
question of our m eanderings 
emerges: How have they fared in the 
land of capitalist mobcxracy?

First, there is an interesting paradox
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M  any of those reared in Hirschian and 
Y.U.ian circles who have left the geshmake of 
lernen and mussar piety have jumped ship and 
become Yeshivishe.

at work here. Many of those reared in 
Hirschian and Y.U.ian circles who 
have felt the gesbm ak  of lernen  and 
m ussar piety have jumped ship and 
become Yeshwishe. This need not 
mean that they haw physically left 
their environs—although in some 
cases that does happen—but that dcx- 
trinally they are in the Volozhin-Brisk, 
Baltimore*Lakewood camp. They 
know little of and reject that which 
they know of the "openness” 
teachers.

There are many reasons for this. 
Hirschian and Kookian theories are 
subtle, and their all embracing nature, 
difficult to articulate in black-and- 
white tenns, do not yield clearly delL 
neated ideal life-styles and types. For 
youth yearning for quick inspiration 
and seeking universal lucidity they are 
often too demanding. It is tempting to 
consign most of existence to the 
realm of shtusim  and live one’s life in 
seeming purity. More importantly, 
though many if not most of the reb- 
beim  at the above institutions pledged 
to “openness” are neither familiar 
with nor loyal to its beliefs. Therefore 
a painful estrangement results in 
which the pious and learned cream of 
the crop is never exposed to Hirschian 
or Kookian affirmations.

The problem becomes seriously 
com pounded in the Modern 
Orthodox camp which attracts legions 
of participants ("followers” would 
seem an improper term here) whose 
loyalty to ba lacb a  is not of the clear 
and uncompromising sort nearly uni­
versal in the Yeshivishe and H asidisbe 
camps. This fact may well be, when 
perceived from a broad perspective, a 
positive happening for without the

option which these people see (how­
ever incorrectly) that Modern Orthod­
oxy offers them, how many would opt 
for the foreboding environs of the 
right and how many for the more com­
fortable precincts of the heretical? 
However, it remains a given that the 
overwhelming majority of Mcxiern 
Orthodox fellow travellers (not its 
leadership or pious upper crust) 
although loyal to such basics as sbab- 
batan d kasbrut, are not committed to 
a cartload of m izvot ranging from 
thrice daily prayer (not to mention 
m inyari) to tzitzit wearing to basic 
bracbot recitals to pre marital sexual 
norms. The list goes on and on and 
would invariably include those areas 
of ba lacb a  which require more than 
elementary knowledge such as bisbul 
on sbabbat, n idab, sink and stove 
kasbrut norms and so forth.

NJL ^  ow, what results from all this 
is that the aspiring Kookian finds no 
place to call home. Those Mcxiern 
Orthcxiox youth imbued with a sense 
of religious consistency and idealism 
see their (essentially) ideologically 
yesbivisbe rebbeim  on the one hand 
and their disinterested peers on the 
other. They are rarely, if ever, exposed 
to Kookianism as espoused by Lamm 
and others and, indeed, are rarely 
taught that lunidus, dikduk, balacba, 
etc. can be part of even so much as a 
pious rationalism even of the Belkin 
mold. Hence, they turn to a mcxlified 
yesbivisbism ; mcxlified by Zionism, by 
kiru r  interests, by the ability to read 
and write English but not by the 
“openness” to the totality of knowl-
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The award winning SHABSIE series is now a  spectacular 
colorful and musical video production! Your child will be 
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edge, of the beauties of existence, of 
the panorama of man’s strivings of the 
Kookian vision.

As far as the Hirsehians go, things 
have not fared much better doctri- 
nally. Although their rank-and-file is 
more loyal to h alach ath m  the bulk of 
Modern Orthodox “fellow travellers” 
there are few true Hirsehians among 
them, that is, Jews imbued with lum- 
dus, piety, the spirit of T anacb  and 
steeped in the bounties of man and 
God as the R abbiner called for.

“AUTHENTIC” TORAH IM DEREK EREZ

i n  June of 1965, Rabbi Shlomo 
Danzinger, as lucid an exponent of 
Hirschianism as there is, wrote that 
“The goal (o f authentic Torah Im  
D erek Eretz) has not been achieved 
to date. It is worthy of our utmost 
efforts and strivings.” By 1986, 
though, he had begun, despite his 
loyalty to the R abbin er’s doctrines, 
to despair a bit. “In practice, I do 
not realistically expect the imple­

mentation of this ideal form of 
Torah Im D erek E rez in our time. 
Opposition of the establishment 
and preconceived notions are pow­
erful deterrents to any change of the 
status quo.”

So, there the matter stands at pres­
ent. Small pockets of Kookians inhabit 
the YU. orbit deriving their inspira­
tion from the voluminous writings of 
the master. Smaller still, numbers of 
Hirsehians flit about in the Agudah- 
Yeshivishe world they choose to 
inhabit. And, it should be added, 
throughout the “hard core” yeshivas, 
there are isolated individuals who 
find the visionaries of Frankfort and 
Jerusalem a source of consolation and 
exaltation.

These remnants, surrounded by the 
forces of heresy and puritanism, con­
tinue to posit that Being is not a lie or a 
snare, but part-and-parcel of the Crea­
tor’s design.

The present writer who is moved by 
the beauty and logic of all Torah 
Schools — Yesbivishe, Hasidish, Hir- 
schian and Kookian—wishes the 
“openness” school the best of luck. 
Although doctrinally inclined in their

direction he still hesitates a bit at their 
doorstep due to their seeming need to 
reduce Being and Torah to symbols of 
moralistic essences (the Hirsehians) 
or supra temporal mystical realities 
(the Kookians). God as Creator suffi­
ces for this correspondent who feels, 
as the years go by, increasingly less 
need to sneak behind the curtain of 
Being’s stage set. Yet, of all the 
options, the “openness” drown is 
clearly the most receptive to God as 
Creator and to criticize their some­
time flights of fancy along more phe­
nomenological grounds must await 
another thinker combining piety, 
receptivity and faith and more philo­
sophical diligence than the present 
one.

#  $c

R abb i M ayer S ch iller tea ch es  Gem ara a n d  
asso rted  “secu la r  stu d ies” a t  O hr T orah  
In stitu te in  F orest Hills, N Y . H e is the 
a u th o r o f  The Road Back, on  Jew ish  p h ilo ­
sophy a n d T n e  (G uilty) C onscience o f  the  
Conservative, on  p o lit ic a l thought. This 
p a s t y ea r, h e  a lso  c o a c h e d  th e YUHSBM 
h o ckey  team  to th e f in a l  g a m e o f  the 
p lay v ffs .
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The All-New 1986-1987 Kosher Directory
The new 1986-87 <S) Directory of Kosher Products & Services is brimming with the lastest information < 
just what's (0) kosher in America. From caterers to kasha knishes, detergents to dried fruits, fish to fowl, 
mustard to milk and resorts to restaurants . . .  you'll find all the brand names, who the manufacturers are 
and whether the product is meat, dairy or pareve.
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